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THIS BOOK 


This book defends Islam, human being and logic. I sought the 
Blessing of Allah, His Acceptance, His Help and His Forgiveness. I intended 
this book for the Shi'ite people every time and in every place. 

To all those who wish to follow the call of correction, and make an 
effort to its noble aims and purposes, I wish to offer this book. 


IMAM DR. MUSA MUSAWI, AUTHOR 


TRANSLATORS’ NOTE 


This is a book that was written by an Imam of the Shi’ah 
School of Thought. He was a committed Imam to his school. He 
is a highly educated Muslim Scholar in the field of Religion. He 
graduated with a Ph.D. in Islamic Jurisprudence from University of 
Tahran, Iran 1955. He also got another Ph.D. in Philosophy from 
Sorborne University in Paris, France. He taught in different 
Universities in Tahran, Baghdad, Libya, Harvard, UCLA, etc. He 
published at least ten books related to the history of Islam and 
Muslims. 

This Book: Shi’ah and Shi’ites is an excellent book for all 
Muslims whether they are Shi’ites or Sunnis. It is meant to inform 
and educate the Muslims all over the world. This Book has been 
translated from Arabic to English by a group of Muslim Scholars 
from both Shi’ites and Sunnis. They believe that Muslims should 
come back to square one: Back to the Qur’an and the Sunnah of 
the Prophet(pbuh). We pray to Allah to guide us all. Ameen. 
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INTRODUCTION 


A Few Words To Be Said 

In the name of Allah, praise be to Him and may His blessings be 
upon His Messenger. 

I was born and raised in the home of the great leadership of Shi'ite 
denomination. I was trained and educated by the greatest leader and 
religious scholar known to the Shi'ites since the great disappearance 1 and 
until today. His is my grandfather, the great Imam Abu-Alhassan Almusawt, 
about whom it was said, 

He made those who came before him to be forgotten 

and those who came after him weary . 2 

I lived in an environment where much was said about Shi'ites and 
their beliefs, and about the ambiguous circumstance which led to the dispute 
among the Shi'ite and Sunni denominations which has been going on for 
centuries. I have lived through the bitter disputes between the Shi'ites and 
other Muslim denominations and I have seen the evil consequences of 
these disputes. 

In view of all of this, our great grandfather, the great Imam, took 
some courageous steps, with great effort, to overcome the extreme dif- 


' The great disappearance happened when Almahdi, the 12th Imam, disappeared in 329 
A.H., according to the Shi'ites' beliefs. 

2 This statement was said by Imam Muhammad Al-Hussain. May God's mercy be upon 
him. 
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ficulties and to establish the right relationships between Shi'ites and Sunnis 
in order to reach the unification of the two denominations. This goal of 
unification was in direct conflict with the European colonizing powers which 
ruled the Muslim world. Also some stubborn and fanatic individuals, who 
used the hated dispute between the two denominations for their own 
personal gain, were in strong opposition to the idea of unification. 

Therefore, I became more understanding of the great importance 
and even the sacred holiness of that mission of unification. My faith in the 
significance of unification increased even more when I found out that my 
father was killed in the sacred corner (Alhadra Al-Ulwiyeh) of the celebrated 
Najjaf by a criminal disguised as a religious man. That man slew my father 
while he was praying, very much like one slays a lamb. 

This was, of course, a conspiracy by the colonial powers to stop my 
grandfather, Assayyid Abul-Hassan, from continuing his steps towards 
reform. Whatever disaster Abul-Hassan was able to endure with his 
patience and reliance on Allah, he set a great example to all the reformers 
and taught them a lesson not to be forgotten by the Shi’ite history. That 
lesson was to forgive even the one who killed his beloved son and the 
dearest of all mankind to his heart. This great act was to prove that the 
heart of a reformer will not be moved by storms, nor will it be shaken by 
difficulties, nor will it be controlled by hatred and revenge. Rather, he was 
firm as a mountain in his defense of the faith which he wanted to establish 
in the society and within the individual. 

After all of that, it is natural for me to be very enthusiastic about the 
idea of correcting some of the beliefs and actions of the Shi'ites. I am 
especially interested in correcting the Shi'ites' beliefs and behavior which led 
to the division with the other Muslim denominations, or those beliefs which 
contradict the spirit of Islam and logic. I personally believe those beliefs and 
behavior referred to above were and still are a liability and a burden on the 
Shi'ite denomination, because they contributed to tarnishing the reputation 
and the ruining of its image in the Muslim world and in the world as a whole. 

I believe listing the reasons will not solve the major problem at hand. 
We definitely need to present practical solutions which I request the Shi'ites 
in all parts of the earth to adhere to if they seek the good of this world and 
that of the hereafter. 
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After following closely the differences between the Shi'ites and the 
other Muslims, I concluded that these differences were caused neither by 
disagreement over who should have been the khalifah (successor) after the 
Prophet, nor whether Ali was more entitled for khilafah than the others. The 
reason for my conclusion is based on the case of Al-Zeydi Shi'ites, which is 
a school of thought whose followers are several millions. They believe Ali 
was the most qualified for the khilafah after the glorious Prophet. But, in 
spite of that, they still maintain loving and brotherly relations with the Sunni 
majority. 

Therefore, the problem between the Shi'ite religious leadership and 
the other Muslim groups is not the question of khilafah, but rather the stand 
of Shi'ites in regard to the pious khalifahs and their disparagement of those 
khalifahs. Al-Zeydis have not defamed the pious khalifahs as the Shi'ites 
did. Had the Shi'ites taken the same stand as Al-Zeydis, most of the 
disputes would have been eliminated and the differences would have been 
narrower. But the Shi'ites’ leadership inflicted disparagement on the pious 
khilafahs and discredited them, which resulted in their deviation from the 
right course. 

I have prayed to Allah during the hours of the night and parts of the 
day to give me the knowledge and perception, to provide me with the 
strength and success, and to support me with His blessing so as to 
accomplish the mission of reform. I have been yearning for that mission 
since I was very young. The result of my sincere prayer was this book, A 
Critical Revision of Shi'ah: The Conflict Between Shi'ah (The Belief) 

and Shi'ites (The People) . This book I extend to the Shi'ites in all times 
and all places. 

This is a call to the Shi’ites. The source of this call is a deep faith in 
Allah, the everlasting message of Islam, the power of Muslims, and the 
dignity of mankind. It is an initiation toward the great path of reform to end 
the dispute between the Shi’ite and other Muslim denominations once and 
for all times until the occurrence of the Hour. It is a call for the sake of Allah 
and to awaken the Shi'ites from their long sleep which lasted for 1,200 
years. This is the story of the sad and bitter conflict between Muslims until 
this very day. 
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Logic and faith call on the Shi'ites to shake off from themselves the 
dust of the years. The Shi'ites must not wait any longer. They should have 
a strong determination to rebel against their religious authorities who have 
been the cause of the backwardness in the religious, intellectual and social 
life. Therefore, my faith and moral obligation demands me to request the 
millions of Shi’ites to read this book. 

... And who so goes right, goes right only for (the good 
of) his own soul; and as for him who goes astray (unto 
him) say, Lo! I am only a warner. (27:92) 

Allah, the Greatest, speaks the truth. 



81. And say: “Truth has (now) 

Arrived, and Falsehood perished: 
For Falsehood is (by its nature) 
Bound to perish.” 2281 
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CHAPTER 1: IMAMAH AND KHILAFAH 
(The Imamate and The Caliphate) 


The conflict between Shi'ites (the people) and Shi'ah (the belief) 
began when the Shi'ites misinterpreted the meaning of the Shi'ah belief. 
Instead of the love of Imam Ali and his family, which is the center of the 
Shi'ites’ beliefs, the Shi’ites decided to directly dispraise and defame the 
pious khulafa' and indirectly they disparage Imam Ali and his family. 


Khilafah According to Shi’ah Imamah 


General 

The more I study in depth about Shi'ites (the people), Shi'ah (the 
belief) and the Imamah doctrines, the more I find a very wide gap which 
separates the Shi'ites from the Shi'ah beliefs. This gap sometimes reaches 
to the point of extreme contradiction. It is obvious to see that the Shi'ites' 
beliefs of today are one thing and the original beliefs are something else. 

Whenever I study in depth the history of the Shi'ites, I see in front of 
me three eras, during which the conflict between the Shi'ites and the Shi'ah 
beliefs issued forth. The first era is the era of ideological conflict after the 
great disappearance. This era paved the way to the second era, which is 
the establishment of the Safawi state in the year 907 A.H. by Shah Ismail 
Safawi, which meant the establishment of the Shi'ite state in Iran. The third 
and last era is the modern era, and we are witness to its present conflict 
between the modern Shi’ite ideologies and the original Shi'ah beliefs. The 
modern Shi'ite ideologies shook the Shi'ite masses thoroughly and led to 
sad and dangerous results which are neither acceptable on earth nor in 
heaven. 

In order to illustrate the purpose of our message of reform, we must 
state those ideologies in their true form and then clarify the way. This will 
help the reader to be sure about the truth of the matter. Imamah is the 
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foundation of the Shi'ite denomination, and so is the case of the Al- 
Zeydiyyah 1 and Ismaili 2 schools of thought. 

The principle of Imamah is the object of controversy and discussion 
between Shi'ites and the other denominations. The Shi'ite leadership 
believes that khilafah should have been given to Ali (R) after the death of the 
Prophet (pbuh), and after Ali (R) it should continue in his children until the 
12th imam whose name is Muhammad Ben Alhassen Alaskari, who is better 
known as Al Mahdi. 

The Shi'ite leadership also believes that the Prophet of Allah alluded 
to Ali's khilafah on various occasions and mentioned Ali as his choice for 
khilafah at other times. The most famous khilafah statement the Prophet 
made in reference to Ali’s khilafah was made in a place called Ghadir Khum. 
Upon the return of the Prophet from his farewell pilgrimage, he made a 
pledge to Ali (R) in which he said: 

He whom I have been his master, Ali then is his master. 

Oh Allah, protect whoever protects him and oppose 

whoever opposes him. 

This statement was made on the 18th of Dhul-Hijjah (the month of 
pilgrimage) in the 12th year A.H. Shi'ites celebrate that day in whatever 
place they live and they call that day the feast of Al-Ghadir. However, the 
other Muslim denominations see that the glorious Prophet of Allah went to 
his supreme Protector without choosing anyone to be his khalifah. The 
Prophet (pbuh) rather left it to the Muslims to make their own choice in 
compliance with the two verses from the holy Qur'an, who conduct 

their affairs by mutual consultation (42:38) and' consult 

with them upon the conduct of affairs. (3:159) 


’Zeydiyyah people believe that Imamah comes through Zyed Ibn Ali Al-Hussain Ibn Ali. 

J lsmaili people believe that Imamah comes through Ismail Ibn Ja-afar Ibn Muhammad Al- 
Sadiq. 
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This, in essence, is the dispute between the two denominations. 
Each group has its opinions on this subject about which the scholars of both 
denominations have written hundreds of books, both detailed and brief. All 
those books written about this subject, in spite of their length and details, did 
not cause the Shiites to change their beliefs about khilafah, not even by one 
inch. These books had the same effect on the Sunnis. They consider that 
their beliefs are more deserving of being followed. 

However, one serious problem is that the ideological conflict did not 
stop at the issue of khilafah. It is rather taking a dangerous form as the 
years pass and as we get further from the era of the Prophet's message. 
If the difference remained only on the issue of khilafah, the situation would 
be easy to handle. The Muslim world has never suffered in its long history 
more tribulations and catastrophes than what was caused by differences 
stemming from the disputed concept of khilafah. 

As I briefly mentioned in the introduction of this book, the ideological 
conflict has already passed the limits of scientific studies. It became a 
matter of difference in opinion which took the form of sharp and violent 
disputes. This new development was the result of the Shi’ites' dispraises of 
the pious khalifahs and the mothers of the believers. Also their use of harsh 
and very negative remarks in reference to the pious khalifahs and to the 
mothers of the believers. Those remarks were not fit to be said by any 
Muslim toward his Muslim brother, let alone to come from a Muslim 
denomination about the companions of the Messenger (pbuh) and His 
wives. The Prophet's companions have a special place in the hearts of 
Muslims, and the wives of the Prophet were called the mothers of the 
believers by Allah Himself. 

In the arena of the dispute between the two denominations appears 
the inequality in the way of thinking and in beliefs. All the Muslims of 
whatever denomination love Ali (R) and honor him as well as the other 
khalifahs who came before him. They also respect the family of the 
Messenger of Allah (pbuh) and ask Allah to bestow His blessing on them 
every morning and evening. 

They take a stand full of violence, harshness and biting remarks. 
The result of this stand by the Shi'ites, was a very strong reaction on the 
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part of the scholars of the other Muslim schools of thought in defending the 
noblest and most honored of their khalifahs. 

The Sunni scholars have written so many books, lengthy and brief, 
about the Shi’ites, sometimes accusing them of disbelief and of deviation 
from Islam at other times. That is why the idea of khalifah occupied a large 
portion of the Islamic books written by the two denominations. Until today, 
books have been written and publications are being published concerning 
the issue of khilafah, as if Muslims of all walks of life have no other problem 
to face in this world. (The latter is full of events and conspiracies.) 

What is even more bewildering is the method which the Shi’ites 
adopted to soive the problem of khilafah. This method completely contra¬ 
dicts the traditions of Imam Ali (R) and the traditions of his descendants, the 
Shi'ite imams. Therefore, I cannot help wondering and being confused 
when I see that the Shi'ite' motto is the love of Imam Ali (R) and his children, 
but at the same time, no consideration is given to his traditions and 
teachings, or the teachings of imams who were his descendants. 

Now I would like to talk to the Shi'ites in their language, within the 
scope of their beliefs to present an effective argument against them. I must 
say that I am facing two contradicting issues, the first is Shi'ah (the beliefs) 
which is the love of Ali (R) and his family, and Shi'ites (the people of today 
and their practices). 

That is how I began to conclude that the conflict between Shi'ah (the 
belief) and Shi'ites (the people) which occurred right after the great 
disappearance was the basic reason which led to all the deviations of the 
Shi'ites' thinking since the great disappearance until today. I believe those 
deviations are the reasons why there is discord between Shi'ites and other 
Muslims. This discord will be studied in detail in this book, each chapter 
dealing with different issues. 

Khilafah Purina the Prophet 

If we study in depth the subject of khilafah during the life of the 
Prophet and after his death, the certain conclusion which no two Muslims 
will disagree on is this: the idea of preference and favoring one individual 
for the khilafah came about directly after the Prophet's death. Here is Abbas 
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Ibn Abdul Muttalib speaking to Ali (R) when he was busy preparing the 
Prophet (pbuh) for burial: 

Give me your hand so I can give you my pledge, so the 
people will say the uncle of the Messenger of Allah gave 
a pledge to the cousin of the Messenger of Allah. 

The Imam responded: 

Moreover, I do not want to make a pledge behind the 
scene. 

The Muslims gathered in the house of Bani-Saedah to discuss the 
question of khilafah. The Ansar said to the Muhajereen: 

A leader from us and a leader from you. 

A severe dispute was about to occur between the Muslims in that 
meeting, but the khalifah Omar Ibn Al-Khattab settled the issue very quickly 
and made the pledge to Abu-Bakr; then the Muslims did the same. 

Saad Ibn Abu-Abadah, the leader of Al-Khazraj left the meeting 
angry, because he had seen himself more deserving of khilafah than the 
others. Imam Ali (R) delayed his pledge to Abu-Bakr for some time, but later 
he came forward and made the pledge to the new khalifah and was happy 
about it. 

However, the idea of Ali (R) being the most eligible came across his 
mind and the minds of Fatima as well as some of the companions of the 
Imam and of Bani-Hashim. It is even reported that the Khalifah Omar Ibn 
Al-Khattab said to Ibn-Abbas, referring to Ali (R): 

By Allah, your friend (Ali) here is the most eligible after the 
Messenger of Allah (pbuh). But we feared two things, his 
young age and his love of Banu Abdul Mutalib . 3 


3 Ihn Ahi Al-Hadid. Sharh Nahi Al-Balaqha . v. 1,p. 124. 
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In another occasion we hear that the Khalifah Omar Ibn Al-Khattab, 
while on his death bed, pointed to Imam Ali (R) and said: 

By Allah if you appoint him to lead you, he will carry you 

through the right path. ’ 4 

Therefore, it is safe to say that the idea of favoring Ali over the 
others for the khilafah and considering him more deserving of and having 
more right for it than the other Muslims was the true meaning of Shiite as we 
have pointed out. This view came about right after the death of the Prophet 
(pbuh) and remained in its original form and until the end of the third century 
A.H. However, the Muslims, in compliance with the order of the holy Qur'an, 
which says, 

Who (conduct) their affairs by mutual consultation (42- 

38) 

accepted Abu-Bakr as their khalifah and so did the Imam and he made the 
pledge to him as the others did. This also was the stand of the Imam with 
the other two, Khalifahs Omar (R) and Othman (R). He made the pledge to 
them as khalifahs and was very loyal to both of them in his consultation and 
opinion. 

Shi'ite in the Second Century 

Since the beginning of the second century A.H., the idea of Shi’ite 
started to take the form of a school of thought, which was the school of 
thought of the family of the Prophet (pbuh). This school of thought appeared 
at the time during which the other major Islamic schools of thought, such as 
the Maliki, Shafee, Hanafi and Hanbali, came to existence. 

The school of thought of the family of the Prophet (pbuh) was born 
in the school of Imam Al Sadeq who was the sixth Shi'ite imam. The basic 
idea of the Prophet's family school of thought was the following: Since 
Imam Ali was the most eligible for khilafah, then his children and, in turn, his 


4 Ibid., p. 64. 
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descendant, Imam Jaffar Ibn Muhammad Al-Sadeq, who was known to be 
the most knowledgeable of the scholars of his time, should be followed 
rather than the other scholars when it comes to the matters of religion and 
its different issues. This is how the Ja'fari school of thought came into 
existence during the life of Imam Ja'afar Al-Sadiq, who used to givie lectures 
and lessons to his students in jurisprudence of Islam and other sciences in 
the illuminated city of Madinah where he used to live. 

It is important to note that Shi'ite (favoring Ali (R) and his family) 
began to take a dangerous form after the murder of Imam Hussain, which 
produced a very dramatic reaction in the Muslim world. The direct result of 
Al-Hussain's death was several revolutions, one after the other. This 
situation led to the fall of the Bani-Umayyah state and the Bani Marwan 
state after that, which helped the state of Bani Abbas to rise to power. 

As we know, several revolutions in succession occurred by the 
Shi'ites for the love of Ali (R) and his family. Some of those revolutions were 
the revolutions of Mus'ab Ibn Zubair, the revolution of Zyed Ibn Ali Ibn Al- 
Hussain which resulted in his martyrdom and that of his companion, also the 
revolution which Bani-Abbas used to their advantage to bring down the state 
of Bani-Umayyah and help them to establish their own state. 

This revolution started in the eastern part of the Muslims' state. The 
motive for this revolution was the love of Ali (R) and the family of the 
Prophet of Allah. However, Abu-Muslim Al-Khorasani, who led that 
revolution and called for Ali's family as the rightful khilafah, ended up on the 
side of Bani-Abbas. This is according to a well known story written in the 
books of history. 

The Shi'ites' imam was much respected by the Muslims during the 
khilafah of Bani Abbas. Also the idea of the family of Ali (R) possessing 
exclusive eligibility and being most deserving of khilafah was common to a 
lot of people. If it was not the Muslims' public opinion Al-Ma'mun of Bani 
Abbas would not have selected Imam Ali Al-Rida as his crown prince except 
Ali Al-Rida died during Al-Ma'mun's life and then the khilafah remained in the 
family of Bani-Abbas. 

Therefore, the idea of Shi’ites for Ali (R) and his family, which used 
to take different forms in the Muslim society, then, had its enthusiastic 
supporters. From all these introductions we can conclude that the idea of 
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Shi'ite existed in the first three centuries A.H. This idea or belief can be 
summarized by the following points: 

First, Ali (R) was the more deserving of the khilafah than the others. 
However, the Muslims pledged loyalty to the pious khalifas and so did Ali 
(R). Then the Muslims pledged loyalty to Ali (R) after Othman's death. So 
there is not any doubt about the legitimacy of the khilafah of the pious 
khalifahs from Abu-Bakr to Ali. 

Second was the animosity shown toward Bani Umayyah due to the 
stand taken by Muawiyah toward Ali (R) and because of the murder of Imam 
Al Hussain in the disaster of Altaf. Another reason for the animosity was the 
cursing of Ali (R) by the khalifahh's of Bani Umayyah on the pulpit for more 
than 50 years, which lasted until Umar Ibn Abdulaziz, the Umayyad Kalifah 
came to power and prohibited the attacks on Ali. 

Third was going back to the family of the house of Ali (R) in 
jurisprudence and religious matters. 

Fourth, the family of Ali (R) and particularly the imams among the 
children of Al Hussain are more deserving of khilafah than Bani-Umayyah 
and Bani-Abbas. 


Deviations 


The Beginning of Deviation 

After the formal declaration of the great disappearance of Imam 
Almahdi in the year 329 A.H., strange things occurred to the Shiite thoughts, 
which I call the conflict between Shi’ites and Shi’ite thoughts, or the era of 
deviation. 

The first issue among the ideological deviations was the surfacing 
of the opinions which stated that khilafah after the Messenger of Allah was 
given to Ali according to a divine order. The companions of the Prophet, 
except for a few, had violated that divine order when they elected Abu-Bakr. 

During the same time other opinions stated that to believe in the 
imamah is essential to having complete faith in Islam. Some Shi'ite scholars 
even added imamah and justice (to Ali) to the three rules of religion, which 
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are: to believe in one God only (Allah), the Prophethood (of Muhammad), 
and the promise (to Ali for khilafah). 

According to other Shi'ite scholars, the above three rules were the 
rules of the Shi'ite school of thought only, but not to Islam in general. 
Stories by the Shi’ite imam which contained insulting remarks about the 
pious Kalifahs and some of the wives of the Prophet were narrated. 

It is important to note that during the khilafah of Muawiyah Ibn Abi 
Sufyan, he used to give orders to insult Imam Ali on the pulpit. Even after 
the murder of Imam Hussain and the occurrence of many revolutions calling 
on people to take revenge, and during the time when Shi’ah ideologies were 
raging and breaking the back of the khilafah of Bani-Umayyah and leading 
the way to the khilafah of Bani-Abbas, one cannot find a trace among those 
Shi'ites (favoring Ali and his family) of any of the alien opinions which 
became evident suddenly in the Muslim society after the great disappear¬ 
ance. 

Some of the religious leaders and scholars of the Shi'ite denomi¬ 
nation have participated in spreading and publicizing those alien opinions in 
an attempt to plant them in the minds of the more naive among the Shi’ites. 

At the same time, the idea of al-taqiyah came into existence. 
According to al-taqiyah, Shi’ites were ordered to say or declare one thing 
while they meant or believed something else in an attempt to protect the 
new ideas which at that time needed secrecy. Either this was to protect 
those ideas against the ruling party or so they might be written and 
published. 

To give religious merit which no one would be able to doubt, the 
Shi'ite writers and narrators attributed those opinions to the Shi'ite imams, 
particularly to Al-Baqir and Al-Sadiq. To confirm the accuracy of those 
attributions and to avoid an in-depth study on their contents and credibility, 
the idea of infallibility of the Shi'ite Imam of that era came to surface as 
another reason to make those alien ideas holy ones above discussion, 
argument, research and criticism. 

I have included special chapters for those strong and alien ideas 
which had a direct influence on the establishment of the Shi'ite denomi¬ 
nation. Later in this book, we will discuss those ideas. For the time being, 
let us go back to the subject of Imamah and Khilafah so we can discuss the 
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changes brought on by the writers and scholars of the Shi'ite school of 
thought after the great disappearance. 

A fair-minded person who follows the stories presented by the Shi’ite 
writers in the books they wrote between the 4th and 5th century A.H. will 
reach a very sad conclusion, which is the amount of effort put forth by some 
of the Shi'ite writers to damage the reputation of Islam is equal in weight to 
that of heaven and earth together. 

It seems to me that those individuals did not intend to strengthen the 
Shi’ites’ beliefs in the hearts. They rather intended to injure Islam and 
everything related to it. When we look closely at the stories they reported 
about the Shi'ite imams and the research they published in reference to 
khilafah, and to their insulting remarks about all the Messenger's compan¬ 
ions, and their complete disregard for the era of the message and the 
Islamic society which used to live in the shade of the Prophethood, to prove 
the merit of Ali and his family for the khilafah and to prove the high status 
and great stand Ali and his family enjoyed, one can see that those writers, 
may Allah forgive them, have injured Ali and his family. They did much 
worse and more harsh a way than what they said and reported about the 
other khalifahhs and the companions of the Prophet. 

That is how they distorted everything related to the Prophet (pbuh) 
and his era beginning with his family and ending with his companions. I get 
chills and I become utterly confused, and I have to ask did not the Shi'ite 
writers and founders take upon themselves the responsibility to demolish 
Islam using the love of Ali and his family as a cover? 

What is the meaning of these stories which have been attributed to 
the authentic Shi'ite imams, who happened to be great protectors of Islam 
and the scholars of the family of the Prophet and Ali? And what is meant by 
those stories which they attributed to the Shi'ite imams when we find that 
those stories contradict the traditions of Imam Ali and the imams among his 
children? 

These attributes and stories even contradict reason and common 
sense. I do not doubt that some of the Shi’ite writers, speakers and some 
of the Shi'ite scholars vigorously continued their campaign of disrespect 
toward the Shi'ite imams by attributing untrue stories to them, starting with 
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the declaration of the occurrence of the great disappearance. I want to 
quote Imam Almahdi when he said: 

He who claims that he saw me after this day, do not 

believe him 5 

Therefore, the door to contact the Imam is shut, which means there 
is no way to confirm the authenticity of the stories attributed to him and his 
grandfathers, the virtuous imams. That is how the air became clear for 
those who had ill-intentions for both Shi’ah (the love of Ali (R)) and for Islam. 
Thus they made a lot of fuss and noise and wrote whatever they wished, 
and according to what they saw fit. 

In order to be clear and understood, I must begin with the khilafah. 
In so doing, we can see how and what they have narrated about khalifahhs 
and the companions of the Messenger (pbuh) comes to a great face to face 
collision with the traditions of Imam Ali and his family. 

After that we see how these writers and some of the Shi'ite scholars 
contradicted the Imam's stands and those of the other imams after him, in 
order to strengthen their opinions and to explain away the clear stand the 
Imam and his family took on the issues which they attributed to them. They 
did that in a deceptive manner, attractive on the outside, and ugly inside, in 
order to prove their opinions according to their desires. 

Imam Ali's Position on Khilafah 

We mentioned above that Shiah meant the love of Ali (R) and his 
family and giving him the priority in khilafah and passing this right to his 
children after him. I do not believe that there is anyone who does not know 
the reasons giving incentive to this belief. 

After all, Imam Ali (R) was raised and grew up in the home of the 
Messenger of Allah (pbuh) and Ali (R) tells us about his being raised, 
saying: 


5 Hashim Al-Hussain, Sirah of the 12th Imamah . v. 3. p. 570. 
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You know my place in relation to the Messenger of Allah 
(pbuh) by the close kinship and special status. He used 
to put me in his lap when I was a child. He used to hug 
me and put me next to him in his bed and I touched his 
body and could smell his scent. He used to chew the 
food, then feed it to me. He never found any lie in what 
I said nor a corruption in what I did . 6 

The Imam continues to tell us about his place in relation to the 
Prophet of Allah (pbuh). He said: 

The Prophet used to live next door, during a year when 
the weather was hot. I used to see him all by myself. In 
those days, there was no dwelling with Muslims except 
the one in which the Messenger of Allah (pbuh) and 
Khadija lived together, and I was the third in it. I used to 
see the light of revelation and the message and smell 
the scent of Prophethood. I heard the echo of Satan 
when the revelation came to the Prophet (pbuh), and I 
said: 'Oh, Messenger of Allah, what was that echo?' He 
said: It is Satan; he is in despair due to the loss of his 
worshippers. You hear what I hear and see what I see. 

Indeed, you are not a Prophet, but you are a minister 
and you are righteous.' 

Let us listen to the Imam once more. He said: 

The Messenger of Allah (pbuh) passed away while his 
head was on my chest. His saliva flowed gently in my 
hand which I passed over my face. Then I washed him 
while the angels were my helpers. A great uproar befell 
the house and courtyards, with groups of angels de¬ 
scending and others ascending. Their presence did not 


6 Al-Hadid, v. 2. p. 157. 
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escape my hearing. They kept praying over him until we 
buried his body. Therefore, who has a better claim to 
him in his life and death than me? Then what is it that 
you perceive in regard to this ? 7 

Here is Imam Ali (R) once more describing himself and his relation 
to the Messenger of Allah (pbuh) in a letter he sent to the governor of Al- 
Basra, Uthman Ben Hanif. In it he said: 

I am to the Messenger of Allah as a full brother to a full 
brother and as the forearm to the upper arm. 

After all, the Imam is the husband of Fatima (Alzahra), the father of 
the two Hassans, the hero of the Muslims, and one of the greatest builders 
of Islam. He defended the glorious Messenger and his message by his 
heart, tongue, blood and sweat, even in his childhood prior to reaching 
maturity. It was the will of Allah that Ali's martyrdom happened in the place 
of his birth. Ali (R) was born in the house of Allah and became a martyr in 
the house of Allah. 

The honorable picture of Ali (R), his struggle and his place in the 
heart of Islam is perfected when we read the eloquent, true hadiths (sayings 
of the Prophet) which were reported by the Shi'ite and Sunni writers alike in 
reference to the love and appreciation the Messenger of Allah (pbuh) had 
for Ali (R). The Prophet gave him Fatima (Alzahra) in marriage by an order 
from heaven and he rejected all of those who proposed to marry her. He 
said: 


I am waiting for the order of Allah (fate) for her... 

when the order of Allah came down the happy marriage was made between 
Ali and Fatima. 

In the Battle of the Ditch, the honorable Prophet describes Ali in two 
sentences which surpass all the hadiths reported about Ali (R) and his 


7 Ibid., v. 2, p. 172. 
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righteous deeds. Indeed, every letter of these everlasting and shining words 
is considered to be a medal the Prophet (pbuh) put on the chest of Ali Ibn 
Abi Talib. 

These honors accorded Ali's striving, loyalty, sacrifices and faith in 
Allah a permanent position in the lifetime and in the eternizing of his great 
merits. 

Between the two utterances made by the Prophet hardly an hour or 
so had passed. This was when Ali (R) went to meet in battle the enemy of 
Islam and the hero of the idolaters Amer Ibn Abdud, who used to fight 
groups of men by himself. 

The Prophet said: 

Oh, Allah, all of Islam came forward to all of idolatry. 

When Amer fell dead as a result of a strike by the sword of Ali (R), the 
Prophet (pbuh) said: 

The strike of Ali on the day of the Ditch is better than 

the worship of the two worlds. 8 

He who follows closely the life of the great Prophet and the Imam will 
certainly conclude that the relationship between the Prophet Muhammad 
(pbuh) and Ali (R) was so much more than the very close ties of family 
relations. This relationship, rather, was a very strong, spiritual binding, the 
source of which was in heaven and its branches were in the hearts of the 
Prophet (pbuh) and Ali (R). 

Therefore, we should not be surprised to find a great similarity in 
character between Ali (R) and the Prophet (pbuh). Here is the Messenger 
of Allah defending his message with his everlasting statement which he 
addressed to the idolaters, saying: 


® Al-Hakim, Al-Mustadrak . v. 3, p. 32. 
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By Allah, if you put the sun in my right hand, and the 
moon in my left hand, in order for me to abandon this 
religion, I will not accept. 

Ali (R), in defense of his faith in Allah, said: 

By Allah, if I am given the seven heavens and what is 
under their domain to disobey Allah by as much as to 
take away a barley from an ant, I will refuse to do it. 

After all that has been mentioned and narrated, it is natural for Ali (R) 
to see himself to be more entitled to the khilafah of the Prophet (pbuh) than 
the others. It is also natural to find a group of people who truly believe that 
and be greatly enthusiastic about it and therefore become loyal supporters 
of the idea of Ali's khilafah. 

By reading from the heart and the tongue of the Prophet (pbuh), it 
is easy to see an indication on the part of the Prophet of Ali being his choice 
for the khilafah after his death. 

Pledge of Ali to Other Khalifahs 

Imam Ali (R) confirmed the legitimacy of the pledge to the other 
Khulafa, but is this the whole story of Imamah and the whole purpose of 
Imamah? Did we cover all the details pertaining to the Imamah? Is there 
any divine order to appoint Ali as a khalifah to the Prophet (pbuh), or is it a 
matter of personal preference on the part of the Prophet? 

Imam Ali (R) said there was no divine order in regard to his khilafah 
and this was the belief among his companions and contemporaries, and this 
continued to be the case until the great disappearance, after which drastic 
changes occurred in the beliefs and thoughts of the Shi’ites and caused 
things to be turned upside down. 

Once more I should say there is a big difference between on the one 
hand Ali and those on his side believing that he was the most eligible among 
the Muslims for the khalifah of the glorious Messenger (pbuh), but the 
Muslims choosing someone else and on the other hand saying Ali had a 
divine right for the khilafah, but this right was usurped from him. 
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Now let us listen to Imam All telling us about that issue with all his 
clarity and frankness. He also emphasizes the legitimacy of electing the 
khulafa' and the non-existence of any divine order in the issue of khilafah. 


The people made the pledge to me what they pledged to 
Abu-Bakr, Umar and Uthman. Those present had no 
choice and the absent could not deny. The choice 
belongs to the Ansar and Muhajereen, if they agree on 
a man and named him Imam. This will be pleasing to 
Allah, but if he digresses from the right way by confut¬ 
ing them or introducing unacceptable innovations, then 
they will advise him to come back to the right way. if he 
refuses, then they will fight him before he could follow 
other than the way of the believers . 9 


Before we talk about the stand of Imam Ali (R) regarding the Khulafa 
who preceded him, and before we progress much further in this subject and 
bring other quotations from the saying of the Imam, we must know that the 
stand of Ali (R) toward the other Khulafa's has a great importance in 
exposing the facts and clarifying the situation. Also it is necessary to give 
in detail the personal wishes of the Prophet and the divine aspects which the 
Prophet used to follow by Allah's orders and His revelations. 

Divine Order vs. Personal Wish 

The separation between divine order and the personal wishes of the 
Prophet (pbuh) are illustrated here. The separation of the two aspects of 
Muhammad's personality will greatly contribute to giving a clear picture of 
the divine side and personal side of the Messenger of Allah (pbuh). 

If we learn that the honorable Prophet used to try very hard to 
separate the divine side of the revelation from his own sayings and deeds 
we will come to appreciate the greatness of the Prophet and the greatness 

of his noble self. The glorious Qur'an speaks about the Prophet (pbuh) in 
these clear verses: 


9 Al-Hadid, v. 3, p. 7. 
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Nor does he speak of his own desire. It is naught save 
an inspiration that is inspired, which One of mighty 
powers has taught him. (53:3,4,5) 

There is no doubt that these verses talk about the Prophet (pbuh) 
when he recites the Qur'an and informs the Muslims of the divine revelations 
and laws sent down to him and that he is speaking with the inspiration and 
by the revealed words of Allah which came to his heart. Belief in the 
Message of Muhammad (pbuh) and in the Qur'an revealed to him is the 
requirement of belief in Islam. 

The glorious Qur'an itself made clear the basic difference between 
what is a personal desire of the Prophet and what is a divine order. The 
Qur'an has been decisive, in a clear and frank way in the verses of 
admonishing and prohibiting the Prophet from several things he desired to 
do. Let us read together those clear verses. 

O Messenger! Make known that which has been re¬ 
vealed unto you from your Lord, for if you do it not, you 
will not have conveyed His message. Allah will protect 
you from mankind. (5:67) 

... And remember your lord when you forget. (18:24) 

We shall make you read (O Muhammad) so that you 
shall not forget. Save that which Allah wills. Lot He 
knows the disclosed and that which still is hidden. 
(87:6-7) 

Let not their conduct grieve you, who run easily to 
disbelief... (3:176) 

... And be not grieved on their account and lower your 
wing (in tenderness) for the believers. (15:88) 
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It is not for any Prophet to have captives until he has 
made slaughter in the land... (8:67) 

Allah forgive thee (O Muhammad)! Wherefore did you 
grant them leave ere those who told the truth were 
manifest to you and you did know the liars? (9:43) 

It is not for the Prophet, and those who believe, to pray 
for the forgiveness of idolaters even though they may 
be near of kin (to them) after it has become clear that 
they are people of hell-fire. (9:113) 

And when you said into him on whom Allah has con¬ 
ferred favor and you have conferred favor: Keep your 
wife to yourself and fear Allah. And you did hide in your 
mind that which Allah was to bring to light, and you did 
fear mankind whereas Allah had a better right that you 
should fear him... (33:37) 

O Prophet! Why ban you that which Allah has made 
lawful for you, seeking to please your wives? And Allah 
is forgiving, merciful. (66:1) 

He frowned and turned away, because the blind man 
came unto him. What could inform you but that he 
might grow (in grace) or take heed and so the reminder 
might avail him? As for him who thinks himself inde¬ 
pendent, unto him you pay regard. Yet it is not your 
concern if he grow not (in grace). But as for him who 
comes unto you with earnest purpose and has fear, 
from him you are distracted. Nay, but verily it is an 
admonishment. (80:1-11) 

Say: I am only a mortal like you. My Lord inspires in 
me that your God is only one God... (18:110) 
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Lol You will die, and Lo! They will die. (39:30) 


He who reflects upon those clear verses will for certain learn that the 
glorious Qur'an absolutely confirms that the Messenger of Allah was not an 
angel nor a divine being, nor did he exist outside this universe and its 
dispositions. 

Rather he was a mortal like the rest of mankind; he used to eat, 
sleep, be healthy and feel sick, love and dislike, and get married and have 
children according to the natural rules of the universe. The norms of this 
universe applied to him as they did for the rest of mankind. 

It is very clear that by emphasizing this side of the Messenger 
(pbuh), it confirms to all people that not all that the Prophet said was an 
inspiration of divine words or heavenly orders. 

In regard to the divine side of the Prophet, which was his communi¬ 
cation with the High Originator, this was confirmed by the Prophet himself. 
When he used to receive the divine revelation, he asked the recorders of 
revelation to write down the words of Allah. 

It is obvious for one who studied the values and conduct of the 
glorious Messenger (pbuh), and as we mentioned earlier, that the Messen¬ 
ger strived very hard to confirm the separation between the divine and 
earthly sides of his personality. This was a very strong indication on the part 
of the Prophet of his psychological and mental strength, the purity of his 
sincerity in delivering the message, his faithfulness to his Lord and the 
greatness of his personality. These qualities cannot be matched by the 
qualities of any of the messengers of heaven or any great of the greats of 
the earth. 

This is the exceptional and great role the Prophet played, to appear 
the way his Lord chose him for with the qualities he described him with (he 
is a mortal, who eats food, walks in the marketplaces), but he is also bringer 
of glad tidings and a warner; his Lord sent him to all mankind. 

Whenever verses of admonition were revealed to him, he used to 
read them to people from the position of a secure and strong person. And 
whenever verses of praise were revealed to him, he used to read them from 
the position of an obedient servant. The Prophet did not see in himself any 
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inferiority when he read to the Muslims the verses of admonishment which 
were revealed to him, nor did he show boastfulness or arrogance when he 
read the verses of praise which were revealed by Allah upon his heart. 

That is how the verses of admonishing and warning used to give the 
Messenger (pbuh) strength, not any less than the verses of praising and 
appreciation used to give to him. It is no surprise that he received from his 
Lord words never before revealed to any of those before him among the 
Messengers of Ulul-Azm (stout of heart). 

'And Lo! Thou art of tremendous nature.’ (68:4) The 
vital role of the Messenger was not limited to only the 
separation of his divine position from his mortal posi¬ 
tion, rather it went beyond what anyone could imagine. 

When he met a man who had some fear of him, the 
Prophet said to him: Take it easy, I am the son of a 
woman who used to eat dried meat. ’ 

Here is the spiritual greatness in self-denial which goes beyond the 
horizon of earth and the heaven and manifests itself in its highest form. 
When the sun eclipsed on the day his son Ibrahim died, the people said: 

The sun eclipsed because of the death of the son of the 
Messenger of Allah. 

When the Messenger (pbuh) heard what the people said, he went up to the 
pulpit and spoke to the Muslims by saying: 

The sun and the moon are two portents among the por¬ 
tents of Allah. They do not eclipse due to the death of 
somebody. Ibrahim rather died because of Allah's order 
and plans. 

That is how the Prophet used to avert the attributing of divinity and its glory 
from himself in order to confirm his devotion to Allah and that he was a 
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mortal who did not have any power over any harm or profit to himself except 
as Allah willed. 

Say, I have no power to hurt or benefit myself... (10:49) 

The Prophet increased his devotion and worship to Allah until Allah 
revealed to him these words: 

Ta Ha, We have not revealed unto you (Muhammad) this 

Qur'an that you should be distressed. (20:1-2) 

Freedom of Thought and Social Freedom 

Another aspect, which perfects the traditions of the Prophet, is 
demonstrated by the freedom of thought and social freedom which the 
glorious Prophet conferred upon his companions and to the Muslims. 

If one follows the era of the Message, then indeed he must bow 
down his head in respect and in humbleness toward the greatness of the 
Messenger of Allah (pbuh) for the ideological and social freedom he gave 
to his companions and to the Muslims. This is the perfecting side to the 
method the noble Messenger used to follow to separate between his 
personality as a Messenger of Allah and as being Muhammad-Ibn-Abdullah. 

If those who follow and verify history studied this issue during the era 
of the Message and this aspect of the Prophet’s social policies, it would 
have been easy for them to understand many of the mysteries of history 
related to the era of the Messenger (pbuh) and after his death. 

Similarly, many of the ideological and religious differences between 
Muslims, which once led to the shedding of blood and along with it insults 
and name calling, could have been solved. 

The Messenger (pbuh) granted his companions and the other 
Muslims enough freedom, both of thought and social action, and gave them 
equality from the very beginning of his message, and during its spreading, 
until the last day of his life. The degree and extent of freedom given by the 
Prophet is not found in any other era or in any other nation, nor can we find 
it in our present time, not even in the most free and democratic nations. 
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I do not believe that there is in the history of democracy or equality 
established in the past or in the present a chief of a people, a founder of a 
nation, or an ideological leader who sat with his companions in a circle 
setting, so as not to show ranking in those meetings. The Prophet did this 
so everyone would feel equal to him in the way they were seated, so much 
so that when a person came to those gatherings which the Messenger 
attended, he would not be able to differentiate between the Messenger and 
his companions and then he would ask who was Muhammad? Then the 
companions would point toward him (pbuh). 

It is interesting to note that democratic protocol of the space age has 
imitated the idea of having tables in a circle setting for the meetings of kings 
and presidents, which was originally the way the Arabian Messenger had his 
meetings. 

Whenever the Prophet shook hands with a man, he held the man's 
hand until that man pulled his hand away, to show respect on his part to that 
man. The Prophet, as described by Ali-Ibn-Abi Talib, used to eat on the 
floor, sit as a servant, repair his shoes by his own hand, patch his clothing 
by himself, and used to ride an unsaddled donkey and then walk behind it 
for a while (to give it a break). 

This democracy and freedom was perhaps illustrated in its greatest 
form when some people took advantage of it and strayed away from the 
limits and norms of politeness regarding the leader sent by God. However, 
the Prophet accepted that with patience, calmness and good nature. 

Then Allah revealed orders to the Muslims admonishing them on that 
issue. But even divine revelation did not absolutely stop the way in which 
the people treated the Messenger. However, God’s revelation put the blame 
on them and described them as ignorant, and unobligatory charity was 
required of those who deviated from rendering the respect deserved by the 
Messenger of Allah (pbuh). But Allah did not forbid any of that. Let us read 
together these clear verses: 

O you who believe, lift not up your voices above the 
voice of the Prophet, nor shout when speaking to him 
as you shout one to another, least your words be 
rendered vain while you perceive not. Lol They who 
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subdue their voices in the presence of the Messenger of 
Allah, those are they whose hearts Allah has proven 
unto righteousness. Theirs will be forgiveness and 
immense reward. Lo! Those who call you from behind 
the private apartments, most of them have no sense. 

And if they had patience till you came forth unto them, 
it had been better for them. And Allah is Forgiving, 
Merciful. (49:2-5) 

O you who believe! When you hold conference with the 
Messenger, offer an alms before your conference. That 
is better and purer for you. But if you cannot find (the 
wherewithal) then Lo! Allah is Forgiving, Merciful. 

(58:12) 

I believe it is quite necessary to mention in this chapter another 
event which occurred in the life of the honorable Prophet. This event was 
directly related to his wife, Ayesha, the mother of the believers. This is the 
story of Al-ifk (violation of truth). He who follows the story of Al-ifk will see 
in front of him a perfect picture of the complete freedom the Muslims 
enjoyed, freedom of thought, expression and speech. 

Whoever reads the history of that period will know for certain that the 
rumors of Al-ifk, which were widely spread, became the subject of conversa¬ 
tion among the people during their meetings and gatherings. These rumors 
reached the hearing of the Prophet and in spite of his he did nothing to show 
anger toward his companions or the people of Al Madina. 

Without a doubt, the Prophet know of the falsehood of the accusa¬ 
tions directed toward the mother of believers, who was the dearest to him 
after the great Khadija among his wives. She was also the daughter of his 
companion of the cave (Abu Bakr) who was among the closest companions 
to him. 

But after all of this, the Prophet did not want to use his authority as 
a leader, nor did he want to limit the right of people to freedom of expres¬ 
sion. Nowhere in history does it say that the Prophet (pbuh) asked his 
companions to stop talking about Al-ifk, nor did he say anything to oppose 
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them, or make them feel his anger toward them for what was said secretly 
or publicly about the mother of the believers. 

The Prophet did not hold an investigation of the suspects of 
spreading the rumors of Al-ifk. The Prophet had bitter enemies in Al- 
Madinah and they were represented by the Jewish community, the 
hypocrites and those who wished him and all around him ill. The Prophet 
did not use the fact that he had enemies as a reason to ask the people of Al- 
Madinah to stop talking about Al-ifk to make things easy on him and not to 
deepen his wounds. 

The Prophet (pbuh) rather dealt with the Al-ifk story with patience 
toward the Muslims, so much so to the point he had to consult with Ali Ibn 
Abi Talib, Zayd Ibn Harithah and some other companions about how to best 
handle the situation, though not in regard to those who spread the rumors, 
but rather with the mother of the believers. 

This pressure which was put on Ayesha, her father and her family 
caused her to become emaciated and ill and became bedridden. This 
strange social clamor used to torture the heart of Ayesha every time she 
tried to imagine what the liars had said about her. 

All of this did not change the policies of the great Prophet. He did 
not limit the social freedoms, nor did he push people to be silent and not to 
indulge in debate on this subject in their meetings and places of gathering 
in Al-Madinah. Then came the divine message which put an end to all this 
painful talk and false accusations which some attributed to others based on 
no evidence, witness or proof. 

Allah then revealed the following Ayah to His Messenger (pbuh): 

Lo! They who spread the slander are a gang among 
you. Deem it not a bad thing for you; nay, it is good for 
you. Unto every man of them (will be paid) that which 
he has earned of the sin; and as for him among them 
who had the greater share therein, his will be an awful 
doom. (24:11) 

This is how the most Gracious declared Ayesha’s innocence, and 
that is how He, the most Glorified and Exalted, put a limit on the freedom of 


28 


slandering expression, which hurts people and degrades their honor and 
dignity. 

Here we have to conclude something which is more significant than 
this event and that is in that society the freedom of speech and expression 
was allowed regardless of whether what was said was right or of an ill 
nature. The permission was to the point of ignoring the inviolability of the 
Messenger of Allah, who strived to rescue the people from error and 
destruction and who tried to guide them to the goodness of this world and 
of the hereafter and to the greatest blessings. This situation caused Allah 
to reveal verses of refinement and discipline in regard to the people of that 
society. 

Was it possible for the Prophet (pbuh) to lead a society of that nature 
to do something they opposed, unless it was an order from Allah and 
mentioned in His Book? If that was possible, you would have seen the 
freedom of thought and social freedom evaporate under the divine order. 
The individual and society will become obedient, submissive servants of the 
orders of Allah, so long as they strive to obey His orders and shun what He 
forbids them to do. 

It is possible for the glorious Prophet (pbuh) to establish a Muslim 
society who obeys his personal desires, and who do not turn away from 
what he orders them to do. But this would have been in contradiction with 
the purpose of his message, which is to abolish all forms of submission and 
tradition related to it except the submission to Allah, the Unique, the One. 

As we know, Islam came and Prophet Muhammad (pbuh) was sent 
to remove all common ideas of the era of ignorance, most dominant of which 
was the worship of other individuals and the individual's total obedience to 
other individuals. In this way, Islam brought people out from the darkness 
of intellectual and physical submission to where the light and freedom was. 

For that reason the young Islamic society saw in the new religion, 
the fundamentals of life and dignity of the individual and human beings in 
general. It is the divine message that made out of a society of classes, 
composed of the masters and the slaves, a united society made out of 
people who were equal in front of Allah. The Prophet said, 
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An Arab is not better than a non-Arab unless he is more 
righteous. 

Lo! The noblest of you, in the sight of Allah, is the best 
in conduct. (49:13) 

Among the results of coming out of submission to idols and various 
gods, liberation from the masters of Quraysh and entering in the worship of 
Allah, the Unique, the One, was the freedom which Allah bestowed on the 
Muslims. 

It is that freedom the new Islamic society benefited from and that 
society enjoyed freedom of opinion, expression and thought as long as that 
freedom did not contain what would be a cause of God's wrath and 
displeasure. Whenever the Islamic society attempted to exceed the limit 
imposed on it in terms of freedom of expression, the Messenger did not stop 
them from doing that, so as not to bring to their memories the role of 
obedience to the masters and leaders of people in the days of ignorance. 

The Messenger rather waited for orders from heaven and the 
coming of the revelation. The divine order came to demand Muslims to 
abide by the righteous moral values and to abstain from spreading slander 
concerning those who believe. 

Lo! Those who love that slander should be spread 
concerning those who believe, theirs will be a painful 
punishment in this world and the Hereafter. (24:19) 

Allah as well ordered Muslims to respect the rights of the other 
Muslims and not to hurt them by slandering words or defaming name calling: 

O ye who believe! Let not a folk deride a folk who may 
be better than they (are), nor let women (deride) women 
who may be better than they are; neither defame one 
another, nor insult one another by nicknames. Bad is 
the name of lewdness after faith. And whose turns not 
in repentance, such are evil-doers. O ye who believe! 
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Shun much suspicion, for Lo! Some suspicion is a sin. 

And spy not, neither backbite one another. Would one 
of you love to eat the flesh of his dead brother? You 
abhor that (so abhor the other)! And keep your duty (to 
Allah). Lo! Allah is Relenting, Merciful. (49:11-12) 

This is how the greatness of the Messenger of Allah (pbuh) is shown 
with all its sacredness and majesty, for he did not want for his nation and 
society except what Allah wants for them. 

Now I come back to the subject of khilafah, and I say the Prophet 
(pbuh) did not defend his wife against the most dangerous accusation 
brought against her by a gang which invented a lie. Even though the 
Prophet knew that his wife was completely innocent, still the prophet (pbuh) 
did not want to take people back to the era of ignorance, where people were 
accustomed to obeying the master and the influential without any justifica¬ 
tion. 

It is incomprehensible to think the Prophet would force his followers 
to accept a khalifah who he chose for them if there was not a divine 
Message in reference to that. And if the Prophet had a personal desire to 
have Ali become the khalifah after him, as pointed out by the authentic 
hadiths reported by the two groups (Sunnis and Shi’ites), the Prophet, 
however, did not force his people to accept this khilafah, as he did not force 
people to stop talking about the story of Al-ifk concerning his dearest wife. 

Nor did the Prophet (pbuh) force his followers to abstain from 
treating him in a way which was inadequate for the Messenger of Allah, 
such as when they used to raise their voices over his voice, or when they 
involved themselves in a private conversation while in his presence. 

Then the noble verses came down which ordered people to be polite 
and respectful to the Prophet (pbuh) who gave to people freedom which was 
used by some in bad and villainous ways. Once more we take a scrutinizing 
look at the era of the glorious Messenger and the degree of freedom the 
young Islamic society enjoyed, which exceeded the limits and reached a 
dangerous level that caused the Prophet to become angry. 

This happened due to the misuse of freedom which was a rebelling 
against the respected and followed tradition of obeying the supreme 
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commander during fighting. There is a unanimity among the scholars of 
Sirah that the Messenger of Allah (pbuh), when he fell ill, prior to his death, 
called on Usamah Bin Zayd Ibn Harithah and said to him: 

Go forth and mount on the horses, for I have appointed 
you the commander of this army. If Allah gives you 
victory over the enemy, tarry for awhile and look around 
and send for the vanguard. 

There was not anyone among the highly honored of the Ansar and 
Muhajereen who was not present in that army, which included Abu-Bakr and 
Umar. Some people said: 

This boy is favored over the noblest of Almuhajereen 
and Alansar. 

Upon hearing this, the Messenger of Allah (pbuh) became angry and 
came out with a band around his head and blanket covering him and went 
up to the pulpit and said: 

O people! What some of you said regarding the 
appointment of Usamah has reached me. If you slander 
the appointment of Usamah as your commander, then 
you are slandering the leadership of his father before 
him. By Allah! His father was born with the leadership, 
and his son after him was born with it. They both are 
among the dearest to me, so be good to him for he is 
among the best of you. 

This illustrates very clearly that the heart of the Messenger of Allah 
(pbuh) was bigger than to give orders to punish the people who had 
slandered the leadership he chose for his army. The same people violated 
the rights of the supreme commander, who happened to be the Messenger 
of Allah, at the same time. He is also the founder of a nation, the architect 
of a glory, and a great military leader who is described by Ali (R): 
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Whenever the battle became ferocious, we were in¬ 
spired with motivation from the Messenger of Allah. 

There were not any of us closer to the enemy than he 
was. 

This great Messenger, even though faced with such dangerous 
situations, was neither deterred nor threatened, nor did he accuse any one 
of sinfulness or deviation from Islam when some slandered his choice in 
appointing Usamah. All he said to these people, while admonishing them, 
was: 


Take care of him (Usamah), for he is among the best of 
you. 

All of this proved to the Muslims that his choice of Usamah’s 
appointment was not an order from Allah. This choice was not revealed 
from heaven, rather it was a personal choice based on the qualifications of 
Usamah and the love the Messenger had for him which led him to appoint 
Usamah as the commander of the Muslim army. 

Even though the Prophet (pbuh) was angry with what the people 
said, he did not consider them responsible for that in the Hereafter, nor did 
he admonish them about a punishment from God. He rather finished his talk 
by listing the reasons for his choice of the young leader and he asked the 
Muslims to follow his command. 

Now, I would like to mention a story narrated by Ibn Abbas 
concerning the khalifah. This story is very frank and clear. It points out the 
stands of the companions of the Prophet concerning the personal desires 
of the Messenger of Allah (pbuh) and in regard to the divine order by which 
he used to rule. Ibn Abbas said: 

I went to Syria with Umar on one of his expeditions. 

When he became isolated from the group while riding 
on his camel, I followed him. 
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He (Umar) said: 


O Ibn Abbas, let me complain to you about your cousin 
(Ali). I asked him to come with me on this expedition, 
but he refused, and I still see him with some resent¬ 
ment. What do you think is the reason for his displea¬ 
sure? 


I said: 

It is that he claims that the Messenger of Allah wanted 
the khilafah for him. 

He said: 

O Ibn Abbas, if the Messenger of Allah (pbuh) wanted 
khilafah for him, then what should happen if Allah did 
not want that? 

The Messenger wanted that, but Allah wanted something else. The 
desire of Allah is what happened and the desire of the Messenger of Allah 
did not happen. Did everything the Prophet want happen? He wanted his 
uncle to accept Islam, but Allah did not want that, so his uncle did not 
become a Muslim. 10 


Obstacles 

After all what we have proved, still I want to say that the idea of 
divine order for Ali's khilafah being in existence runs into five main 
obstacles. Each one of those obstacles is enough by itself to destroy the 
foundation of the idea of the divine will regarding Ali's khilafah. 

The five obstacles are: 

A. Companions' Position on the Khilafah. 

B. Sayings of the Imam about Khilafah. 

C. Pledge of the Imam to the Khilafas. 


10 Ibid., v. 3, p. 114. 
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D. Sayings of the Imam about the Khalifas. 

E. Sayings of the Shi'ah Imams about Khalifas. 

Companions' Positions on Khilafah 

In the previous pages, we gave a clear picture of the events which 
took place during the era of the Message of the Prophet. Also we pointed 
out the degree of social freedom and freedom of thought which then 
governed the young Islamic society. We quoted several noble verses which 
came to restrict the freedom of speech and the type of social freedom which 
caused the Prophet to be vexed and the Muslims to be slandered. 

It is imperative also to mention with clarity and frankness that the 
picture we painted of the young Islamic society was a general one which 
included all classes that existed in Medina and around the Prophet (pbuh). 

Among those groups were the hypocrites and those whose hearts 
were reconciled (the new converts), and others who had weak faith whom 
Allah addresses by saying: 

The desert Arabs say, We believe.' Say (unto them, O 
Muhammad): You have no faith but rather say' we have 
submitted our wills to God', for not yet has faith entered 
your hearts. 

But if you obey God and his Apostle, he will not with¬ 
hold from you aught of (the reward of) your deeds: For 
God is Oft-Forgiving, Most Merciful. Only those are 
believers who have believed in God and his Apostle, 
and have never since doubted, but have striven with 
their belongings and their persons in the cause of God: 

Such are the sincere ones. 

Say: What! Will you instruct God about your religion? 

But God knows all that is in the heavens and on earth. 

He has full knowledge of all things.' They impress on 
you as a favor that they have embraced Islam. Say: 

'Count not your Islam as a favor upon me: Nay, God 
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has conferred a favor upon you that he has guided you 
to the faith, if you be true and sincere.' (49:14-17) 

He who deeply reflects on those noble verses will come to the 
certain conclusion that among the majority of the groups mentioned above, 
lived a refined and selected group of the companions of the Messenger of 
Allah. This group of companions were the ones who walked under the 
banner of the Messenger (pbuh) and defended Islam with their blood and 
wealth. It was the group of companions who participated with him (pbuh) in 
building the glory of Islam and with him built a defense all the dangers which 
challenged Islam. 

They were the great companions of Al-Muhajereen and Al-Ansar, 
who stood with the Prophet in pleasant as well as in turbulent times. They 
stayed with him as if they were his shadow. They did so because they 
considered him as a great example to follow and learn from in their lives. 
Also they did that to protect him from the enemies and those who plotted 
against Islam. In the Qur'an, there is a glorious and honorable picture 
reflecting this refined and selected group among the nation of Muhammad 
(pbuh). Each word describing these people shows the purity of that era, its 
greatness, majesty, and magnificence. Also it shows the faithfulness of the 
companions and their great sacrifices for Islam and to defend the Messen¬ 
ger (pbuh). Let us read together this noble verse: 

Muhammad is the Apostle of God; and those who are 
with him are strong against unbelievers, (but) compas¬ 
sionate amongst each other. You will see them bow and 
prostrate themselves (in prayer), seeking Grace from 
God and (His) good Pleasure. On their faces are their 
marks, (being) the traces of their prostration. 

This is their similitude in the Tawrat and their similitude 
in the Gospel is: like a seed which sends forth its blade, 
then makes it strong; it then becomes thick, and it 
stands on its own stem (filling) the Sowers with wonder 
and delight. As a result, it fills the unbelievers with rage 
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at them. God has promised those among them who be¬ 
lieve and do righteous deeds forgiveness and a great 
reward. (48:29) 

There is another description of that shining era and of the compan¬ 
ions of the Messenger of Allah. It was said by Ali (R) and we confirm it here. 
He said: 

/ have seen the companions of the Messenger (pbuh) 
and I never see anyone who is like them. They used to 
wake up with uncombed hair and dust on themselves 
because they spend the night prostrating and standing. 

They alternated between their foreheads and cheeks. 

They stood as if on embers when reminded of what was 
awaiting them. All was seen in their eyes due to the 
length of their prostration. When Allah's names was 
mentioned, their eyes poured tears until their bosoms 
got wet and they shivered as the trees shiver from the 
storming winds due to the fear of His punishment and 
to beg for His forgiveness. 11 

Let us listen to the Imam when he describes once more the 
companions of the Messenger of Allah (pbuh) and the depth of their limitless 
and absolute faith in their Prophet and his Message: 

We were with the Messenger of Allah (pbuh) and we 
fought and killed our fathers, sons, brothers and uncles. 

That did nothing to us except it increased our faith and 
submission to Allah. We marched on our way persever¬ 
ing the worst of pain and striving in fighting the enemy. 

The men from among us and the men from our enemies 
used to fight as two bulls fight. They maneuvered and 
competed over who would deliver the blow of death to 


11 Ibid., v. 1, p. 19. 


38 



the others. Sometimes, we got the blow of death from 
our enemy and sometimes our enemy got it from us. 

When Allah saw our sincerity, He repressed our ene¬ 
mies and gave us victory, and so Islam was established 
and found its home. Indeed, if we did what you are 
doing, the foundation of this religion would never have 
been built nor would this religion have seen its spring. 

By the days of Allah you would have suffered by your 
blood and harvested regret .' 2 

Now one must ask the following question: Was it possible for these 
companions, whom Allah praised with such an excellent praise and whom 
Imam Ali (R) lauded with his commendatory description, to disobey a divine 
order in which there was a legislation from God, even though they were the 
true protectors of God's laws and carried out those laws? 

They are the people who sacrificed whatever they owned, precious 
or not in this course for the laws of God, especially if these laws had a direct 
impact on the interests of the Muslims and their future and on establishing 
the values for which the Messenger of God was sent. 

With all of these things said, in this book, we are trying to deliver the 
message for reform apart from the desires and prejudices and imitation of 
parents and ancestors. It is a message directed to the enlightened people 
and those people of objective thought among the Shi'ites, on whom the hope 
lies to follow independent the path of reform. Therefore, I see it is neces¬ 
sary to go to the second issue regarding the beliefs of the divine order of 
Ali's (R) khilafah, which is the saying of Imam Ali (R) himself on this topic. 
Thus, we can clearly see how the Imam used to deny with frankness the 
existence of any divine order on the question of khilafah. 

Savinas of the Imam about the Khilafah 

Imam Ali (R) says: 


12 Ibid., v. 1, p. 19. 


39 




They left me and sought someone else. Indeed we are 
heading toward a problem which has a new face and 
dimension. Be aware that if I were selected I would rule 
by what I know and not listen to rumors or to the blame 
of the blamers. But if you do not select me, then I am 
just one of you. However, I might be a better listener 
and more obedient than any of those in whom you put 
your trust. That I am a minister for you is better than my 
being your Ameer . 13 

Let us listen once more to the Imam when he is speaking to the 
people of the council prior to the pledge for Othman: 

You know that I am more entitled to the khilafah than 
any other person. By Allah, I will accept what the 
Muslims accept, even if it is not particularly justified so 
as to obtain the reward and grace of God. 14 

Here is the Imam answering some of his companions, who asked 

him: 

How did your people push you out of this position even 
though you are more deserving of it than any of the 
others? You have asked and you should know that 
taking away this position from me, even though I am 
more related to and more committed to the Messenger 
(pbuh) than the others, is a result of several conditions. 

It is an incident where some souls refused to give it to 
us and others were willing to give it to others. Judg¬ 
ment is to Allah and to Him matters shall return. 15 


13 Ibid., v. 1, p. 182. 

14 Ibid., v. 1 ., p. 126. 

15 Ibid., v. 2, p. 64. 
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Let us read together other statements of the Imam which plainly and 
clearly indicate the inclination in him against the khilafah. Even though he 
was pushing khilafah away from himself, he felt that he was more deserving 
of it than the others. However, the Imam did not mention any revelation 
from Allah or a divine legislation concerning khilafah. The Imam said: 

By Allah, I had no desire toward the khilafah nor did I 
wish to be your leader. But you invited me and encour¬ 
aged me to it. When it became my responsibility, I 
looked to the Book of Allah and what He gave for us and 
ordered us to judge by, and I followed it, and whatever 
the Messenger (pbuh) taught I followed his example.' 6 

In another place, the Imam said: 

You came to me as parents who were away and then 
came to their children saying: 'Pledge, pledge! I closed 
my hand and you opened it. Then I pulled my hand 
away, but you pulled it back.' 7 

Once again the Imam wrote in a letter he sent to Malik Al-Ashtar. In 
it, he said: 

By Allah, I was not worried nor did it come across my 
mind that the Arabs would question this issue (khilafah) 
after the Prophet's death (pbuh) and give it to other than 
the family of the Messenger, even if they did not give it 
to me. However, I was afraid to see so many people 


16 Ibid., v. 2, p. 184. 

17 Ibid., v. 2, p. 20. 
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giving their pledge to Ibn Abi-Qahafah for whom I could 
not give my pledge.' 6 

After reading those clear statements concerning the belief of the 
Imam in his deserving the right for the khilafah, after the Messenger of Allah, 
it is imperative for us to read what he said regarding the legitimacy of the 
khilafah of other khalifahs preceded him. This way we can appreciate the 
extent of the faith of the Imam and his certainty regarding the accuracy and 
legitimacy of other Khulafa. 

The Imam said: 

It is one pledge which does not require a second look, 
nor is it a matter of debate. He who refuses it is de¬ 
famed and he who wavers in it is deceitful.' 9 

In another place, he said: 

You no longer hold the rope of obedience and you 
broke the wall Allah put around you to protect you from 
the practices of the era of ignorance. Allah (swt) has 
bestowed on the majority of this nation the commitment 
of harmony. They live under its shade and they seek 
shelter from it. None of the creatures appreciate the 
value of this great favor, for it is more valuable than 
anything and (the lack of it) is greater than any danger. 

Be aware that you became wandering Arabs after Hijra 
and divided after khilafah. Your only hold on Islam is its 
name and the only thing you know of the faith is its 
illustration. 20 


'* Ibid., v. 3, p. 119. 
,9 Ibid., v. 3, p. 8. 

20 Ibid., v. 3, p. 154. 
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Once more let us listen to the Imam emphasizing the legitimacy of 
the khilafah and Imamah which was agreed upon by a small majority of the 
Muslims who were present, which made it an obligation on the majority of 
the Muslims who were not present to obey the selected khalifah: 

Indeed, if the Imamah is not accepted unless all people 
be present, then there is not a way for that. But those 
who are present represent those who are absent. The 
witness should not go back and the absent does not 
have the choice. 2 ' 

Pledge of the Imam to the Khalifas 

We have brought numerous narrations of the statements of Imam Ali 
(R) concerning khilafah. In all of these statements there is no mention of 
any divine right given to Ali, or to anybody else, for that matter. 

Now let us go a step further. Suppose that khilafah was a divine 
right and this right was given to Ali (R). Then it is possible that Ali (R) 
ignored such a divine order and made the pledge to the khalifas who did not 
have that rights? The Shi'ite scholars argued in the numerous books they 
wrote that Ali (R) made the pledge to the other khalifahs for two reasons. 

Some said Ali (R) made the pledge to the other khalifahs out of fear 
for the future of Islam and to prevent a division among the Muslims which 
could have lead to the destruction of Islam. As a result, he waived his right 
of the khilafah and accepted the khilafah of those who wrongly took it away 
from him. 

The second reason, according to some other scholars is that Ali (R) 
accepted the khilafah of the others out of fear for his life and he applied the 
principle of Taqiyah, which we will be talking about later. 

As for those who explained Ali’s (R) pledge as being out of fear of 
Islam being destroyed because people were new in their acceptance of 
Islam and Islam still was not firmly established, we can answer this 
argument by saying that this is untenable. 


21 Ibid., v. 2, p. 86. 
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In the time of Uthman (R), when Ali (R) made the pledge to him the 
Muslim state stretched as far east as Bukhara and west across all of north 
Africa. Also the Islamic khilafah ruled the majority of the inhabited lands of 
the earth then. What is even more curious and poses the greater harm in 
regard to the subject of khilafah is what has not been elaborated upon by 
most of those who wrote extensively about it among the Shi'ite scholars and 
the scholars of the other Muslim denominations. 

What I am referring to is that all those scholars did not study the 
question of divine right to khilafah independent of Imam Ali (R) and of those 
khalifahs who preceded Ali (R). They rather associated this issue very 
strongly with individuals and names. It makes me wonder and it really 
baffles me to see this alteration of approach in khilafah. 

If they subject of khilafah was studied independently of the 
personality of Ali (R), then it would have presented major obstacles and 
would have destroyed all the basis established between the Shi’ites and 
Shi’aism during the era of conflict. But if khilafah research was truly done 
according to the Islamic beliefs, regardless of who should be awarded it, 
then Muslims would not have had to face confusion and division in regard 
to the matters of khilafah. 

The main point I want to pursue is: Whether khilafah after the 
Messenger (pbuh) or Imamah if you will, was revealed as a divine order 
(independent of whether it was meant for Ali (R) or others). If such a thing 
exists, then all the justifications and arguments made by the scholars of the 
Shi'ites and those of the Imamah school of thought (which mainly concen¬ 
trate on the idea that Ali (R) made the pledge to the other khalifahs out of 
fear for the future of Islam and to prevent people from abandoning Islam 
after the death of the Messenger or for Taqiyah purposes) will hold no 
ground and will be futile. If khilafah was bestowed according to a divine 
order, then no one, regardless of his status or position in Islam, could act 
contrary to it or oppose it for his own justifications, convictions or perception. 

It was not possible for Ali (R) or anyone else among the Prophet's 
companions to stop the implementation of a revealed order of God from 
being carried out. Not even Muhammad (pbuh), who was the Messenger 
of Allah, was able or had the right to hesitate in conveying the divine 
message, nor was he allowed to hide that message, as declared in this 
noble verse: 
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Apostle! Proclaim the (message) which has been sent 
to you from your Lord. If you did not, you would not 
have fulfilled and proclaimed His mission. And God will 
defend you from men (who mean mischief). For God 
guides not those who reject faith. (5:70) 

Then how is it possible for someone who is lower in status than the 
Messenger (pbuh) to ignore or hide a divine order. Is there a more obvious 
and clear order to convey the message and the revelation that the next 
noble verses? 

And if you reject (the Message), so did generations 
before you. And the duty of the apostle is only to 
preach publicly (and clearly). (29:18) 

If then they turn away, we have not sent you as a guard 
over them. Your duty is but to convey (the message)... 

(42:48) 

Perchance you may (feel the inclination) to give up a 
part of what is revealed unto you, and your heart feels 
straightened lest they say, 'Why is not a treasure sent 
down unto him or why does not an angel comes down 
with him?' But you are there only to warn! It is God that 
arranges all affairs! (11:12) 

To associate khilafah with the khalifahs and making no distinction 
between the two is what led the writers among the Shi'ites, as mentioned 
earlier, to narrate what they wished during the era of conflict between the 
Shi’ites and Shiaism. The Imam was not a lawmaker, nor did he claim to be 
that. There was no decision made to remain silent about a divine revelation 
concerning the khilafah by Ali (R), nor is it possible to accept that Ali (R) 
violated such a revelation, especially since the matter directly concerns him. 
Therefore, if the khilafah was a divine right from heaven, then it is a right 
which belongs to all Muslims; thus it is a divine statute to all of them 
regardless of who becomes the khalifah. 
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We have already illustrated that if khilafah was a divine revelation, 
then no one could reject, ignore or deny it regardless of the person's status. 
However, we still see a large group of the Shi'ah scholars completely 
disregard this point, and go on to explain the pledge of Ali by al-taqiyah, or 
by his fear, or by his being compelled to do something which he did not 
believe in and which was against his wishes. 

Now we come to the role played by those who wanted to destroy Ali 
(R) and his distinctive personality character and to defame him indirectly. 
By doing that they destroyed all that was associated with the era of the 
Prophet and the companions of the Messenger (pbuh). The only way to 
portray the era of the Message, including the greatest of the companions of 
the Messenger of Allah (pbuh), with a negative image was to give the 
impression that the Islamic society then went astray from the clear 
injunctions of God. 

They formulated their conclusion on the idea that khilafah was a 
divine order to Ali (R) and that all the companions in spite of their knowledge 
of such revelation and of the Messenger's request of them to acknowledge 
Ali's (R) khilafah, rejected that order and that request. 

They also portrayed Ali (R) who was a man of righteousness, as an 
impostor, sycophant and a deceiver in his relation with the other three 
preceding khalifahs whose rule spanned a period of 25 years. They showed 
him as a man who appeared as a sincere, trustworthy advisor and close 
friend to the khalifahs, promising them highly and using the best of words in 
reference to them while in fact he did not believe what he said or what he 
was doing. 

They claimed that he even let his daughter, Umm-Kulthum, marry 
Umar Ibn Al-Khattab (R) unwillingly, and that he named his children, Abu- 
Bakr, Umar and Uthman (R) and that he was not pleased about that, and so 
on and so forth. 

This is a summary of what some of the Shi'ite scholars wrote and 
what was narrated by some of the Shi'ite Hadeeth narrators (may God 
forgive them) in reference to Imam Ali (R) directly or indirectly. I do not 
know what will be the situation of these people on the Day of Judgment if Ali 
(R) asks God to judge between him and them. 

I also firmly believe that there is among this majority of Shi'ite 
scholars a small minority that had a major role in causing the Shi'ites to 
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deviate from the united path of Islamic thought to the path of creating 
divisions and promoting hypocrisy among Muslims. They hurt Islam and 
Muslims, Ali (R) and Omar (R) included, while they appeared as the 
defenders of the Shi'ite school of thought. But their purpose was to destroy 
all schools of thought, or to defame Islam, if you will. Even at the beginning 
of the fourth century A.H., which is the era of the great disappearance, we 
do not find any trace of the suggestion of usurping Ali’s right in the khilafah, 
nor do we find any claim of divine revelation concerning the khilafah of Ali 
which, as was believed later on, was taken away from him. This is, as we 
said, how the idea of Ali's (R) being most deserving of khilafah has changed 
to become a divine right based on divine revelation which was disobeyed. 

There is no doubt that when Greek philosophy and other phi¬ 
losophies were introduced to Arabic thought, they played a strong role in 
establishing the school of AM'tizaliyah and the school of Al-Ash'ariyah, 
which also was the cause behind the conflict between Shi'ites and Shi'aism 
and made the Shi'ites become as we see them now. 

There is no doubt the way the Shi'ite scholars viewed khilafah based 
on the narrations of the Shi'ite narrators was the reason which led to the 
isolation of the Shi'ite school of thought from the rest. This caused it to 
become further separated from the other denominations, to become more 
isolated and on the offense and unable to co-exist or get along with the 
other Muslim groups. 

In order to insure the existence and continuation of the Shi'ite school 
of thought, it was necessary to keep these beliefs among the Shi’ites 
themselves and not to have harmony with the other groups of Muslims, but 
rather to create an aversion in order to prevent any chance of becoming 
close or united with the other Muslims. 

This is why the Shi'ites took the path of slandering the pious 
khalifahs and insulting them, quoting the stories narrated by the Shi'ite 
scholars as coming from the mouths of Shi'ah imams. This attitude caused 
so much harm and destruction, which can only be reckoned by God. 

We are addressing here the Shi'ites with the original Shi'ite 
approach. Therefore, we have quoted statements made by Imam Ali (R) 
about the other pious khalifahs. Then we cited what the Imam said about 
himself. Then we asked ourselves, is it possible for such an Imam to make 
the pledge to the other khalifahs if he was forced to do that and was 
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unhappy about it? Or did he by his pledge to the khalifahs deceive the 
Muslims and those khalifahs? Or did he say something he did not believe 
in, and do something about which he was not convinced? Do the Shi'ites 
truly love Ali while at the same time it is they who attributed all of the above 
to him, while it is they who took this thorny road to prove their right of having 
the leadership and establishing the state regardless of whether Ali’s 
reputation, high status, great personality and great honor were sacrificed? 

Savinas of the Imam About Khalifas 

Let us listen to what Imam Ali (R) says about the Khaliah Umar Ibn 
Al-Khattab (R): 

To God Umar's reward. He respected the limits and 
cured the illness; he was above temptation and estab¬ 
lished the teachings of the Prophet. He left us with an 
immaculate record, and with very few minor flaws. He 
accomplished the good and turned away from evil. He 
was obedient to Allah, and observed his duties toward 
Him fully. He departed and left them with many paths to 
tread. He who is misled will not be guided and he who 
is guided cannot but be certain. 22 

Once more he addressed the khalifah (Umar) when he consulted 
him about leading the army to fight the Romans. The Imam said: 

If you go to fight this enemy and you suffer the loss of 
yourself, then nothing will be a just compensation to the 
Muslims in all their lands and no one after you can they 
turn to for their problems. Therefore, send a man who 
is experienced and send with him good fighters and 
those with good advice. If they return victorious, then 


22 Ibid., v. 2, p. 222. 
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that is what you wish, and if not you will be the people's 
consolation and the Muslims' reward. 23 

Once again the Khalifah Umar (R) asked Ali (R) for advice about 
going to war with the Persians. The Imam advised him not to go and he 
said: 


Arabs even though they are small in number, they have 
been increased by Islam and strengthened by their 
unity. Be the master of Arabs and guide them, and send 
to the war those who are lower in rank than you are, 
because when the Persians know that you are with the 
army, they will say, 'he is the root of the Arabs, if we cut 
him down, then we will have no fear.' Therefore, they 
will be very determined and extremely persistent to 
exterminate you. As for your apprehension that they 
have come out in much greater strength, in the past we 
never fought them based on great numbers, we rather 
fought to gain victory and in hopes of God's help. 24 

Here is the Imam addressing the Khalifah Uthman Ibn-Affan (R), 
describing him as a close companion of the Messenger of Allah (pbuh): 

The people used me to stand between you and them. 

By Allah! I do not know what to tell you. I have no 
knowledge of what you do not know. I cannot lead you 
to something that you already know. Indeed you know 
what we know. We have not got ahead of you to some¬ 
thing to tell you about, nor have we any exclusive 
knowledge to share with you. You have seen what we 
saw, you have heard what we heard, and you were in the 


23 Ibid., v. 2, p. 28. 

24 Ibid., v. 2, p. 30. 


49 




company of the Messenger of Allah (pbuh) as we were. 

The son of Abu Qahafah (Abu-Bakr) and the son of Al- 
Khattab (Umar) were not more entitled than you to deal 
with justice, and you are closer by kinship to the 
Messenger than both of them. You were closer by law 
to him than all of us. By God, your personality, and 
your vision are not that of a blind man and your knowl¬ 
edge is not that of an ignorant man. 25 

Once again the Imam talks with Ibn Abbas about the Khalifah 
Uthman (R): 

0 Ibn Abbas, Uthman wants me to be like a thirsty 
camel, going to and fro. He sent me to go forth, then he 
asked me to come back, and now he has asked me to go 
forth again. By God, I have defended him so much to 
the point I feared becoming a sinner. 26 

The Imam mentioned his position toward the Khalifah Uthman-lbn- 
Affan (R) in a letter he sent to Muawiyah Ibn Abu Sufyan, in it he said: 

Then you asked about my relation with Uthman. You 
are entitled to an answer on account of your kinship to 
him. What is among us more of an enemy to him and 
called upon for fighting him? Who supported him and 
accepted him and protected him? Who, when Uthman 
asked for help, stayed behind and left him to his fate? 

I do not want to apologize for disagreeing with him on 
some matters. If my sin was my advice to him and 


25 Ibid., v. 2, p. 48. 

26 Ibid., v. 2, p. 233. 
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guidance, then it would be accusing someone who is 
without wrongdoing! 27 

Here is Abu-Sufyan, the master of Al-Umayyad, visiting Imam Ali (R) 
in his house and telling him: 

In this affair (of khilafah), the most contemptible house 
of the Quraysh got ahead of you. By God, I am going to 
let it be full of horses and men. Give me your hand to 
make the pledge to you. 

Imam Ali (R) responded: 

You are still hostile to the enemy of Islam and Muslims. 

We see nothing wrong for Islam or Muslims when we 
considered Abu-Bakr deserving of it. All you want is 
commotion . 28 

Since this was the stand that Ali (R) took regarding the pious 
khalifahs, and since he declared this position, how can we then say that the 
Imam used to show one thing while in fact intending something else? God 
forbid that he might do something like that. If the Imam was showing other 
than what he was keeping in his heart, then why did he take such a position 
which shall never be forgotten in the history of mankind? 

The only stand would be of truthfulness, loyalty and faith, from a man 
who was for justice and truth more than anything else and who had 
sacrificed for justice and truth, however great, those sacrifices might be. 

During the day of the counsel, Abd-AI-Rahman-Ibn-Awf offered the 
khilafah to Ali (R) by saying to him: 


27 Ibid., v. 3, p. 30. 


28 Abder Rahman Sharqawi, Ali Imam of Al-Muttageen . v. 1, p. 66. 
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I pledge to you to follow the book of God, the Sunnah of 
His Messenger and the traditions of the two leaders. 

The Imam responded: 

The book of God, the teaching of His Messenger and my 
opinion. 

Abd Al-Rahman Ibn Awf repeated the same statement three times, 
and Ali (R) responded three times with the same response. Then Abd Al- 
Rahman went to Uthman (R) and offered him the khilafah the same way he 
did to Ali (R) and Uthman accepted it and the pledge was made. Then is it 
possible to imagine that Ali (R), knowing that all he had to say was yes, 
would pass up the opportunity of becoming a khalifah of the Islamic state 
whose flag used to fly over the largest inhabited areas of the earth during 
that time. How could one think that he did not really want to say it and that 
he deceived the khalifahs and praised them but without meaning what he 
said about them. How could he declare one thing while intending something 
else. How could it be that he made the pledge to the khalifahs, praised them 
and stood by them as a trustable advisor but without meaning all of that? 
How could this be said of Ali (R)? 

The shining and imposing picture portrayed by the stand taken by Ali 
(R) during that everlasting moment in Islamic history does not require any 
further elaboration about his righteousness, faithfulness and loyalty, and his 
shunning the temptations of this world. But we record here some of the 
statements made by the Imam about himself, his faithfulness to God and his 
sacrifices for His sake. The Imam says: 

By Allah, if I were given the seven heavens and what is 
under their domain for disobeying Allah by as much as 
taking away a grain of barley from an ant, I would not do 
it. This world of yours is less important to me than a 
leaf in the mouth of a locust. 29 


” Al-Hadid, v. 2, p. 218. 
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In another place, the Imam said: 


This is like brackish water to drink and a morsel which 
chokes the one who eats it. He who harvests the fruits 
before they are ripe is like the farmer who farms in a 
land other than his own. Even if he uses a small portion 
of it they say he is greedy. If he uses most of it they say 
he is afraid of its being a wasteland. Woe into what they 
say. By God, the son of Abu-Talib is less concerned 
with death than a baby at his mother's breast. 30 

In a letter he sent to his governor in Al-Basra, Uthman Ibn Hamit, he 

said: 


By God, I did not amass in this world of yours any of its 
treasures, nor did I store much of its abundant spoils, 
nor did I prepare closets in which I would keep my 
tattered garments. I would not accept that people call 
me Amir of the believers if I do not share with you the 
problems of the time and the hardships of life. Nor will 
I accept going to sleep with a full stomach while around 
me are people who are hungry and thirsty. I am far from 
letting my desires push me toward indulging myself 
with food and its varieties, when I know that maybe 
there is someone in Al-Najed or in Yamama who yearns 
to have a loaf of bread and who never experiences 
being full. I can almost hear somebody from among you 
saying: If this is the food of Ibn-Abu-Talib, then he will 
become too weak to fight men and challenge the coura¬ 
geous.' Indeed, the wild tree is stronger than the 
domestic tree and the green ones have thinner skins. I 
am to the Messenger as a full brother to his brother and 
as the forearm to the arm. By Allah, if all the Arabs 


30 Ibid., v. 1, p. 40. 
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came out to fight me, I would not turn away from 
battle. 3 ' 

The Imam says in another place: 

By God, if I spend the nights sleepless on the harsh 
thorny ground and if I drag behind me chains which tie 
me down, it is better for me than to meet Allah and his 
Messenger (pbuh) on the Day of Judgment knowing that 
I did someone injustice and took something away from 
somebody unjustifiably. 32 

Here is Abdullah Ibn Abbas entering the house of Ali (R) in Dhiqara 
and finding Ali (R) repairing his shoes. The Imam asked him: 

What is this shoe worth? 

He replied: 

It is worthless, O Amir of the believers. 

The Imam responded: 

By Allah, I prefer doing this over being your Amir, 
except when I establish justice and prevent injustice. 

It is necessary that I also mention the position Ali (R) took toward 
Aisha (R) after the battle of Al-Jamal. The Imam treated the mother of the 
believers and honored her in a way only fit for the wife of the Messenger of 
God (pbuh). He did that by bringing her from the battle accompanied by 
several of the ladies of Quraysh. 


31 Ibid., v. i, p 220 . 
33 Ibid., v. 2, p 216. 
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However, the Shi'ites will not forgive Aisha (R) for her assault on Ali 
(R) in this battle. This is the reason for the Shi'ites' opposition toward Aisha 
(R), the mother of the believers. I do not want to go into the justifications 
given in this connection by Aisha’s (R) supporters for her attack on Ali (R), 
nor whether I should give the reasons mentioned by the Shi'ite scholars to 
justify their stand opposing the mother of the believers. Those reasons are 
known to us. They were published in tens of volumes of books. There is no 
benefit in repeating those reasons. We can dispense with them. However, 

I would like to eliminate this ideological conflict. By the pure Shi'ite logic, the 
Imam declared Aisha's (R) innocence of the battle she led. He was the 
khalifah and therefore he was the judge to rule among the people according 
to justice and without deviating from that, not even by as much as a step of 
an ant. 

The Imam put the blame on those who took advantage of the 
guilelessness of the mother of the believers and brought her out of her home 
to lead a movement opposing the khalifah who was elected and legitimate. 
This means that Aisha (R) was blameless concerning the battle of Al-Jamal 
and all that was related to it in the sight of the Imam. That is why he gave 
the order to honor her and bring her back to Madinah in the manner in which 
all the books of history are unanimous in their description of it. 

The Imam did that to prove her innocence of that battle in the sight 
of the just judge who happened to be the Imam himself. Therefore, no one 
has the right to slander or defame Aisha, by challenging the deeds and 
opinions of the Imam, which he confirmed with clarity of statement when he 
referred to the battle of Al-Jamal and the unsuccessful attempt of the mother 
of the believers. He said: 

To her is her first invaluable honor. Reckoning is up to 

Almighty God. 33 

In many places the Imam put the responsibility of that war on those 
who took advantage of the wife of the Messenger of Allah (pbuh) and, as he 


33 Ibid., v. 2, p. 48. 
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put it, dragged her after them. 34 It is very fortunate that some of the Shi’ite 
scholars had an appropriate stand toward the mother of the believers and 
forbade others from slandering her. Mehdi Al-Tabatabai, who was a Shi'ite 
scholar of the 12th century, said in his brief doctrinal poem addressing Aisha 
(R): 

O Humayra, to slander you is forbidden, for the honor of 

him we will honor a thousand. 35 

Savings of Shiah Imams about Khalifas 

We conclude this chapter by giving a clear picture of the stand of the 
Shi'ah imams concerning khilafah and the fact that there is no divine 
revelation concerning it. We do so in order to undertake a complete study 
of this subject, as we indicated at the beginning of this chapter. 

If Imamah was a divine right, which the Shi’ites claimed it to be, and 
if it was given to Ali (R) and to his children after him until the 12th imam, 
then Imam Ali (R) should have appointed his son Al-Hassan as a khalifah 
and an imam after him. But both the historians and the narrators agree on 
the fact that the Imam, while on his death bed as a result of a blow by the 
poisoned sword of I bn Mujlam Al-Muradi, when asked who should succeed 
him, said: 

I leave you as the Messenger of God (pbuh) left you. 

After his death the Muslims met and agreed to select his son Al- 
Hassan and made the pledge to him as a khalifah of the Muslims. However, 
Imam Hassan made peace with Muawiyah and he relinquished khilafah in 
Muawiyah’s favor. Imam Hassan explained his peace with Muawiyah as a 
way to prevent bloodshed among the Muslims. 

As you can see, if the khilafah was a divine right passed on to Al- 
Hassan, should it then be possible for him to give up that right using the 
concern for bloodshed as an excuse? As we know, when it comes to 


34 Ibid., 3, p. 84. 


35 Prophet used to call Aisha with the name of Al-Humaira. 
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defending the order of God and His laws, there is no room for the idea of 
prevention of bloodshed. Otherwise, what would the meaning of calling for 
Jihad and fighting in the cause of God to establish His religion, laws and His 
orders, and to stay away from what He forbade? 

Using the argument of preventing bloodshed, and in the process 
sacrificing a divine and revealed right, clearly contradicts this noble verse: 

God has purchased of the believers their persons and 
their goods; for theirs (in return) is the Garden (of 
Paradise). They fight in His cause, and slay and are 
slain. A promise binding on him in truth, through the 
Torah, the Gospel and the Qur'an. And who is more 
faithful to his covenant than God? Then rejoice in the 
bargain which you have concluded. That is the achieve¬ 
ment supreme. (9:111) 

When Al-Hussain started his revolution to overthrow the khilafah of 
Yazid Ibn Muawiyah and in the process he, his children and his companions 
became martyrs in Karbala, he did not at all mention that he was defending 
a divine khilafah's right that was taken away from him by Yazid. Instead, he 
said that he was more deserving of khilafah than Yazid and a man like him 
would not made the pledge to Yazid. He launched the revolution in order to 
revive the religion taught by the Messenger of God (pbuh) and which had 
suffered some deviation under the rule of Yazid. 

Similarly, we could not find any statement made by Imam Ali Ibn Al- 
Hussain, who was also known by the name of Al-Sajjad, to suggest that 
khilafah was a divine right. After Al-Sajjad came the period of Imam 
Muhammad Al-Baqir. During those times, the school of thought of the family 
of the Prophet started to take shape, which was later completed by Imam Al- 
Baqifs son Imam Ja'afar Al-Sadiq. We cannot find a trace of the idea of the 
divine right to khilafah in either one of their times, or in the time of any later 
Shi'ah Imam until the era of the great disappearance. 

There is one thing worth mentioning with due emphasis in order to 
set to rest all the stories narrated by some of the Shi'ite narrators defaming 
the pious Khalifas including Khalifah Abu Bakr. That is the fact that Imam 
Al-Sadiq, who is considered to be the founder of the Jafari school of thought, 
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that is, the school of twelve imams, which is based on the principle of the 
Imamah of the 12 imams, said proudly on various occasions: 

I have double lineage to Abu Bakr. 

Imam Al-Sadiq is a descendant of Abu-Bakr in two ways: first, 
through his mother Fatimah Bint Qasim Ibn Abu-Bakr; second, through his 
grandmother Asma bint Abdal Rahman Bin Abu-Bakr, who is the mother of 
Fatimah Bint Qasim Bin Muhammad Bin Abu-Bakr. 

But, strongly enough, some of the Shi'ite narrators, may God forgive 
them, reported from this imam, who was proud of his great great grandfather 
Abu-Bakr, so many stories full of slandering remarks that we cannot even 
taken an account of those stories. Then it is comprehensible to know that 
Imam Al-Sadiq was very proud of his grandfather on one hand, and that he 
made slandering remarks about him on the other hand. These kinds of 
statements could only have come from a simplistic, ignorant person. God 
forbid that it could have come from an imam known to be the most 
knowledgeable and most righteous among the people of his time. 

This way we can see that the Shi'ah narrators participated effectively 
and indirectly in even damaging the reputation of the Shi'ah imams, whom 
they claim to support, and wrote many books about reviving their legacy. 
We called this era during which many of the books written containing stories 
embellished with lies as the first era of the conflict between Shi'ites and 
Shi'aism. 

I believe we talked at length about khilafah and all that pertains to it. 
I think we should now talk about the idea of reform, which we are calling for, 
and appeal to the followers of the Shi'ah Imamiyah to pursue it and join their 
ranks under its banner. We call on the Shi'ites to stand with all the strength 
and resources they have in the face of those mercenaries who used their 
pens and tongues and their propaganda for division. We also request the 
informed Shi'ites on whom we have placed great hope in the success of our 
journey for reforms. To this journey, we invite others to join, and to let it be 
a light of guidance to the majority of those who believed what they heard 
from the advocates of division, from the narrow-minded, from those with ill- 
will, and those with personal goals and interests. 
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Reforms 


Here I begin by pointing out the main points of the reform. I put my 
hope in guaranteeing the success of the reform on the informed and 
understanding groups, those who have open minds, the people I mentioned 
earlier. 

The Subject of Khilafah 

The subject of khilafah must and should not go beyond its true limits, 
as pointed out in the noble Qur'an: 

...who (conduct) their affairs by mutual consultation. 

(42:38) 

The Shi’ites must view the pious khalifahs the same way they were viewed 
by Imam Ali (R) who confirmed them by complying with the message of the 
glorious Qur’an, and the consensus of the Muslims. The Shi’ites must also 
acknowledge that the pious khalifahs were among the first builders of Islam, 
and they struggled during their khilafah; sometimes they did the right things, 
and on some occasions they made mistakes. They served Islam whenever 
they found it possible to do so. 

As for the first khalifah, Abu-Bakr, he was able to preserve Islam 
from the danger of uprisings by his decisiveness, patience and firmness. It 
is that revolution which was the cause of wars in which 20,000 of the 
companions became martyrs in defense of Islam. The Muslims did very well 
in those wars. Here is Imam Ali (R) standing at the door of Abu-Bakr on the 
day Abu-Bakr died, and he is telling him: 

May Allah's mercy be on you Abu-Bakr. You were the 
first among the people to accept Islam, you were the 
most sincere in your faith and most certain of God, and 
the greatest in wealth and the most protective of the 
Messenger of Allah (pbuh). You were the closest to the 
Messenger of Allah in conduct, grace, guidance and 
character. May Allah reward you for Islam, for the 
Messenger of Allah and for all your good to the 
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Muslims. You believed the Messenger of Allah when the 
people denied him. You supported him when the 
people held back. You stood with him when the people 
stayed behind. Allah named you the truthful in His 
book, when Allah said: 'and He who brought the truth 
and he who believed in it are the righteous.' He was 
referring to Muhammad (pbuh) and to you. By God, you 
were a protecting castle for the Muslims and a punish¬ 
ment on the disbelievers. You have never compromised 
with laws, nor have you weakened your vision, nor has 
your soul suffered the feeling of insecurity. You were 
as firm as a mountain unmoved by the storms. As the 
Messenger of Allah said, 'you were weak in body, but 
strong in the matters of God, humble in your personality 
but great in the sight of God, honored on earth, great 
among the believers.’ No one felt that he would be 
favored by you, nor had you compromised with those 
who did wrong. The strong you treated as weak until 
they accepted justice, and the weak you treated as 
strong until you got justice for them. May Allah not 
prevent us from getting the reward of having you and 
may Allah not mislead us after you. 36 

The second khalifah Umar Ibn Al-Khattab (R) brought Islam to great 
power by his victories and the unforgettable stands he took. He enlarged 
the Islamic territories both in the East and in the West. He was the one who 
established the rules of Islam in vast countries. Among those countries are 
Persia, Palestine, Syria and Egypt. 

The third khalifah, Uthman bin Affan, was the son-in-law of the 
Messenger twice. Had he not been a man who was superior in character 
over other men, the Prophet would not have accepted to give him in 
marriage to two of his daughters. He strived so greatly during the time of 
establishing the religion of Islam. It is enough prestige for him that he was 


36 Al-Siddiq, The First Caliph by Abder Rahman Sharqawi. 
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among the wealthiest of the Quraysh. He owned one thousand red camels 
and sold all of them and donated the money he raised for the sake of 
spreading the call of the Messenger (pbuh) and for the sake of the Muslims. 

It is estimated that those valuable camels were worth one million 
coins of gold at that time. During the time of Uthman, the Islamic conquests 
reached as far as India. Even though he was not able to rule effectively at 
the end of his khilafah, it is important to note that he was killed when he was 
an old man in his eighties while reading the noble Qur’an with devotion. It 
is not lawful to slander the khalifahs and to denigrate them with harsh 
remarks which we find in the books of Shi'ites. This attitude invalidates all 
the Islamic standards and moral values. It contradicts the statements made 
by Imam Ali (R) who praised and glorified those khalifahs, as we proved a 
little earlier. 

The Shi'ites must respect the pious khalifahs and appreciate their 
status with the Messenger. The Prophet (pbuh) was married to the 
daughters of Abu-Bakr (R) and Umar (R). Uthman (R) was the son-in-law 
of the Prophet twice. Umar Ibn Al-Khattab became the son-in-law of Ali (R) 
when he married Ali's daughter Umm Kulthum. 

In this appeal for reforms, I do not ask the Shi’ites to say about the 
three khalifahs preceding Imam Ali (R) or to believe in them any more than 
what the Imam said about them. If the Shi'ites abided by what the Imam did, 
then the dispute would have ended and a deep ideological peace would 
have dominated over the Muslim nation which would have ensured Islamic 
unity. 

Distorted Books 

The Shi’ah books, in which stories attributed to the Shi’ah imams 
slandering the pious khalifahs, should be sifted. Then those books should 
be reprinted after a correction and purification of what was narrated in them 
is made. 

Distorted Stories 

The Shi'ites must firmly believe that all the stories narrated in the 
Shi'ah books in reference to the khalifahs and regarding the existence of a 
divine order in the issue of khilafah were stories introduced after the era of 
the great disappearance. This happened when all gates to reach the last 
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Shi’ah imam (Al-Mahdi) were shut, as we said earlier. Therefore, we cannot 
find any trace of those slandering narrations concerning the pious khalifahs 
or the mention of a divine order in regard to khilafah anywhere until the time 
of Imam Hassan Al-Askari, the eleventh imam of the Shi’ite Imamah. 

During the time of the Imam, it was possible for the Shi’ites to 
contact the Imam directly and ask him about the authenticity of the 
narrations which were attributed to his fore-fathers, the imams. But after the 
formal declaration of the disappearance of the twelfth imam, and considering 
all who claimed to have seen him after that, they are to be considered as 
liars, as indicated clearly by the Imam himself. Nevertheless, the Shi'ah 
narrators introduced some stories and attributed them to the Shi’ah imam 
because it was not possible for them to reach the Imam and verify the 
accuracy or falsity of the claims. Then what happened was that so many 
stories were introduced, which should cause one to feel shame. 

Getting Out of Isolation 

The Shi'ites must come out of their isolation and follow the road 
Imam Ali (R) took if they are truly among his supporters. They should name 
their sons after the pious khalifs and their daughters after the Prophet's 
wives. I mean Aisha and Hafsa in particular because the Shi’ites avoid 
those two names. Imam Ali (R) named his sons Abu-Bakr, Umar and 
Uthman. 

The Shi’ah imams followed the same path. Many of the daughters 
of the imams were named Aisha and Hafsa. If they did this, the Shi'ites 
should do the same. By doing that they will get out of their isolation and 
religious separation. They will enter into the ranks of unity with the other 
Muslims. It is quite difficult for the reformers among the Muslims to find in 
the lands of the Shi’ites any individuals who are named after the khalifahs. 
If one travels in the Shi'ah lands right to left and top to bottom, he will rarely 
find those names. For example, in Iran and in the countries where the 
Shi’ites have disputes with the other Muslim groups, we will not find a trace 
of those names. 

Power of the Imams 

The Shi’ites, wherever they may exist on this planet, must know that 
the real and basic reason for their social and ideological isolation is their 
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blind obedience in following their religious authorities. This has made them 
like a flock of sheep, directed and led toward where those religious leaders 
want them to go. Those religious leaders are the cause of the Shi'ites’ 
suffering and pain, a disaster as big as the heavens and earth. 

Even though I find some exceptions among those religious leaders, 
the majority of them were and still are holding to the misleading ideologies 
which are inculcated in the minds of the Shi'ites from the time of the great 
disappearance until this day. There is no doubt about the closed ideological 
structure of those leaders and the great financial privileges which they 
obtained from the Shi'ites' wealth by taking (Al-Khums) one-fifth of their 
profits. 

This innovation they introduced, which we will explore in a chapter 
devoted to this subject, and the absolute power they claimed for themselves 
to control the Shi'ites and in getting them to rise above worldly gains, which 
are bound to vanish, as if they did not listen to the words of Allah, when He 
says: 

That home in the hereafter we shall give to those who 
intend not high-handedness or mischief on earth and 
the end is (best) for the righteous. (28:33) 

The Messenger of Allah said: 

The last thing to come out from the heads of the righ¬ 
teous is the love of prestige. 

Until this day the religious leadership of the Shi'ites treated the Shi ite 
masses in the manner of a soccer ball kicked here and there. The Shi’ite 
religious leadership exploited the Shi'ite nation and led them to disgrace, 
and made them the laughing stock of all nations. 

In one of the following chapters in this book, 37 I will cite evidence 
and proofs of the gross exploitation brought on the Shi'ites by their religious 
leadership throughout history and up until today in every place the Shi’ites 


37 Refer to the chapter on Terrorism. 
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existed. In every chapter, I will demonstrate my points clearly so as to leave 
no room for any misunderstanding or confusion. 


^ 4juuUI Sjjix. 
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The Biggest Cry 


By 

Imam Dr. Musa Al-Musawi 
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CHAPTER 2: AL-TAQIYAH 
(Hidden Identity) 

General 


I strongly believe that there is not a nation in the whole world which 
disgraced and humiliated itself so much as the Shi'ite nation did by adopting 
and following the concept of al-taqiyah. Therefore I am praying faithfully to 
Allah and I am looking forward to the day in which the Shi'ites will shy away 
from even thinking of al-taqiyah, let alone practicing it. 


Concept of Al-Taqiyah 


Specific Discussion 

It is quite difficult for me to clearly comprehend the meaning of al- 
taqiyah in its pure Shi'ah concept, and as it is defined in the Shi'ites' books, 
and as adopted and followed by the scholars of the Imamah school of 
thought since the time of the great disappearance until the time of writing 
these lines. 

I do not know how the Shi'ites can claim to be the supporters of 
Imam Al-Hussain, the master of martyrs and the leader of revolutionaries, 
while they practice al-taqiyah and believe in it and sanction it for themselves. 
Nor can I understand this strange contradiction in the Shi'ites' beliefs as 
given to them by their religious authorities over the centuries. On one hand, 
they consider the life examples of the Shi'ah imams as a reference and 
argument for them to follow. However, when it comes to al-taqiyah, they 
completely ignore those teachings and argue that al-taqiyah must be 
practiced, especially when it comes to dealing with the other Muslim groups. 

Some of our scholars (may God's mercy be upon them) tried to 
defend al-taqiyah, but al-taqiyah, which is talked about by the Shi ah 
scholars, as dictated to them by their religious authorities, does not have 
this meaning at all. 
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The great Shi'ah Imam Muhsin Al-Amin (may God's mercy be upon 
him) said in his book, Shi'ites: Between Facts and Illusions , in defense of 
al-taqiyah: 

The proof of it is in rationalization and blind following; 
however, rationalization won. It is allowed to prevent 
harm and it is a duty to use it for that cause. All people 
of knowledge agreed on that, the glorious book and the 
pure traditions of the Prophet mentioned it . 1 

Imam Muhsin Al-Amin quoted a verse in Al-lmran in the book of God: 

Let not the believers take for friends or helpers 
unbelievers rather than believers; if they do that, in 
nothing will there be help from God, except by way of 
precaution, that you may guard yourselves from them . 

. . ( 3 - 28 ). 

Imam Al Razi said in explanation of the above verse: 

Al-taqiyah is allowed when showing friendship or 
animosity, and it may be lawful in relation to declaration 
of faith. But if its harm falls on others, such as murder, 
then it is not lawful at all. 

In the Shafii school of thought, al-taqiyah is allowed for Muslims when they 
are threatened by idolaters. Then al-taqiyah can be used for self defense. 
Al-taqiyah is allowed to defend yourself, and is allowed to protect your 
wealth. According to the saying of the Prophet (pbuh): 

The property of a Muslim is as forbidden as his blood... 
and he who dies in defense of his property, is a martyr. 


' Imam Muhsin Al-Amin, Shi'ites: Between Facts and Illusions , p. 168. 
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Al-Baqir said interference to what Al-Keleyni narrated in Usui al Ka fi: 


Al-taqiyah is allowed to prevent bloodshed, but if blood¬ 
shed has already been attained, then it is not allowed. 

It, rather, means to say one thing while, in fact, you intend something 
else, or to do an act of worship in front of the other Muslim groups while you 
do not believe in it. Then later you do it as you believe in it in your house. 

Before I go into detail on how the concept of al-taqiyah came to be 
in its present form and how it was formulated and the reasons behind 
attributing it to Shi'ah imams, it is imperative to closely look into the deeds 
of the Shi'ah imams, in their private as well as their public lives, so we can 
see that it is incomprehensible to accept the fact that the Shi’ah imams, 
while they did not practice themselves, they would demand their followers 

and the Shi'ites at large to practice it. 

We have in the previous chapter given a clear picture of the life of 
Imam Ali (R) and his frankness and justice. We need not repeat it here 
again. But as for his son Al-Hassan, who was the second imam for the 
Shi’ites, he was further away from al-taqiyah than all people. He was not a 
deceptive person, and his peace with Mu'awiyah was proof of that. The 
peace the Imam made was a revolutionary act and a departure from the 
consensus of the people surrounding the Imam then. 

The Imam was met with a manifest opposition from so many of his 
father's Shi'ites who did not want peace with Mu'awiyah. It was even 
reported that Suleyman Ibn Sard, who was among the most influential Shi’ah 
followers of Ali (R) spoke to Al-Hassan by saying: 

Peace be upon you who humiliated the believers. 

Those who opposed Al-Hassan's peace with Mu’awiyah were strong and 
stern and Imam Hassan suffered much from them, but all of this did not 
break his resolve. He resisted this opposition as courageous men do. Now 
one can ask, if there was any room for al-taqiyah in the heart of Al-Hassan, 
would he have made peace with Mu’awiyah? Or would he have responded 
to the call of those who urged him to fight Mu’awiyah until he made the 
pledge to Al- Hassan as an elected legitimate khalifah for the Muslims? 
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Then came the turn of Al-Hussain, who revolted against Yazid Ibn 
Mu'awiyah, and did not accept the advice of those who counseled him to 
stay in Al-Madinah, the city of the Messenger of Allah, and opposed his 
march to Iraq. Any one who follows Hussain's revolution clearly knows that 
the martyrdom of Imam Al-Hussain, his children and his companions and the 
capture of his family was made apparent to him beforehand and so he knew 
of it for certain. 

Al-Hussain gathered his companions on the night of the tenth of 
Muharram and told them that the next day would be the battle and that he 
was going to die for certain, and that the pledge they had made to him they 
were no longer responsible for. Hence he asked them not to join the battle 
if they wished not to. During that dark night, he said to them: 

Take the night as a cover and leave to your destiny. 

Some of them left and others remained with him to become martyrs with him 
and to have their names in the columns of the everlasting. Then do the 
Shi'ites find a trace of al-taqiyah or anything related to it in this revolution? 

Then comes the turn of Imam AN Ibn Al- Hussain, whose title was Al- 
Sajjad, and who lived through the massacre of Karbala and did not 
participate in the fighting due to an illness which caused him to be bedrid¬ 
den. However, he was among those who were captured after his father's 
death. He was carried on a camel, tied down with chains from Karbala to 
Damascus, no doubt a pitiful picture which was filled with blood and tears 
and which Al-Sajjad witnessed on the day of 'Ashura'. 

The disgrace and humiliation which he suffered during his journey 
from Karbala to Damascus as a prisoner was imbedded in his mind day and 
night. Imam Al-Sajjad devoted his time to the worship of God and he used 
to cry so much during the night and parts of the day that he was called the 
crier. 

It is very natural for that perpetual sadness to wrench the heart of Al- 
Sajjad when he made statements in speeches and talks refuting the ruling 
khilafah of Bani-Umayyah who even then was slandering his grandfather 
Imam Ali (R) on the pulpit after each prayer. Imam Al-Sajjad left for us 54 
supplications, all of them put together in one book called, Sahifah Al- 
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Saiadivah . He who reads those supplications would for certain know that 
al-taqiyah was further than anything from the heart of Al- Sajjad. 

The Imam attacked the khilafah of Bani-Umayyah directly and by 
implication. They are indeed revolutionary supplications written by an imam 
who witnessed the Islamic revolution which was greatest in its volume 
measure, but shortest in duration. Although he was not able to participate 
in that revolution by shedding his blood, he participated by his tongue, which 
had the power of a sharped-edged sword. 

When Imam Al-Sajjad made Tawaf around Kaba, all the pilgrims 
made room for him out of their respect and honor toward him, and the 
Khalifah Hisham Ibn Abdul-Malik observed all of this and made Tawaf 
among the people, who did not pay any attention to him. The Imam saw the 
khalifah but did not care. All of this made the khalifah angry, and he acted 
as if he did not know who that person was. He asked, "Who is he?" While 
he was pointing to Al-Sajjad, it so happened that Al-Farazdaq, the poet, was 
present at the occasion and he responded to the khalifah with his great 
poem by saying: "Who is this? You are not harming him. The Arabs and 
the non-Arabs know whom you denied knowing. He is the son of the best 
of all God's bondmen. This is the righteous, pure and knowledgeable Imam. 
If the holy corner knew he came to kiss it, the corner would have kissed his 
feet. You fear him out of respect and out of his great status. He is not to 

speak to you unless he is smiling." 

He who closely looks into this cool meeting between the Imam and 
the ruling khalifah, who became very angry as a result of that meeting, will 
come to know for certain that al-taqiyah and whatever is related to it has 
nothing to do with the Imam, nor did it find any way to his heart. 

Then comes the turn of Imam Al-Baqir and his son Imam Al-Sadiq. 
Both are the founders of the school of thought which was named the Ja’fari 
school of thought. Both imams used to teach in the Messenger's mosque 
in Madinah and they both declared their religious opinions and preached the 
school of thought of the family of the Prophet without any fear or hesitation. 
Al-Baqir lived during the khilafah of Bani-Umayyah and Al-Sadiq lived during 
the last years of the khilafah of Bani-Umayyah and the beginning of the 
khilafah of Bani Al-'Abbas. Both were in disagreement with the two imams 
and did not subscribe to the religious school of thought of the family of the 
Prophet. But the two imams conveyed their message and many religious 
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scholars graduated from their school. Thus we see how the two imams 
performed their duties without any fear of the governing power which was 
in disagreement with them. 

It is therefore very strange to see some of the Shi'ah narrators write 
stories in which Imam Al-Sadiq argues for the obligation of al-taqiyah on the 
Shi'ites while he and his followers did not resort to it. The Imam used to 
teach in the Messenger’s mosque and around him were thousands of 
students, knowledge seekers and listeners. 

I wish to know how it is possible for such a religious school of 
thought with this popularity and such a large number of students to be 
established on the foundation of al-taqiyah? And what taqiyah did the Imam 
use to build his school of thought, the foundation of which he laid in the open 
and in front of Muslims, whom were sincere friends, as well as enemies who 
were waiting to rejoice at his misfortune. 

Imam Musa Ibn Ja'far was in opposition to the 'Abbasi Khalifah 
Harun Al-Rashid. He spent several years in the jail of the khalifah in 
Baghdad. If Musa Ibn Ja'far followed al-taqiyah and deceived the khalifah, 
who happened to be his cousin and kinsman, then what happened could not 
have happened. When the khilafah was in the hands of Al-Ma’mun of Bani- 
'Abbas, he appointed Ali Ibn Musa, whose title was Al-Rida, as his heir 
apparent. 

Imam Ali (Al-Rida) was the eighth imam of the Shi'ah Imamah. 
However, the Imam passed away during the life Al-Ma'mun, and as a result 
the khilafah continued under Bani-'Abbas. After the death of Imam Al-Rida, 
the Khalifah Al-Ma'mun gave his daughter, Um-AI-Fadil in marriage to the 
son of Al-Rida Muhammad Al-Jawad in order to maintain the ties of affection 
between the Bani AI-'Abbas khilafah and the family of Ali (R). Those two 
imams, the father being the heir apparent of the khalifah and the son being 
the son-in-law of the khalifah, were not in need of practicing al-taqiyah, nor 
did they ask the Shi'ites to practice it as a method of reaching their goals. 

After Imam Al-Jawad came Ali and his son Al-Hassan AI-'Askari, the 
tenth and the eleventh imams of the Shi'ites. They both lived in the capital 
city of the khilafah of Bani AI-'Abbas, and they lived during the time of Al- 
Mutawakkil and his son Al-Mu'tasim. The houses of both imams were 
always full of guests, and they used to take care of the religious matters of 
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the Muslims and preach according to the school of thought of the Messen¬ 
ger's family. 

He who follows the lives of those two imams would learn that they 
were further than all other people from al-taqiyah, even though the watchful 
eyes of the khalifs were upon them and watching every move they made 
and their preaching of the school of thought of the Messenger's family, 
which was, in fact, in opposition to the khilafah of Bani AI-’Abbas. In spite 
of that, the two imams did not care and they followed the path of truth in 
conveying their message. 

In brief, we mentioned a little about the lives of the Shi’ah imams to 
prove that the idea of al-taqiyah, as understood by its special meaning to the 
Shi'ites was introduced in the middle of the fourth century A.H., after the 
declaration of the great disappearance of the twelfth imam. This idea of al- 
taqiyah came about during the beginning of the era of the conflict between 
Shi'ites and Shi'aism, and at that time when the Shi'ite religious, political and 
ideological leadership decided to secretly try to overthrow the khilafah of 
Bani Al-'Abbas and declare it as illegitimate. 

It was natural to add to the idea of favoring Ali (R) and his family a 
new element to support the ouster of the khilafah of Bani Al-'Abbas. They 
added the belief of the existence of a divine order in reference to Ali's 
khilafah, which since then has occupied an important part in the core of the 
Shi'ah beliefs. It is possible to say that the underground religious activities 
started at the time when al-taqiyah surfaced as a moral obligation for 
everyone with a religious belief that opposed the ruling power or to the 
majority of the Muslims. 

That is why al-taqiyah played an important role in the appointment 
of the Shi'ah religious authorities after the great disappearance. Those 
religious authorities continued their activities under the cover of al-taqiyah 
which provided protection from any government action. Furthermore, they 
obtained the wealth they needed through al-taqiyah. Then al-taqiyah 
continued to circulate in the minds of the Shi'ites and through their deeds for 
several centuries, and left a sad imprint in the formation of Shi'ah personal¬ 
ity. 

I have no doubt that al-taqiyah is one of the most important reasons 
for the backwardness of the Shi’ites in the social, political and intellectual 
sphere in the societies wherever they have existed. It got into their blood 
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and prevented them from showing what they were, either due to fear or due 
to embarrassment. Even in Iran, a Shi'ah country whose ruling power has 
been purely Shi'ite, the Iranian people still practiced al-taqiyah as a religious 
obligation to resist the atrocities of the government and its great oppression 
of the people. What they declared was in contradiction with what they 
concealed in their hearts toward the government. That is how the Shi'ah 
Iranians like the other Shi'ah people became distinctive for having double 
personalities. 

I have no doubt whatsoever that al-taqiyah, may God defeat it, 
played a great role in keeping the Shi'ites away from the other Muslim 
groups. It was the path which led the Shi'ites to do very strange and 
peculiar things for which God has never revealed any sanction. But to build 
a defense against those accusations and illusions has been quite difficult 
because of the continuous Shi’ah reliance on al-taqiyah and hiding the truth 
in everything. 

What makes my heart sad and painfully heavy is the fact al-taqiyah 
in the Shi’ah thinking has passed beyond the Shi'ah masses and found its 
place in the depth of the hearts of the Shi'ah leaders and religious authori¬ 
ties. This is the reason why I am calling the Shi'ah people to liberate 
themselves from such leadership. When a religious leader accepts for 
himself to follow a road of deceiving the people in both speech and deeds 
under the name of Al-Taqiyah, then how can he expect righteousness from 
the rest of the people? 

I am writing these lines in the time of an era when the human foot 
has touched the surface of the moon, the time when one's freedom of 
speech and thought has become very precious and essential in defending 
the existence of human belief systems, good or evil. The Shi'ah societies, 
ruled by their leadership, are isolated and closed in on themselves due to 
al-taqiyah, that is, showing something while intending something else. 

I do not believe that there is one Shi'ah leader in the east or in the 
west on this earth who can declare his opinion in reference to so many of 
the inventions attached to the Shi'ah school of thought, due to the great risk 
and fear of the Shi'ah masses who have been trained by their leadership to 
practice those inventions which have become part of their existence. One 
example out of many is the third Shahada (declaration), Ashhadu-anna- 
Alivan-waliv-Allah. (I declare that Ali is the patron of Allah), which the true 
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Shi’ah scholars agree on the fact that it is an invention which was not known 
in the time of the Messenger (pbuh) or the time of his companions, not even 
in the time of Imam Ali (R) or the other Shi'ah imams. 

They also agree with whoever says it during the call of prayer. This 
means that it was mentioned before and therefore it is part of the Islamic 
laws. They have committed a prohibited deed and they have introduced a 
forbidden innovation. In spite of all of this, none of them dare to point this 
out by word of mouth or by writing. You will not find even one Shi'ah leader 
who dares to frankly face the Muslims in public about the truth of the dispute 
between the Shi'ites and Sunnis, which must be eliminated. 

As we have said, among the most important elements of the dispute 
between the Shi'ites and Sunnis is the slandering of the pious khalifahs the 
companions of the Messenger (pbuh) and some of his wives. If this 
obstacle is not removed from the list of the disputes, then disunity will 
continue to dominate the two denominations forever. Neither the Islamic 
conferences nor the echoing speeches of reform will produce any benefit. 
The speeches of reform will never stop the hatred and anger which is shown 
in this endless slandering which dominated the minds, the hearts, the books 
and the whispers of the whisperers. 

The Shi'ah leaders go about addressing this issue by using al- 
taqiyah, by attributing these slandering remarks and insults to some ignorant 
Shi'ites, while, in fact, the books of the Shi'ah narrators, writers of Hadeeth. 
and scholars, where those insulting and slandering remarks are made, 
those statements sneak into the hearts and tongues of the Shi'ah masses. 
Then on whom should the blame be put, on the leaders, or on the majority 
who followed them? I do not believe that there is even one Shi'ah religious 
leader among the leaders of the Shi'ah denomination of the past or the 
present who tried to screen the Shi'ah books. A leader tried to purify those 
books from the stories which were falsely attributed to the imams and full of 
slanders about khalifahs, and from those stories which logic rules as 
falsehood and denied that such stories or statements could have come from 
the imams. Even though all the Shi'ah denomination leaders agree on that, 
in their books, which they follow in reference to the matters of the denomina¬ 
tion, there exists many false and wrong attributions. They admit that in 
those books there is authentic and faulty reporting. However, those 
religious leaders did not take steps to correct those false attributions. 
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If our Shi'ah leaders have the courage and are willing to assume 
their responsibility in solving the dispute with the other denominations, then 
they should accept full responsibility for the dispute and work to remove all 
such false attributions from the pages of their books and from the minds of 
the Shi'ites. 

If a new page in the history of Islam is opened, peace and prosperity 
would reach all Muslims. But to run away from responsibility, and to blame 
what happened on the masses in an attempt to escape from reality and the 
truth under the cover of the legitimacy of al-taqiyah, is reason for great 
sorrow. At the time I am writing these lines, there are thousands upon 
thousands of Shi'ah imams who practice al-taqiyah in their religious affairs. 
They carry with them al-turbah al-Hussainivah . a piece of clay from the 
place of Hussain's martyrdom which they pray on in their mosques, but they 
hide it when they go to the mosques of the other Muslim groups. Many of 
them perform their prayers in a Sunni mosque behind the Sunni imam and 
when they go home they repeat the prayer as required by al-taqiyah and 
based on statements attributed to the Shi'ah imams and legislation made by 
the Shi'ah scholars, arguing that practicing al-taqiyah is an obligation. But 
we urge the Shi'ites to follow the following reform. 


Reform 


Shi'ites Respect in Al-Taaivah 

It is imperative for the Shi'ites in all parts of the world to take al- 
taqiyah with respect, the stand of a human being who has dignity, who 
respects his religion and himself. They should have noble character and 
upright moral values. They should think deeply about the psychological 
impact caused to them by having to live with a double personality, and the 
lack of coherence between their words and their deeds, which is a great 
contradiction with truth and conflicts with the characteristics of a faithful 
Muslim. 

Any deed or statement from a human in which there is pretense or 
deception, without a doubt is illogical and unlike the norms of the majority. 
Therefore, a true Muslim must shun, whether in secret or in the open, saying 
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or doing something that is unacceptable to the Muslim society, and he/she 
must rise about being a deceptive and pretentious person. 

The Shi'ah masses, especially those who are educated among them, 
must make their religious leadership pay dearly for leading them to that 
thorny road for their self-interest. The Shi'ites must direct their attentions to 
the moral rules Islam made obligatory on all Muslims. Islam demands from 
a Muslim not to cheat or deceive anyone, and to live by the truth and not to 
speak other than the truth, even if it is against one’s self. They must know 
that the good deed is good everywhere and the bad deed is bad every¬ 
where. They also must know that what they attributed to Imam Al-Sadiq as 
saying, 


Al-Taqiyah is my religion and the religion of my parents, 

is nothing but a lie , a falsehood and a fabrication made against the great 
Imam. 
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Thus doth Allah (by parables) 
Show forth Truth and falsehood. 
For the scum disappears 
Like froth cast out; 

While that which is for the good 
Of mankind remains 
On the earth. Thus doth Allah 
Set forth parables. 
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CHAPTER 3: AL-MAHDI 
(The Promised Imam) 

General 

The idea that a man from the family of Prophet Muhammad (pbuh) 
will one day come to spread peace and justice is a beautiful idea and it is full 
of goodness and hope. However, the Shi'ite scholars attached to Imam Al- 
Mahdi two sides which increase the burden on the Shi'ites in all times and 
everywhere. Those two additions are the innovation: khums (the paying of 
one-fifth the amount of one's profits) and the innovation of wilayah al-faqih 
(total obedience to the religious authorities). The first means paying a 
financial tax which was never sanctioned in th^ laws of God. The second 
means the submission of a human to another, the religious authority, without 
any limits or conditions. 

Introductory Remarks 

The Shi'ites believe that Imam Al-Hassan AI-'Askari, who was the 
eleventh imam of the Shi’ites, at the time of his death in 260 A.H., had a 
child named Muhammad who was five years old, and he was the anticipated 
Al-Mahdi. Other narrations indicate that Al-Mahdi was born after his father's 
death. At any rate, Al-Mahdi held the position of imamah after his father and 
based on a request from his father. He remained in seclusion and was not 
seen for sixty-five years. But the Shi'ites used to contact him during that 
period through mediators he appointed for that purpose. Those mediators 
were: Uthman Ibn Said Al-Umari and his son Muhammad Ibn Uthman, 
Hussain Ibn Rawh, and the last one was Ali Ibn Muhammad Al-Simari. 
Those four mediators, or representatives, were called the private mediators. 

The era in which they lived was called the era of the small disap¬ 
pearance. In the year 329 A.H., and a few months before his death, Ali Ibn 
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Muhammad Al-Simari received a letter signed by Al-Mahdi. In it, Al-Mahdi 
wrote: 


The great disappearance has begun. There is not any 
appearance until Allah gives His permission. Whoever 
claims to have seen me, he is a deceiving liar. 

That year was the beginning of the great disappearance. Since that 
time there has been no contact between the Shi’ites and the Imam, either 
directly or indirectly. If someone claims to have contacted the Imam, the 
Shi'ites themselves would not believe him, based on a statement mentioned 
in the last speech given to them by Al-Mahdi. This is, in brief, the belief of 
the Shi'ah imamah in regard to the anticipated Mahdi. The Shi'ites still 
celebrate every year on the 15th of the month of Sha'ban, the birthday of Al- 
Mahdi, with a great celebration. He is the one imam whose birthday only is 
celebrated among all the Shi'ah imams. As for the others, their birthdays 
and the days of their death are observed in the same manner. 

The idea of a leader who would one day come to spread peace and 
justice on the earth after it has been filled with injustice and transgression 
exists in many religions. There are narrations mentioned in the books of Al- 
Sihah that it is reported from the Noble Prophet (pbuh) who said that in the 
later times one among his descendants, a Mahdi, would come. However, 
he did not specify who this would be. But the Shi'ites rely on narrations 
attributed to their imams that the anticipated Mahdi whom the Noble Prophet 
(pbuh) talked about was the son of Imam Al-Hassan AI-’Askari. 1 


' Altirmidhi narrated in his book of Hadith that the Prophet (pbuh) said: "Even if there is 
only one day left in this world, then Allah would prolong that day until he brings a man from 
my family whose name is like mine." In the books of Ahmad Ibn Handel, it is reported that the 
Prophet (pbuh) said: 'The days would not all pass nor will all the time finish until a man from 
my family rules the Arabs, and His name is like mine." Quoted in the Sirah of the Twelve 
Imams, Chapter 2, page 543, written by Hashim Al-Hussain. 
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Here we do not want to involve ourselves in an unproductive debate 
regarding Al-Mahdi, or try to give a logical explanation for his existence for 
thousands of years in this world. The Shi'ite masses, like the rest of the 
Muslim groups, believe in the unseen and that Allah is able to do all things. 
Therefore, we do not find any difficulty in believing that a certain human 
being lives in this world isolated from the normal laws of this world for 
thousands of years. The Holy Qur’an is clear about the fact that Noah lived 
among his people 950 years. The people of the cave stayed in the cave for 
309 years, and Allah raised Jesus, son of Mary, to Him and he is alive in 
God's company. Let us together read those clear verses: 

And verily we send Noah (as our Messenger) unto his 
folk, and he continued with them for a thousand years 
save fifty years; and the flood engulfed them, for they 
were wrongdoers. (29:14) 

And (it is said) they tarried in their cave three hundred 
years and add nine. (18:25) 

And because of their saying: 'We slew the Messiah 
Jesus, Son of Mary, Allah's Messenger', they slew him 
not nor crucified, but it appeared so unto them; and Lo! 

Those who disagree concerning it are in doubt thereof; 
they have no knowledge thereof, save pursuit of a 
conjecture; they slew him not for certain. But Allah took 
him up unto Himself. Allah was ever Mighty, Wise. 
(4:157-158) 

The idea of Al-Mahdi by itself is a beautiful one, because it 
represents pure goodness and promises a world full of goodness, righteous¬ 
ness and good deeds, an ideal world Plato called for in his Republic and so 
did Al-Farabi, the Muslim philosopher, in his book, The Righteous Citv . 
What would perfect this ideal theory is the establishment of great Islamic 
values. 

If the belief in the existence of Al-Mahdi remained restricted to the 
belief that an imam from the descendants of the Messenger of Allah (pbuh) 
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exists, but he has disappeared and one day will come back to spread peace 
and justice on earth, then that would be alright for Muslims. Muslims would 
be in good shape. But with much sorrow, I must say that the religious jurists 
of the Ja'fari school of thought attached to Al-Mahdi two innovations which 
ruined the elevated and shining image of Al-Mahdi. 

Those two innovations were attached to the Shi'ah beliefs in the era 
of the conflict between the Shi'ites and Shi'aism. And they directly 
contradict the injunctions of the Noble Qur’an, the traditions of the Messen¬ 
ger (pbuh), and the practices of Imam Ali (R) and the imams who followed 
him. The first of those innovations is interpretation regarding the one-fifth 
of the acquired profits. The second one is the wilayah al-faqih position of 
Mujtahids; that is, the complete obedience to the religious authorities who 
have the right to interpret existing laws and make new ones. The religious 
leadership which has handled the religious matters of the Shi'ites following 
the great disappearance and the opening of the door of Al-ljtihad, 2 which 
controls the Shi’ites and their beliefs until today, were behind the creation of 
those two concepts. 

In regard to the one-fifth concept, it is almost unanimous among the 
scholars of the Shi'ah school of thought that it includes the profits of 
businesses as well as the spoils of war. However, the interpretation of one- 
fifth of the profits generated as being like the spoils of war came about 150 
years after the great disappearance and started to appear in the Shi'ah 
books around them. But the concept of wilayah al-faqih, total obedience to 
the religious authorities, had its opponents as it had supporters among the 
Shi'ah scholars. However, they agree upon some degree of authority to be 
given to the religious leaders, which is similar to that of a judge in being able 
to appoint someone to look after the affairs of an insane person, or to 
appoint a guardian for a young child. 

Before we talk about the two innovations attached to Al-Mahdi, it is 
necessary to give a clear picture about the concept of ijtihad according to 
the Shi'ites and the relationship the Shi'ites have with Al-Mahdi as portrayed 
by the scholars of that denomination. 


2 litihad is the process of interpretation of existing laws and making new ones. Mujtahid 
is the religious authority who acquires the position of making Ijtihad (translator's note). 
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Ijtihad and Taqlid 3 


The scholars of the Shi'ite imamah base the opening of the door of 
Al-ljtihad on two decrees from Imam Al-Mahdi issued shortly before his 
disappearance. Those two decrees, even though different in what they 
include, are the same in what they mean. They are: 

Among the religious scholars is he who protects 
himself, observes his religion, disobeys his desires and 
obeys the orders of his Protector. They the ordinary 
people must copy him (or imitate him); 
and 

In regard to occurring events, go back to those who 
narrated our hadith. 

The scholars of the denomination depend upon these two decrees 
(the first being concerned with those who do ijtihad and the second being 
concerned with the rest of the Shi'ite masses) in opening the door to Al- 
ljtihad and refusing to take the opinions of the religious scholars of the past. 
Upon these same orders those who do ijtihad argue that imitation is 
incumbent upon the Shi'ite masses. 

After the great disappearance one scholar after the other rose to 
handle the religious matters of the Shi'ites. Until this moment, the denomi¬ 
nation's leadership has not been interrupted between those who make 
ijtihad and the rest of the masses who follow them; or, if you will, between 
the bottom and the top. That is because the doors of Al-ljtihad were opened 
and the masses must totally follow those who do ijtihad. The other Muslim 
groups have closed the door of Al-ljtihad due to the great difficulties with 
regard to religious interpretation and formulation, except the Al-Salafiyah 
who did not close the door of Ijtihad for themselves. 


3 Taqlid is the uncritical adoption of the legal decision of a school of thought, on religious 
authority (translator's note). 
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The scholars of Al-Salafiyah concentrated their work of ijtihad on 
matters of jurisprudence not directly mentioned in the Qur'an, but at the 
same time not contradicting the proof of interpretation from the Qur'an, the 
sunnah (the Prophet’s sayings and traditions), the ijma' (common opinion of 
the Prophet's companions and Muslim scholars), and the qiyas. However, 
the Shi'ite scholars replaced al-qiyas with logical proof (deduction by 
analogy) and considered it as the fourth source of the sources of interpreta¬ 
tions. What is stranger than all of these things is that the Shi'ite scholars 
attribute to themselves the logical school of thought in deriving their 
jurisprudence while, in fact, they are further away from the use of logic in 
their way of interpretation. 

I wish to know how our scholars, may God forgive them, base their 
understanding of Islamic jurisprudence 4 and their interpretations of religious 
matters on logic while they accept at face value, without arguing or 
discussing, the narrations which contradict logic, and which are attributed 
to the Shi'ah imams and written in the books considered by those scholars 
to be accurate and authentic. 

Indeed, let us take into consideration that what is meant by using 
logic according to the Shi'ite scholars is the use of logical proofs by which 
the foundation of the science of usul al-fiqh (the origin of jurisprudence) was 
built. The science which the Shi’ite scholars played a strong role in 
establishing and determining was how to use logical arguments to under¬ 
stand jurisprudence with a total disregard to the logic of the subject 
discussed. Some examples of these subjects are: al-zamm (suspicion); al- 
qat'a (severing); al-istishab (befriending); al-ta'dil (balancing); al-tarjih 
(preponderance); and other original subjects mentioned by the scholars of 
usul al-fiqh in their books. 

Usui al-fiqh is a wonderful science by itself and has its logical 
features. But, unfortunately, the religious scholars did not use those 


4 A copy of the diploma of higher learning in Islamic jurisprudence (ijtihad) which was 
obtained by the author 30 years ago from the highest religious reference, the leader of the 
circle of knowledge in the holy Najaf, Shaikh Muhammad Al-Hussain Al-Kashif Al-Gata (may 
Allah's mercy be upon him). 
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features in their essence; rather they used them only on the superficialities 
outside. 

Before I talk about the theory of ijtihad, I would like to mention two 
things which need to be pointed out. The first is: I would like to point out a 
great mistake which many writers and researchers became victims of when 
they wrote books about the Shi'ites in recent years and published them. 
They defined Shi'ites by al-usuliyah (the original) oral-usuliyah al-imamiyah, 
and they explained that the Shi'ites want to go back to their roots, because 
they translated the word, Usui, as roots and claimed that the Shi'ites go 
back to the roots and the past in their beliefs. 

However, they did not understand at all that Al-Usuliyah does not 
mean to go back to the roots; rather, it means that the Shi'ah imam uses 
logical rules called Usui Al-Fiah (the origin of jurisprudence) to interpret the 
religious laws according to the work of ijtihad. That is why they were called 
al-usuliyyin (those who follow usul al-fiqh). There are hundreds of books 
which were written about the origin of jurisprudence, all of which search the 
subjects of logic, some of which I mentioned in previous pages. 

The second point is: There is a small group among the Shi'ites who 
call themselves Al-Akhbarin . There are those who do not use the approach 
of Usui, or, to be exact, the logical arguments in deriving religious laws. 
Ijtihad for them is done in accordance with the holy Qur'an, sunnah and ijma 
(the common opinion of the Muslim scholars). Among their most famous 
scholars is Shaikh Hur Al-Amil, the author of the book, Wasail Al-Shia (the 
way of Shi'ites), which is considered to be among the most important 
sources of Shi'ite jurisprudence. 

Let us go back once again to the concept of ijtihad, which set the 
Shi'ites apart from the others, and here I would like to add that the concept 
of ijtihad in itself is something good and beautiful, as it adapts to the 
changes in society and thought, and as humanity marches toward progress 
and moves toward betterment. Doubtlessly, it faces many new issues which 
need new laws unmentioned by the research of the jurisprudence of the 
past. Therefore, the work of ijtihad makes it easy to derive new religious 
laws as long as they do not conflict with the rules of the faith. 

If the society is active and on the move, then there is no doubt the 
social laws will be on the move, but in such a way as not to contradict the 
Qur'an, sunnah, or ijmah. If the Shi'ite scholars go about ijtihad as scholars 


82 





of the Ja’fari school of thought, pointing out what is lawful and what is 
unlawful, as was done by the other Muslim scholars who devoted them¬ 
selves to Allah and did not get paid for their deeds nor requested to be 
rewarded or thanked, then the Shi'ites would have been in better shape and 
the Muslim nation would be in the best situation possible. 

But with great sorrow, I say that our scholars, either intentionally, or 
due to ignorance or because of necessity,! added two clear innovations to 
the work of ijtihad and wiped out all traces of faithfulness and devotion to 
Allah. These two inventions, as we pointed out earlier, are like two wings 
which will flutter over the Shi'ites' heads for as long as there is heaven and 
earth. They are the concept of one-fifth of the acquired profits; and 
complete, unquestioning obedience to their religious leaders. 


Al-Khums (The One-Fifth) 

The noble verse says: 

And know that whatever you take as spoils of war, lo! 

A fifth thereof is for Allah, and for the Messenger and 
for the kinsman (who hath need) and orphans and the 
needy and the wayfarer... (8:41) 

Fadil Ibn Al-Hassan Al-Tabrisi, who was among the greatest 
scholars of Imamiyah in the sixth century A.H., says in explanation of the 
above noble verse: 

The scholars disputed on how this one-fifth should be 
divided and who deserves it? One of our companions 
said the one-fifth should be divided into six shares: one 
share for God; one share for the Messenger (pbuh); 
those two shares with one share to the kinsman who is 
an imam leading the Muslims, in place of the Messenger 
(pbuh); one share to the orphans of the family of 
Muhammad; and one share to their needy; and one 
share to the wayfarer. No one else shares with the 
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above, because Allah (swt) forbids for them charity, for 
it is the leftover impurity of the people and compensat¬ 
ed that for them with the one-fifth... 

Some other companions said that the one-fifth is due from all the 
benefits derived by a person, from any gains or profit of business, treasures, 
precious metals, and other things which are mentioned in the books. It is 
possible to prove that based on the above verse. 

To explain spoils of war as profit is not found elsewhere except with 
the Shi'ite scholars. The verse is very clear and obvious about the one-fifth 
requirement to be given, and in a detailed way, it mentions it is from the 
spoils of war, not from the profit of businesses, and the strongest proof that 
the verse did not mean the profit from businesses in the traditions of the 
noble Prophet (pbuh) and the practices of the khalifahs after him, including 
Imam Ali and the other Shi'ah imams. 

The writers who wrote the Sirah of the noble Prophet (pbuh) and 
who did not leave unrecorded any small or great issue about his Sirah or 
about what he ordered them to do or not to do, nowhere mentioned that the 
Messenger (pbuh) used to send his collectors to the markets of Madinah to 
collect one-fifth of their profits, even though the Sirah writers wrote even the 
names of those whom the Prophet used to send to collect Zakah from the 
wealth of Muslims. 

Those who wrote the history during the lives of the pious khalifahs, 
including Imam Ali (R), did not mention at all that any of them used to ask 
the people for one-fifth of their profits, nor had they sent collectors for that 
purpose. The life of Imam Ali (R) is known in Al-Kufah. It never happened 
that Imam Ali (R) sent collectors to the markets of Al-Kufah to take one-fifth 
of the profits from the people, nor did he ask his employees in the various 
parts of the vast Muslim lands, which were under his rule, to take one-fifth 
from the people and send it to the treasury (Bayt Al-Mal) in Al-Kufah. The 
historians who wrote about the lives of the imams did not at all mention that 
any of the imams used to ask people for one-fifth of their profits, nor did 
anyone pay money to them under that principle. 

As we indicated earlier, this innovation came about in the Shi'ite 
society around the end of the fifth century A.H. Since the time of the great 
disappearance until the end of the fifth century, we do not find in the Shi'ite 
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religious books any chapter about the one-fifth issue, nor is there any hint 
that the one-fifth in spoils of war includes profits as well. 

Muhammad Ibn Al-Hassan Al-Tusi, who was one of the great Shi’ite 
scholars at the beginning of the fifth century, and considered to be the 
founder of the religious quarters in Al-Najaf, did not mention in his known 
books of religion anything about this subject, even though he did not leave 
a religious issue, small or great, but wrote about it in his great compilations. 

The wrong tradition came about at a time when the ruling khalifah of 
Bani AI-’Abbas, who did not believe in the legitimacy of the school of thought 
of the family of the house of Ali (R), as a result did not recognize their 
religious scholars in order to avoid placing them on the government salaries 
as was the case with the scholars of all other schools of thought. 

The Shi'ites at that time were not very strong as a denomination and 
they were unable to look after their scholars. Therefore, the interpretation 
of the spoils of war by profit was the best solution to the lack of financial 
funds which used to worry the Shi’ite scholars and the seekers of religious 
education. In Iraq, which was the first cradle of the Shi'ites until this day, 
exist properties, buildings and lands endowed in the fifth century A.H., for 
the religious and charitable work of the Shi'ites. 

After this innovation was established, very strict new rules followed 
to force the Shi’ites to accept and implement this innovation. There was no 
other choice but to cause the Shi'ites to accept the rule of giving one-fifth of 
their profits, which is not an easy thing to accept unless by threats. To pay 
taxes in any time, place or society, regardless of how educated, democratic 
and free that society might be, still people pay taxes unhappily. Since the 
Shi'ite scholars had no power to willingly get the payment of one-fifth from 
the profits of the Shi’ite masses, they attached to this rule strict punishments 
such as eternal abode in the fire of hell for those who did not pay the one- 
fifth to the Imam, nor to hold prayers in the house of one who did not pay 
one-fifth of his profits nor to sit at his dining table, and so on. 

The scholars of the Shi'ites ruled that the one-fifth which is the right 
of the Imam who disappeared, as we indicated earlier, must be given to 
those of ijtihad and religious scholars who represent the Imam. That is how 
the invention became accepted in the Shi’ite society, harvesting the wealth 
of the Shi'ites in all times and in all places. Many a Shi'ite until this very day 
pays that tax to his religious authority after he, that poor person, sits in front 
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of his religious leader, humiliated, kissing the hand of that leader with 
submission and obedience, and he will be very happy and very optimistic 
that his leader was kind enough to acknowledge him and accepted from him 
the right of imam. 

Some of the Shi'ite scholars, among them the scholar Ahmed Al- 
Ardabili, who was among the most distinguished scholars of his time to the 
point he was called the Reverent Al-Ardabili, ruled that the idea of taking 
one-fifth, which started after the great disappearance, was not allowed. Also 
other Shi'ite scholars, even though they were few, ruled that the idea of one- 
fifth should be dropped from the Shi'ite beliefs, based on a story reported 
from Imam Al-Mahdi: "We allowed the one-fifth to our Shi'ites" (meaning it 
is the right of the people to keep, not the imam to collect). However, the 
majority of the Shi'ite scholars totally disregarded the minority and agreed 
among themselves about the obligation of collecting the one-fifth. 

How I wish that the Shi'ite scholars and people of ijtihad would stay 
away from the wealth of the Shi'ite masses, and not accept for themselves 
to be a burden on the Shi'ites, because God never revealed anything to give 
them the right to do so. Some of the Shi'ite scholars defend the taking of 
one-fifth from the wealth of the Shi'ites, because this money is being spent 
on religious schools and circles of knowledge and other matters of the 
school of thought. 

But the issue is not on how the money is being spent or what for. 
The issue is on the reality and principle and related to the essence of the 
school of thought, which is the fact that this money is taken away wrongfully 
and unjustifiably from the people and even if it is then spent for the sake of 
Allah, it will not be lawful and it is not allowed to be spent. 

It was possible for the Shi'ite scholars to be self-sufficient and to 
depend on themselves as did the people of other professions. It was also 
possible for them to get money for the purpose of the progress of knowledge 
and scholarships by way of donations and gifts, not in the name of religious 
obligation and divine orders. At the time in which I am writing these lines, 

I know a Shi'ah person of ijtihad who is still alive, who saved from the one- 
fifth he collected, which makes him a companion of the Qarun of the past as 
well as of contemporary Qaruns. 

There was a Shi'ah Mujtahid in Iran who was killed a few years back 
who in his name had an account in a bank with a balance of $20 million 
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dollars, money he had taken from the people, willingly or unwillingly, in the 
name of the one-fifth. After long trials, the Iranian government was able to 
confiscate that money before his inheritors divided it among themselves. 
This is a sad picture of the results stemming from the innovation of the one- 
fifth, which was adopted by the Shi'ah scholars. 

The leadership of the Shi'ah denomination has been able to remain 
independent from the ruling powers, even in the Shi'ah lands, due to the 
never ending sources of funds. As long as the Shi'ite religious leadership 
sees itself as a partner of the Shi'ite masses, as far as their profits are 
concerned, in all times and in all places, then ideological stability will never 
find its way to the Shi'ite society. The reason is known and clear. Those 
leaders with huge budgets, who do not even need collectors or tax 
employees to obtain these funds, get the money from the people who are 
obedient and loyal. This huge wealth made out of the Shi'ah leadership 
political giants capable of making the Shi'ites move in the direction they 
wished. That is why we see that those leaders have used the Shi'ites in 
serving many of their political and social interests throughout history. 

In Iran, the Shi’ite country, the results of such interaction between 
the Shi'ites and their religious leaders were manifest in uncountable 
negative matters. Things got even worse that one could imagine when they 
added to the innovation of one-fifth of the profits the innovation of total 
loyalty to the wilavah al-faaih. or obedience to the religious leaders. 

Before we talk about the obedience of the religious leader concept 
in detail, I would here, in order to be honest with history and truthful in my 
message, like to say that some Shi'ite leaders have enriched Islamic thought 
and served the causes of their countries in fighting foreign occupation, 
exploitation and oppression of the people by their governments. They did 
this time and again. But when we compare those few who used their 
influence for the cause of the common interest of the public with the majority 
who used their influence for their own interests and try to measure the two, 
we would find that the side of the personal interest served is so much more 
than the side of the public interest served, so much so to the point one 
would feel hopeless and utterly sad. 


Wilayah Al-Faqih 
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Wilayah al-faqih is the second innovation by which obedience to 
religious leaders was added to the authority of those who claimed to be the 
viceroys of Imam Al-Mahdi in the era of the great disappearance. This 
concept in its true nature is very alien to Islamic thought. It came from 
Catholic Christian thought, which says that God was incarnated in Jesus 
and Jesus incarnated in the Pope. In the era of the courts of inquisition in 
Spain, Italy and parts of France, the Pope used to rule the Christians and 
others in the name of absolute divine rule. He used to order executions, 
burnings, and jailing of people. His guards used to enter people's homes 
during the night or the day and do to people all kinds of corrupt and forbid¬ 
den things. 

This idea came to the Shi ites' thoughts after the great disappear¬ 
ance and took the form of a religious duty when the Shi'ah scholars went to 
extreme lengths in talking about Imamah and how it was a divine position 
given to the Imam who was to be the khalifah of the Messenger of Allah 
(pbuh). Since the Imam is alive, but is unseen, and did not lose his divine 
authority due to his disappearance, this authority of his is transferred to his 
representatives because they can assume all the responsibilities of the 
Imam they represent. 

That is how the concept of total obedience to religious leader(s) 
(wilayah al-faqih), came to occupy a great part of the Shi'ite scholar's 
thoughts. However, some of them denied the meaning given above to the 
concept of Wilayah, that is, the total obedience or loyalty to the religious 
leaders. Instead, they say that this total loyalty (wilayah) is to the Messen¬ 
ger (pbuh) and then after him to the 12 imams and cannot be transferred to 
the representatives of an imam. 

They went further by saying that wilayah al-faqih does not mean any 
more than loyalty to the authority of a judge who is authorized to appoint 
someone to be guardian of a young child or to manage the affairs of an 
insane or immature person. It seems that the idea of wilayah al- faqih as 
total loyalty and obedience to religious leaders which was adopted by some 
of the Shiah scholars did not find the opportunity of transformation from 
being just an idea to being practiced until Shah Ismael Al-Safawi took power 
in Iran, which happened during the time we called the era of conflict 
between Shi'ites (the people) and Shi'aism (the ideology or beliefs). 
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Shah Ismail came from a Safawi family which used to reside in the 
city of Ardabil, located in the northwestern part of Iran. His grandfathers 
were among the magnates of the Sufi movement whose main theme was 
the love of Ali (R) and his family. They used to have a great influence in the 
province of Azanbeyjanin in Turkey. In the year 907 A.H., Shah Ismail was 
able to appoint himself a King of Iran after the wars between Iran and the 
Ottomans, which left Iran completely worn out. 

There is no doubt that behind Shah Ismail, who was crowed at the 
age of 13, there used to be a strong Sufi leader who manipulated the young 
King for his own purposes. Iran was not all Shi'ah when Shah Ismail took 
power, except for a few cities among which were Qum, Qashan and 
Nisabur. The Shah declared that the Shi'ah school of thought was the 
official school of thought for Iran. Then the preachers of Sufiism moved 
quickly to other Iranian cities and composed songs of praise of Ali (R) and 
his family, and urged people to adopt the Shi’ite school of thought. 

Shah Ismail used the sword on those who refused to declare 
themselves Shi'ites. It is curious to report that the people of the city of 
Isfahan were among al-khawaji (who did not abide by or recognize the 
khalifahs, nor did they agree with the Muslim majority), when they received 
the news that they either obey the orders of the Shah to become Shi ites or 
he would cut off their necks. They requested him to give them forty days to 
have a chance to increase the slandering and insulting of Imam Ali, then 
they would enter into the new denomination. The Shah granted them what 
they wanted, and that was how Isfahan joined the other Shi'ite cities. 

Even though Shah Ismail was a Shi’ite by his own decision, as well 
as being raised as a Shi'ite, and due to his Sufi status, but for him to give 
Iran a purely Shi'ite identity was a great concern to the new regime. As for 
the wars with the Ottomans, even though they were in reality regional wars 
with old roots, the continuation of these wars used to contradict with the 
prohibition of Muslims fighting other Muslims and the killing of a Muslim by 
other Muslims, the issue which used to bring opposition in Iran. 

The idea of joining the Ottoman khilafah and accepting to be ruled 
by the khalifah, who was called Amir Al-Mu'minin, used to have its 
supporters. But the new school of thought which the Shah had imposed on 
the Iranian people gave them strong unity and destroyed all hopes the 
Ottoman khalifah had to add Iran to his khilafah. At the time the Shah saw 
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himself as the chief of Sufis and a King who established for the Shi'ites, a 
glory which they had never achieved before. He, in spite of this, submitted 
to the concept of Wilayah (loyalty to the religious leaders) and he requested 
Ali Ibn Abdul Al-Karaki Al-Ameli, the great Shi’ite scholar from Lebanon, to 
deliver judgment for him to give him political support and to give him the 
right of kingship and allow him to sit on the throne of the kingdom and to 
govern in the name of general Wilayah, which is among the rights of al-faqih 
(the religious leader). 

The books of history still keep the letters in reference to the 
permission granted by Al-Karaki to the Shah. The fact that the Shah had to 
go to a Shi’ite scholar in the Amel mountains in Lebanon during his 
leadership to obtain legitimacy for his government is strong proof that the 
headquarters of the Shi’ite denomination was in the Amel mountains, the 
second home to the Shi ites after Iraq. Therefore, I was not at all surprised 
when I found out that the grandson of Shah Ismail, who was Shah Abbas, 
brought from the Amel mountains, the great Shi'ite scholar Shaikh Baha- 
uddin to his capital city Isfahan to be the official authority of the country and 
he named him Shaikh of Islam. 

Based on what we mentioned, it appeared clearly that the idea of 
wilayah al-faqih (loyalty to the religious leaders) existed in the Shi'ite 
thoughts and based on it any Islamic khilafah or other form of government 
is illegitimate unless it is approved and blessed by the faqih (the religious 
leader) who represents the living Imam who disappeared and who is 
appointed by orders from Allah. 

Since the time Shah Ismail Al-Safawi forced the Iranians to adopt the 
Shi'ite school of thought and until the time I am writing these lines, the Shi'ite 
religious leaders had a wide and great influence in Iran and gained a great 
respect from the kings and rulers, even though the relationship between the 
religious leadership and the political leadership represented by kings and 
rules was as good as it could be throughout history. Though from time to 
time a conflict used to occur between them which used to result in the 
victory of one over the other. 

Since the time when Shah Ismail made the wilayah al-faqih, the 
highest position in the land, even higher than that of the Shah, it is never 
reported that any faqih (religious leader) of the Shi'ah faqihs nominated 
himself to directly govern. The idea of wilayah al-faqih in the way it is 
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understood in our times and the way it is practiced never came across the 
minds of the religious leaders. The religious leaders in Iran did not use their 
right in the wilayah al-faqih in more than opposing the government in case 
of a conflict between the two or to stand with the government against a 
common enemy. 

Almost two centuries ago, when Shah Ali Al-Qajak wanted to invade 
the Tzar headquarters, Muhammad Altabatabai, who was the greatest 
among the people of ijtihad and was named Almuhtahid, led the Shah s 
army and its generals to invade Russia. He ruled the obligation of jihad in 
the name of wilayah al-faqih, and when Iran lost the war, the Shah gave up 
17 large cities from among the most important cities of Iran to Russia. He 
gave those cities up forever when Al-Mujahid and his army came home 
defeated, the Iranian people welcomed them with statements of shame and 
humiliation and threw many dirty objects on the head of Al-Mujahid and on 
the heads of his companions in protest over the stand taken by a religious 
leader who led Iran to the verge of total destruction and a disaster which 
shall not be forgotten. 

In our contemporary time, which is a time of conflict between Shi'ite 
and Shi'aism, wilayah al-faqih surfaced on the theater of events in the Shi’ite 
land in a sharp and violent way and shook through and through the Islamic 
and the human values alike. Maybe the most important distinction which 
this concept indicates is the occurrence of this extreme conflict between the 
religious leaders themselves regarding that concept and the injustices 
concerning the power of the dominated religious leaders by the governing 
power. 

Even though we do not want to mention the names of individuals and 
bring up names so we do not lose our neutrality, which is extremely vital in 
any message dedicated for Allah's sake, the events which we presented are 
so clear that every Shi'ite who is knowledgeable about the events of the 
Shi'ite world must know. Those events occurred in front of their eyes and 
close to their hearing. That is why I am confident that there is not one Shi'ite 
for whom this book was written who would ask us to confirm what we 
included in this chapter by asking for names and sources, because the 
events of wilayah al-faqih and the disasters that came with it in the Shi’ite 
societies whether in Iran or elsewhere are clearer than the sun in a bright 
day. 


91 


Now I go back to the research of wilayah al-faqih from both the 
theoretical and the practical aspects. The origin of this theory, according to 
the Shi’ah scholars, is based on this noble verse: 

O you who believe! Obey Allah, and obey the Mes¬ 
senger and those of you who are in authority... (4:59) 

The Shi'ah scholars say what is meant by "those who are in 
authority' in the above noble verse is the khalifah or the imam, and that is 
Imam Ali (R) and his children after him until Imam Mahdi, and after the 
disappearance of Imam Al-Mahdi, wilayah is given to the religious leaders 
of ijtihad who fill the place of the Imam and they are the general viceroys. 

The error of such an interpretation is clearer than the sun. First of 
all, the theory of wilayah al-faqih clashes with a clear message mentioned 
in the holy Qur'an which clarifies the authority of the religious leaders 
(fuqaha) in a clear and frank statement. One of the causes of sorrow and 
regret that all of those who wrote at length about the invalidity of the theory 
of al-faqih did not mention was the essential point which refutes the basis 
for the idea of wilayah al-faqih and destroys it forever until the day of 
judgment. The verse which refutes wilayah al-faqih and defines his authority 
is this one: 

... Of every troop of them, a party only should go forth, 
that they (who are left behind) may gain sound knowl¬ 
edge in religion, and that they may warn their folk when 
they return to them, so that they may beware. (9:122) 

The verse is frank about the duty of the scholars of religion, which 
is to announce and guide in matters of religion. There is no indication in the 
verse about the obligation of obeying or being loyal to the faqih. I wish to 
know how this noble verse escaped the scholars and researchers, and we 
the Shi'ites, like the rest of the Muslims, are in perfect unanimity that there 
is no need for ijtihad in view of a clear verse from the Qur'an. 

Therefore, the idea of wilayah al-faqih is in contradiction with a verse 
from the Qur'an, and whoever contradicts the divine message (the Qur’an) 
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is considered outside the frame of Islam. Let us go back once more to that 
noble verse: 

O you who believe! Obey Allah, and obey the Messen¬ 
ger and those of you who are in authority; and if you 
have a dispute concerning any matter, refer it to Allah 
and the Messenger... (4:59) 

He who reads this verse without cutting it according to his desires 
will for certain know that to obey those of authority is different from 
obedience to Allah (swt) and his Messenger (pbuh) and it is a limited 
obedience within the authority given to the Wali according to the nature of 
his work. Even the right to rule between disputing Muslims is not given to 
him by this verse. Also this verse is clear and straightforward. It was 
revealed in reference to those whom the Messenger (pbuh) appointed as 
Wali to represent him in the matters of Muslims. 

When the verse was revealed to the Messenger (pbuh), it was 
specific for his era, and reference to the Prophet is personal, not general. 
But even if we take the verse in the general sense, that it includes those of 
authority after the Prophet as well, the verse is still clear in not making it 
obligatory to obey unquestioningly the orders of those individuals in regard 
to disputes between the Muslims, which therefore reduces the importance 
of those of authority and makes them lose the right for general loyalty or 
absolute loyalty. 

I wish to know how did those who based their argument on this 
verse draw conclusions on the concept of the wilayah al-fagih and give him 
the absolute right to control the political, economic, military and social affairs 
of the Muslims? If those with authority do not have the right to interfere in 
the disputes among Muslims, as indicated in the Qur'an, then no one can 
use the name of Allah and His Messenger as an excuse to rule the Islamic 
society according to his own desires and beliefs without consulting with the 
others. Then is it possible to say that the viceroy or representative of those 
of authority enjoys more rights than those whom they represent? 

In Iran, which is the cradle of the concept of wilayah al-faqih in our 
modern times which we call the era of conflicts between Shi'ites and 
Shi'aism, wilayah al-faqih has been able to occupy a very high status in the 
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new Iranian constitution. It occupies the most important of the political areas 
of the constitution and it has been able to achieve absolute control of the 
country. 

In spite of all this, the defenders of the constitution, and those who 
wrote it, and defend it, have failed to resolve the extreme discrepancies 
between the theory of al-fiqh and its practical applications. Therefore, this 
theory in the eyes of the Shi'ite society becomes weak, deficient and feeble 
in spite of the enormous wealth which supports it. Maybe one of these 
extreme discrepancies or disputes which the Shi'ites ask about everywhere 
is the following: Is wilayah al-faqih a religious position? Or is it a political 
position? If it is a religious position that is not subject to election, firing or 
severance, then whoever reaches the level of fiqh should also be consid¬ 
ered to have the ranking of Wilayah and immunity should include him and 
it becomes obligatory on Muslims to obey his orders and submit to his 
Wilayah as well. 

But it so happened that many of the Fiqaha (religious scholars) were 
punished, humiliated, jailed and exiled, and many of them are still impris¬ 
oned (or incarcerated) due to their ideological and political stands toward the 
authority of the ruling Faqeeh. And if wilayah al-faqih is a political position, 
then why was it connected to religion and the schools od thought. And why 
did it appear in the form of a matter of faith and total obeying the faqih made 
obligatory? Then how is it possible in the practical sense to understand 
wilayah al-faqih when the fuquha (religious scholars) have different opinions 
about the same subjects and they live in the same city? Then who should 
the Muslims respond to and obey and how could they reconcile between 
conflicting and contradicting opinions? 

Indeed, attributing such a law to Islam is an insult to that great 
religion which Allah sent to raise the values of humanity. The theory of 
wilayah al-faqih has gone beyond Iran and has spread to other Shi'ite 
places, and has begun to take the Shi'ites by storm in those places as it did 
to the Shi'ites of Iran. I am afraid that this misfortune will include all the 
Shi'ites in all places and shake them in such a way that they will never find 
stability afterward. If the Shi'ites knew about the disasters committed and 
still being perpetrated in the name of wilayah al-faqih, they would have 
removed the shadow of the fuqaha from everywhere they live and run away 
from them as the lamb runs away from the wolf. 
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At this time that I am writing these lines, in Iran, the Shi’ite state, 
there is strong opposition to that school of thought in matters related to the 
power of fuqaha and the need to refer to them for religious matters due to 
the great suffering the Iranian people went through because of wilayah al- 
faqih. The suffering is such that it threatens the Shi'ite society of Iran and 
might cause people there to abandon Islam in great numbers. 

That is why I pray faithfully to Allah that my message of reform 
reaches the hands of Shi’ites in Iran before it is too late, so they know the 
road to salvation is not only through destruction and denial; it is rather by 
beginning to build and make reforms. The reader should not think that I am 
referring to one faqih in particular of those fuqaha who held power in the 
name of wilayah al-faqih. I rather meant them in general and I do not refer 
to any one faqih in particular. 

When we look closely and analyze the painful events taking place 
in the Islamic and the Shi'ite arena, we see that wilayah al-faqih plays a key 
role in events that conflict with the clear Islamic principles. Most of the 
fuqaha did not oppose those events; the majority were either supporters or 
neutral. Very few opposed those events and their number may not exceed 
the number of fingers on one hand. 


Reform 

If the Shi'ites are able to follow the methods of reform and seek to 
be liberated from the three problems we talked about in this chapter which, 
after all, affect them directly, then they would have gone a long way on the 
road to reform and relieved themselves and liberated themselves from the 
restrictions imposed on them by people and in defiance of Allah's orders. 
These three problems are: 

1. Imitation 

2. The One-Fifth 

3. Wilayah Al-Faqih 


Imitation 
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Imitation which is to take the opinion of the person of ijtihad and 
follow him in religious matters. The great majority of Shi’ites refer back to 
the people of ijtihad for religious issues. It is rare one would find a home 
that does not have one of those letters on Fiqh written by one of the people 
of ijtihad to be used by the ordinary people. 

Those letters are usually called the letters of practice, and some¬ 
times other names are added, such as dhakhiyrah al-salihiyn (the treasure 
of the righteous), sirat al-naja (the road to salvation), dhakhiyrah al-ibad (the 
treasure of the worshippers) or similar kinds of titles. He who follows those 
letters of practice will find that those fuqaha for several centuries ago and 
until this day wrote in the first page of their letters the following statement: 

It is a duty upon every rational, responsible person to be either 
mujtahid (do ijhihad) or muqallid (imitator) or aware, meaning 
knowledgeable in the sources of awareness (in the different 
schools of thought). The work of an ordinary person which 
does not depend on the opinions of the people of ijtihad is 
false and invalid. 

This theory on which the Shi’ite scholars are unanimous since the 
great disappearance and until today means that he who works with ihtiyat 
(awareness) is free from imitation and seeking others' opinions. The Ihtiyat 
work means that one must know the sources of the differences even in the 
minor issues and choose the one closest to being right. 

But when it comes to the basics of the faith, then imitation is not 
acceptable and a Muslim must be a believer and convinced based on 
knowledge and awareness. The solution I put in front of the Shi'ites and 
which I asked them to abide by in order to secure their happiness in this 
world as well as in the hereafter is that they have to choose ihtiyat 
(awareness) rather than disputations, deviations and rebellions against their 
school of thought or being in defiance of the common opinions of the Shi'ite 
scholars. This will block the way of those scholars who might urge the 
Shi'ites to oppose any reforms by frightening them into fearing the punish¬ 
ment of God which would be inflicted on them on the day of judgment if they 
accepted these reforms. 
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But in the case where the Shi'ite may be faced with a problem never 
faced before, and which has never been discussed in the books of religion 
before, which is very seldom, then it is acceptable to go and ask the opinion 
of a person(s) of ijtihad to solve that problem. I will soon, with the help of 
Allah, guarantee to the Shi'ites the publishing of a practical letter of 
thoughts, which will include the opinions of ihtiyat (awareness) in the 
problems which were the major cause of the calamity. I will achieve this 
goal with the assistance of scholars and fuqaha who sincerely are devoted 
in their intentions to Allah and did not seek to be paid or thanked by man. 

The One-Fifth 

The fuqaha of the imamiyah school got into a big problem with their 
unanimous agreement that half of the one-fifth which belongs to Allah, his 
Messenger and to the Imam who disappeared must be given to the Majtahid 
whom the Shi'ites follow. The other half must be divided among the poor, 
the Bani Hashim, the orphans and the wayfarers. It escaped them that if 
this is the Islamic legislation concerning the division and what is to be paid 
by the followers of the fuquha, then what does the law say about the person 
of Ihtiyat who follows more than one faqeeh? Does that give him the right 
to drop the responsibility of having to pay the one-fifth? 

This illustrates that the innovation of the concept of the one-fifth, as 
explained by the Shi'ite fuqaha, is not very accurate and has many defects 
in it to prove clearly its falsehood. 

The innovation of the one-fifth concept as explained by the Shi’ah 
creed is in contradiction with the teaching of the Messenger and the pious 
khalifahs and the Shi'ah imams, because the one-fifth meant by Islam is 
from the spoils of war, never from trade and profits. 

Therefore, I ask the Shi'ites in my letter of reform, and I urge them 
not to pay to any faqih this tax which Allah never recommended. However, 
I urge them to participate in righteous acts, and in helping the poor and to 
help the social and scientific organizations directly without going through any 
middle-man, and I want them to know that the nation which reaches the 
mountain of glory gets there by sacrificing and giving. 

If the Shi’ites want to help the poor, the people of ijtihad and the 
religious leaders, then well and good, and this is something beautiful. 
However, this help must be for the personal needs of those individuals when 
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faced with problems, not to take the money and be the middle man in 
distributing it to others as is the case with them as I am writing these lines. 

Wilavah Al-Faqih 

Here I repeat what I said before and that is I believe that never 
before in the history of humanity did a religious idea or concept cause so 
much bloodshed, sadness, pain, and tears as was caused by the concept 
ofwilayah al-faqih, adopted by the Shi'ites, since it came to existence until 
this day. 

I do not believe that we need to all upon the Shi'ites to attack this 
idea and oppose it. This concept, thanks to God, has begun destroying 
itself by itself. When the destruction from within starts to occur with an idea 
or a theory due to its failure in practice or due to the disaster caused in its 
name, then that theory is on its way toward deterioration and total elimina¬ 
tion. 
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Pharaoh elated himself in the land and broke up its 
people into sections (Shi'alts), depressing a small group 
among them: their sons he slew, but he kept alive their 
females: for he was indeed a maker of mischief (28:4) 
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CHAPTER 4: AL-GHULUW 
(Exaggeration) 


Introduction 

Exceed not in your religion the bounds (of what is 
proper), trespassing beyond the truth, nor follow the 
vain desires of people who went wrong in times gone by 
- who misled many, and strayed (themselves) from the 
even way. (5:77) 

When a human being reaches the level of perfection, he will rise 
above the angels and he can dispense with banalities and illusions weaved 
around him which might ruin his great image. 


Ghuluw in Theory 

There are several forms of ghuluw, beginning ghuluw in theory and 
ending with ghuluw in practice. Ghuluw in theory briefly means the belief of 
a human being that certain individuals are capable of doing extraordinary 
things, causing amazing and unusual things to happen which an ordinary 
person cannot do. Also, the belief that certain individuals, whether alive or 
dead, have an effect on the lives of others, either in good or in evil ways, in 
this world and in the hereafter, is another form of Ghuluw. 

Theoretically, ghuluw, which is written in the Shi'ah books of 
narrations and hadiths and which is the attribution of miraculous and 
unusual acts to the imams, awliya and shaikhs, was the cause for the 
growth of ghuluw in practice. Practice is what the people do in front of the 
graves of imams, awliya and shaikhs, showing their submission to them, 
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dedicating certain things for them and asking them for their direct needs, 
and so many other things. 

The concept of ghuluw occupies the hearts of many people, 
including the non-Muslims. The other Muslim groups share this concept 
with the Shi’ites, with the exception of Al-Salafeyah, who were able to 
destroy the chains which controlled the minds as well as the hearts of the 
people. However, the Shi'ites went far ahead of the other Muslim groups in 
this field. This excess in ghuluw was caused by the books of narrations 
which were not amended and by the stand the fuqaha took in regard to 
those narrations and without clarifying the details of their content. The 
books of Shi’ites which were considered to be a reliable source have 
narrations concerning the miracles of the imams and their karamat, which 
are not any less than what we find narrated in the books of the other Muslim 
groups concerning awliya and the Sufi shaikhs. 

I do not want to become involved in a useless argument over 
whether these narrations were truthful or figments of the imagination, or 
whether these narrations were formed at a time when people were not 
satisfied or assured unless they heard exciting stories about their leaders. 
But the essential point I am addressing myself to in this subject is that we 
as Muslims and as a nation believe the logical results (results of deep 
thought and sound knowledge) which are more acceptable and followed. 
They are enough for us and we do not need to go after the mirages. We the 
Shi’ites in particular chose for ourselves the logical method as a part of 
deriving our religious laws. 

There is a narration mentioned by Al-Kalini in the book Usui al-Kafi . 
and, as reported by various people, Imam Al-Sadiq says: 

The first thing Allah created was the mind, then He said 
to it come. It came, then He said to it go. It went. Then 
God said: By My Might and Glory, I shall punish be¬ 
cause of you and I shall reward because of you.' 

Based on this, the Shi’ites took the logical rule, which says: "Whatever is 
ruled by logic (mind) is ruled by religious laws," which means whenever 
there is an issue that logic cannot find a way to refute, then that issue 
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becomes part of the religious laws, and if logic cannot find a way to accept 
an issue, then it is not acceptable to the religious laws. 

Here I ask the question: Where was the logical stand concerning the 
false and fictitious stories which the narrators narrated and attributed to the 
imams about the miracles they performed and the karamat they were given? 
Where was logic to thwart this massive ghuluw which prevents a person 
from remembering Allah and turning toward Him? Also, why do we Shi'ites 
not give to our imams the proper respect for the high status they occupy, 
which is to have reached the status of human perfection which is by itself 
more miraculous than anything else? 

It is reported in the noble hadith that the glorious Messenger (pbuh) 

said: 

Allah created man and put in him a mind and desires. 

He created angels and put in them minds, and created 
animals and put in them desires. He whose mind domi¬ 
nates his desires is higher than the angels, and he 
whose desires dominate his mind is lower than the 
animals. 

This is the great human status with which Allah favored the imams 
and the righteous people. They have reached a ranking higher than that of 
the angels. This status bestowed by the Lord of Kabah is sufficient to keep 
them above any need to write any fictitious stories which might be the cause 
of their enemies to rejoice. Furthermore, ghuluw sometimes goes beyond 
praise and becomes an insult; e.g., the infallibility which is attributed to the 
imams, as we indicated in an earlier chapter, was for the purpose of 
confirming those false narrations which contradict mind and logic. They 
attributed those stories or statements to the imams in order to close the door 
to any discussion by intelligent people and men of logic regarding what 
these stories contain. This way they could force the people to accept those 
narrations because they came from a person with infallibility who is above 
making any mistake. But, in reality, attributing infallibility to the imams was 
an insult to the imams rather than praise, because, according to the Shi'ites, 
understanding infallibility meant that the imams from the time of their birth 
until their death did not commit any sin because that was the will of God. 
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Therefore, this means the imams did not have any free will in preferring 
righteousness over evil. 

I do not know what good deed one will get reward for from Allah if 
that person is not permitted in any way to commit any wrong for reasons 
beyond his control. Indeed, if infallibility was attributed to the imams, in the 
sense that imams, even though capable of committing sins, did not do so, 
for they chose to be above that, and because of their higher moral 
standards which served as a barrier between them and disobeying Allah, 
then this is a reasonable explanation which is accepted by mind and logic. 

However, we cannot say this kind of personality is exclusive to a few 
individuals or restricted to our imams only. No, it is rather a personality 
which any human being can attain if he/she respects the limits of Allah and 
obeys His orders and stays away from what Allah forbids him to do. The 
Book of Allah gives us a magnificent example and a great illustration of this 
divine purpose in Surah Yusuf: 

And she, in whose house he was, asked of him an evil 
act. She bolted the doors and said: Come!' He said: 7 
seek refuge in Allah! Lo! He is my Lord, who hath 
treated me honorably. Wrongdoers never prosper.' She 
verily desired him, and he would have desired her if it 
had not been that he saw the argument of his Lord. 

Thus it was, that we might ward off from him evil and 
lewdness. Lo! He was of our chosen slaves. (12:23-24) 

The LadunnP knowledge falls into that category also. What is good 
about obtaining knowledge without effort, study and striving. Worse yet, is 
that some of our scholars went so far as to say that the imams knew 
everything and had the knowledge of all sciences and arts. Also, I do not 
know how it is considered righteousness for an imam to be an engineer, a 
technician, or a scholar of the Japanese language. 


' Landunni is the type of knowledge that is inspired, and does not come as a result of 
studying and striving. 
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Righteousness for an imam is to be faqih (knowledgeable in 
religion), God-fearing and a scholar for Allah’s sake in matters of religion. 
In these is all the righteousness. The glorious Qur’an says about Allah's 
Messenger, who was sent by Allah as a light and guidance for mankind: 

They will ask you concerning the spirit. Say: 'The spirit 
is by command of my Lord, and of knowledge you have 
been vouchsafed but little’... (17:85) 

And the Qur'an denies the Prophet having any knowledge of the 
unseen: 

Had I knowledge of the Unseen, I should have abun¬ 
dance of wealth... (7:188) 

Then how do we permit ourselves to describe our imams with 
characters above that of even the Messenger of Allah (pbuh)? As for the 
miracles and unusual things done by the Prophets from time to time, as 
mentioned in the glorious Qur’an, this happened during a time humans used 
to challenge the divine messages and during a time people were unable to 
understand logical arguments and righteous values in the language of 
reasoning and logic. Therefore, it was necessary, in order to bring those 
people to believe in God’s messages, to favor His Messengers with miracles 
and the ability to do the unusual, to be used as an argument against those 
who refused the message. Allah sent his Messenger (pbuh) and gave him 
an everlasting miracle, the glorious Qur'an. 

It is the perpetual miracle which will remain as long as Allah wants 
it to be there. With Muhammad (pbuh) the message was sealed, the 
miracles ended, the religion was perfected, the favor from God was 
completed and the word of Allah came straightforward and clear. 

... This day have I perfected your religion for you and 
completed My favor unto you, and have chosen for you 
as religion Al-lslam... (5:3) 
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Once more, while we are talking about ghuluw in theory, before we 
get to ghuluw in practice as practiced by the Shi'ites, we want to leave the 
door open for the rest of the Muslim groups to talk about the ghuluw which 
dominates the hearts of their sons and the pages of their books. It is quite 
disheartening to know that ghuluw in theory and Ghuluw in practice as well 
entered into the depths of the hearts through the fuqaha and men of ijtihad 
of the Shi'ah school of thought. Therefore, the responsibility lies on those 
fuqaha and mujtahidin who led the masses to the road of ghuluw. 

There are features in the Shi'ah books attributed to the imams and 
adopted by the fuqaha. Those issues were included in the books of 
narrations confirmed by the Shi'ah fuqaha. Some of these books are: Usui 
al-Kafi . Al-Wafi . Al-lstibsar . Man la Yahduruhu al-Faqih . and Wasil al-Shi'ah . 
and others of the most important books and sources of the Shi'ites. In many 
of these books, you find Ghuluw and compromising the status of the imams 
indirectly, even though there are a few exceptions among our scholars who 
adopted a just and balanced stand toward ghuluw in theory and in practice. 
However, the majority of them marched on the road of ghuluw from its A to 
its Z. Perhaps among the most important subjects of ghuluw are: 

1. Infallibility 

2. The ladunni knowledge 

3. Al-ilham (inspiration) 

4. Al-ma'aiiz (miracles) 

5. The ability to foretell or see the unseen 

6. Kara mat (the unusual and extraordinary) and mu'jizat (mira¬ 
cles) 

7. Kissing the graves (of important religious figures) and asking 
those who are buried there for certain things to be done. 

Here I would like, very frankly, and with all the clarity, to say that 
whenever I ask the Shi'ites to purify their books and refine them from all the 
narrations which harm the human intellect rather than enriching it, I am at 
the same time asking the other Muslim groups to do the same with their 
books which contain narrations not less strong and weak-minded than those 
written in the Shi'ites' books of narrations. 
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Ghuluw in Practice 


Ghuluw in practice is illustrated by asking the imams for things in this 
world as well for matters of the hereafter and seeking direct help from the 
imams. Kissing the graves of the imams and awliya is a very common 
practice also. Indeed, I am very tired of discussing and arguing with the 
fuqaha, may God forgive them, about the issue of kissing the graves of 
important religious figures, asking for certain things to be done of the imam 
and the reciting of the visit 2 in front of their graves. 

Instead of reading from the glorious Qur'an, standardized words, 
which are said before are repeated over and over. They tried to justify 
kissing the graves of religious figures based on the fact that the Messenger 
(pbuh) kissed the black stone, even though the Messenger did that for the 
special place and special meaning attached to it. It is reported that even the 
Khalifah Umar Ibn Al-Khatab (R) once stood in front of that stone and said 
to it: 


You are a stone. You cannot harm nor can you help. 

However, I saw the Messenger of Allah kissing you; 

therefore, I will kiss you. 

The Messenger (pbuh) did not allow anybody to kiss his hand. He 
rather used to shake the hands of his visitors and those who came to him. 
Also, I never heard or read that Imam Ali (R) allowed anybody to kiss his 
hand or his clothing. Imam Al-Sadiq became angry with a man wanting to 
kiss the staff the Imam used to lean on claiming that it belonged to the 
Messenger (pbuh). He said to him: 


Woe to you (he pointed toward his own hand). This is 
the flesh and the blood of the Messenger of Allah. Why 
do you want to kiss that which does not harm nor 
benefit you? 


2 See chapter 5 on this subject. 
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It is quite strange how our scholars concluded from the act of the 
noble Prophet in kissing the black stone that it is permissible to kiss the 
graves of religious figures. They concluded that by using al-aivas (compari¬ 
son and analogy), even though they are the strongest opponents to the use 
of al-qivas as a method to legislate Islamic laws. As we know, they 
enforced logical argument instead of Al-Qiyas in this case to serve their own 
interests. 

I have visited the grave sites of awliya in many Muslim countries, 
and I have seen there the visitors' behavior is like that which I have seen at 
the grave sites of our imams. I entered the Christian churches in many of 
the world's countries and I have seen the people there as they were always. 
They bless themselves with the statue of Jesus and by the feet of the Virgin 
(Mary). They left God aside and they instead asked both Jesus and Mary 
for help in this world and in the hereafter. I have entered Buddhist, Shinto, 
Hindu, and Sikh temples. I have seen there what I saw done by the Muslims 
and the Christians in terms of providing offerings, asking for help, kissing 
statues, kneeling and submitting, expressing loyalty and devotion in front of 
graves or statues of their religious figures. This is how I have seen 
humanity, lost in the mirage of illusions. 

Indeed, I greatly respect those Muslim scholars, such as Ibn Hazm 
Al-Andalusi and those who followed his example and who were given by 
Allah a great mental power which they utilized as a light and guidance for 
themselves and for others. They were ahead of their times by centuries and 
with anger and ridicule they opposed this kind of behavior by the people. 
The following verses discussed these matters in frankness and clarity. 

1. Say: I have no power over any good or harm to 
myself except as God wills. If I had knowledge of 
the Unseen, I should have multiplied all good, and 
no evil should have touched me: I am a warner, 
and a bringer of glad tidings to those who have 
faith. (7:188) 
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2. I tell you not that with me are the treasures of God, 
nor do I know what is hidden, nor claim to be an 
angel. (11:31) 

3. Say: None in the heavens or on earth, except God, 
knows what is hidden... (27:65) 

4. When My servants ask you concerning Me, I am 
indeed close (to them): I listen to the prayer of 
every suppliant when he calls on Me... (2:186) 

5. It was We who created man, and we know what 
dark suggestions his soul makes to him: for we 
are nearer to him than (his) jugular vein. (50:16) 


The Reform 

Once more I go back to the great idea of reform, which is to screen, 
correct and purify the books from the flaws and the unconfirmed reports 
which are in these books. Even though we mentioned above some names 
of books respected by the Shi'ah fuqaha, those books were written in the 
first era of the conflict between Shi'ites, the people, and Shi'ah, the beliefs. 
It is important to also mention that the books written in the second era of that 
conflict, which is the time of the Safawi State, are much worse than the 
books written in earlier times. Some of these books included in their pages 
topics and statements which are not acceptable to any rational person or 
anyone who loves the family of the Messenger. 

Here, for the sake of specificity, I want to mention as an example, 
the huge encyclopedia, Bihar Al-Anwar (Seas of Lights), written by the 
scholar Muhammad Baqir Al-Majlisi. That encyclopedia is written in Arabic 
and is comprised of more than 20 volumes. Truly this encyclopedia is more 
beneficial and harmful at the same time than any other encyclopedia. 

While it contains in its pages a great wealth of knowledge available 
to researchers and scholars, it also contains deleterious statements and 
weak subjects which have greatly harmed the Shi'ites and Islamic unity. In 
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fact, the author admitted in the introduction of his book(s), (which he called 
Bihar [Seas], because it is like the sea with its shells and rocks), that his 
book contains what is beneficial and what is harmful. Unfortunately, the 
undesirable parts contained in the book of Bihar have harmed the Shi'ites 
and Islamic unity more than any book written in the history of the Shi'ites 
until now. 

The author devoted a large portion of his encyclopedia to the ma'aiiz 
(miracles) of the imams, and it is full of the ideas of ghuluw, which include 
stories of miraculous and unusual things attributed to the Shi'ah imams. 
Indeed, they are stories which can be used to entertain children. The other 
destructive side of this encyclopedia is its concentration on slander and 
insult of the pious khalifahs, which is in an obscene manner in some cases. 
This gave those who wanted to promote hatred and denominational 
allegiance the right opportunity to spread animosity between Shi'ites and 
Sunnis. 

The books written against Shi'ites still especially concentrate directly 
on the books of Al-Majlisi. Also, Al-Majlisi wrote in the Farsi language books 
not less in what they contained than the encyclopedia he wrote in Arabic. 
There is no doubt that the period during which Al-Majlisi lived, as well as the 
support given by the ruling powers to the Shi'ah school of thought and the 
Shi'ah scholars, are among the most important factors behind the writing of 
an encyclopedia such as Bihar Al-Anwar . It guaranteed forever the 
continuation of the dispute between the Shi'ites of Iran and the great 
majority of Muslims who were ruled by the neighboring Islamic khilafah 
under the leadership of Amir Al-Mu'minin. 

Al-Majlisi, who was born in the year 1037 A.H. and died in the year 
1111 A.H., was a contemporary of Shah Sulaiman and Sultan Hussain, two 
of the Safawi kings. He was appointed as the Shaikh of Islam and he was 
in charge of the religious matters in Iran. He was appointed to that position 
by both Kings during the best of times of the Safawi state. A little over thirty 
years ago, the publishing house of Iran planned a new printing of the Bihar 
Encyclopedia in 100 volumes. Imam Tabatabai Al-Barujerdi, who then used 
to be the supreme religious leader of the Shi’ah denomination, gave an 
order to review, correct and purify these books from the narrations and the 
stories which contained slandering remarks about the pious khalifahs. 
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However, the publisher, who happened to be among those who 
promoted, with support from suspicious groups, denominational division, 
started printing that encyclopedia with its many volumes, which at first 
excluded those harmful narrations and stories, thus ignoring the sequential 
order of the books of the encyclopedia. However, later the other volumes 
containing the harmful materials were printed after the death of Imam Al- 
Barujerdi. Then these books were made available in the Islamic libraries to 
serve as new fuel to stir the hatred and animosity among Muslims. 
Recently, I was informed that the encyclopedia was printed again, this time 
in Lebanon, with the help of a group which has a very strong connection with 
the colonial powers who have the policy of "spread division and conquer" 
Since we are talking about the purification of the Shi'ah books of 
narrations, it is necessary to mention frankly that the defense presented by 
our fuqaha to confirm the accuracy of those narrations I want to see 
removed is based, according to them, on the knowledge of Al-Diravah and 
Al-Riial . which support those narrations attributed to the Shi'ah imams and 
attributes to them as well miracles and unusual happenings. 

I really wish to understand which is better to be accepted and 
followed - the knowledge of Al-Diravah and Al-Rijah or the Noble Book of 
Allah and the tradition of His Messenger, and after that reason, logic and 
evidence? The Messenger of Allah (pbuh) said: 

Whatever agrees with what is in the Book (Qur'an), take 
it, and whatever opposes what is in it, refuse it. 

Before I finish this chapter, it is necessary to point out an important 
issue, which is the continuous refusal of our fuqaha and those in charge of 
the Shi'ah affairs, to approve the attempts to purify the books mentioned 
above from the subjects which broke the backbone of Islamic unity. The 
fuqaha and Shi’ah authorities use for their refusal to purify those books the 
excuse that the Sunnis’ books are full of statements which slander the 
Shi’ites and accuse them of disbelief, hypocrisy and deviation from Islam. 
I have faced our Shi'ah fuqaha and said to them: 

Your books have slandered and defamed the pious 
khalifahs who occupy a very special place in the hearts 
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of Muslims. Similarly, the wives of the Messenger 
(pbuh) and his companions have been slandered. The 
Sunnis did not make such remarks about the Shi'ah 
imams. Rather, they honor them and speak about their 
contributions and righteousness. However, they Sunni 
scholars want to defend the most honored and re¬ 
spected group in whom they see a continuation after 
the Messenger (pbuh) while the Shi'ites wrote in their 
books what is inappropriate for the status of the same 
group. Thus, the Sunni scholars found no other way 
except to point arrows at the chests of those who wrote 
such statements in their books. Therefore, we can say 
that the burden caused by the Shi'ites' books and the 
slandering statements about the pious khalifahs con¬ 
tained in them are much heavier and harder on the 
Sunnis than whatever the Sunnis said about the Shi'ites 
themselves. 

And since we want, with the will of God and His Help, to finish this 
dispute once and for all and to present solutions of reform which guarantee 
the removal of this dispute sooner or later, it is therefore absolutely 
necessary to be frank, and we are here standing in front of God, history and 
all Muslims. Therefore, I say that there are some books written by some of 
the Sunni authors which contain slandering and insulting statements about 
the Shi'ah imams. Here we mean by the Shi'ah imams the imams of the 
family of the Prophet. Describing them as Shi’ah imams is a figurative 
expression which later on became very common. Otherwise, the imams of 
the family of the Prophet, such as Al-Hassan, Al-Hussain, Zayn Al-Abidin 
and others from the Prophet's family were imams of the Sunnis as well. 

Whoever insults these imams is considered a slanderer by Sunni 
standards. Obviously I am not referring to the Khawarij authors, whc had 
a clear and frank opinion of Imam Ali (R). Even though I admit that books 
of that nature are extremely rare, nevertheless, they might be taken as a 
barrier preventing the reform movement and might be exploited by the 
promoters of denominational divisions who do not want Islamic unity. And 
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they might use these rare books, which are not used that much, as an 
excuse. 

I am faithfully praying to Allah to bring closer the reforms among the 
nation of Muhammad (pbuh), and to purify such books in order for our 
message to be complete and general. 


Alii Ajjj UojI AlAlii Sl^jil (j0J o^l-ail 

jJpaJj 


/!»</ stay quietly in your houses, and make not a 
dazzling display, like that of the former times of 
ignorance; and establish regular prayer, and give Zakat 
and obey Allah and His Messenger. And Allah only 
wishes to remove all abomination from you, you 
Members of the Family (of Prophet Muhammad), and to 
make you pure and spotless. (33:33) 
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CHAPTER 5: AL-ZIYARAT 
(Visits to the Imams' Graves) 

Introduction 

Until now I have not received a convincing answer from our fuqaha, 
may God forgive them, on why to prefer the words of the created over the 
words of the Creator. 


Discussion 

We have explained in detail in the chapter on ghuluw the similarities 
between the Shi'ites and the rest of the Muslim groups, with the exception 
of Al-Salafiyah, regarding the visitation of the grave sites of imams and 
awliya. In this chapter, we are going to talk about the differences between 
these groups, particularly visitation to the grave sites of the imams, which 
is exclusive to the Shi'ites. 

The Shi'ites changed the purpose of visits to the grave sites of the 
imams from being for the sake of Allah to visits with political, propaganda, 
educational and denominational purposes. I know as I am writing these 
lines that there are tens of thousands of Shi'ites visiting the grave sites of 
imams in Iran, Iraq and in the Illuminated City of Madinah every day during 
the night and during the day. 

I believe there is not one Shi’ite who reads the opening chapter of 
the Qur’an (Al-Fatiha) or any other Surah from the glorious Qur'an when he 
enters the places where these imams are buried or when he stands in front 
of the grave of one of the imams. It has become a tradition among the 
Shi'ites over the past several centuries to read in front of the graves of their 
imams statements called al-ziyarat (visits). 
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The visit includes praise and eulogies of the imams and carping 
criticism of the enemies of the imams, and following these is a very brief 
supplication. One seldom finds a Shi'ite home that does not have the book 
Mafatihal Jinan , which is a book containing hundreds of what are called 
ziyarat (visits) to the imams and their children. They are all very similar, with 
some minor differences in some cases. Let us read some paragraphs from 
Al Jamiah al Kabirqh which is among the most important ziyarat and is read 
in front of the grave of each imam. It is one of the longer ziyarat. It is 
reported by Al-Sadiq in the book Al Faaih that the tenth imam, Ali Ibn 
Muhammad Al Jawad, taught this ziyarat to one of his relatives, Musa Ibn 
Abdullah Al Nakhai: 

Peace be upon you, oh family of the Prophet and the 
choice for the Message, and who were visited by many 
angels, and the cradle of the divine inspiration... You 
are the trustees of the Beneficent and the descendants 
of the Prophet and the best of the Messengers, and the 
strongest among the best of the Lord of the worlds... I 
bear witness that you are the pious imams, the guided, 
the ma'sum (infallible), the honored, the close to God, 
the righteous and the truthful... He who avoids you is a 
renegade and he who stays with you is a follower. 

He who opposes your rights will perish, and the truth is 
with you, in you, from you, to you, and you are his 
family and his origin. The inheriting of the Prophethood 
belongs to you, the signs of creation given to you, their 
judgment goes back to you, the best of speech is yours. 

His strength is in you... He who is an ally of yours is an 
ally of Allah. He who is an enemy of yours is an enemy 
of Allah. He who loves you loves Allah. He who angers 
you angers Allah... I ask Allah to be a witness and I ask 
you to be a witness that I am an ally of yours and those 
who allied themselves with you, and hating your ene¬ 
mies and choosing animosity toward them. Peace to 
him who has peace with you, war on those who have 
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war with you. By you, we reach the blessing, and on 
those who refuse allegiance to you falls the wrath of the 
Beneficent. 

That is how the visit is done, or with statements similar to the one 
above, and then the visit is finished with a short supplication. The recitation 
of which we mentioned small parts is among the most moderate, in its 
content, of those ziyarat recited during the grave site visit. However, there 
are many other recitations during visits which contain violent statements, 
and in some there are statements of insults against the pious khalifahs. 

In general, the dominant feature of these visits is carping criticism of 
those who did wrong to the family of Muhammad (pbuh) and to recognize 
the favors of Ali (R) and his children and their right of Imamah. Also, there 
are many recitations during visits specifically for Imam Al-Hussain, and 
those contain harsh criticism of Banu-Umayyah for various reasons, but 
especially because they killed Al-Hussain. There is no doubt the killing of 
Al-Hussain in the battle of Karbala and insulting Imam Ali (R) on the pulpits, 
which was started by Muawiyah Ibn Abi Sufyan and continued until the 
khalifah of Umar Ibn Abdul-Aziz, that is, to 99 A.H. (during which the 
insulting remarks against Ali (R) were stopped), were among the most 
important reasons behind the violent reaction by the Shi'ites. 

They give the slandering and insulting of Imam Ali (R) a religious and 
legal identity which they introduced into their recitation at visits which they 
read in front of the graves of the imams and their children until this day. 
After a deep study of these recitations at visits mentioned in the books such 
as Mazar Al Bihar . Miftah Al Janan . Diva'AI-Salihin . Mafatih Al Janan . and 
others, it appears clear to me that the names of the pious khalifahs entered 
some of these recitations at visits directly or by implication at a later time, 
after those recitations were written. 

That is why we do not find traces of the names of the pious 
khalifahs, except in a few of them. He who thinks deeply about the hidden 
purposes behind introducing such recitations and the widespread practice 
of reading those visits in front of the graves of the imams, completely 
avoiding the reading of the glorious Qur'an, which is the word of God, and 
which has all honor above the words of the created, will clearly know that 
the purpose of these visits is to spread the education of the denomination, 
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and to concentrate on its most important principle which is the deserving 
right of particular imams versus the others for khilafah. 

I must also note that the visitation to the grave of Imam Al-Hussain 
began forty days after his death, when a caravan including members of his 
family and some of his companions came to Karbala to greet him with 
peace. Ever since the caravans have come to Karbala year after year until 
today. 

If we go back to the hidden purposes behind the meetings which 
used to be held at the grave site of Imam Hussain under the name of visiting 
him, we will learn that those meetings among the Shi'ites who came to the 
grave site of Al-Hussain from far away places were to gain reward for the 
spread the Shi'ite school of thought, and to criticize the khilafah which was 
at first controlled by Banu-Umayah and later by Banu Al Abbas after them. 
Furthermore, those meetings were for promoting the unity of ranks among 
Shi'ites and to preach the teaching of the Shi'ite school of thought. 

Therefore, I am not at all surprised when I read in the available 
books of narrations stories attributed to the Shi'ite imams, in which they urge 
people to visit Imam Hussain. Here is an example of what is written in some 
of these narrations: 

For every step made by a visitor for the sake of visiting 

Al Hussain a palace in Paradise will be given to him. 

They even gave Karbala a higher status than Al-Kabah. A Shi'ite 
poet once said: 

When Karbala and Kabah are mentioned, Karbala has 

the higher ranking. 

Other narrations also said: 

He who cries or tries to cry for Al Hussain, Allah will 

forgive his past sins and his future sins. 

Such narrations and attributing them to the imams gave some 
unbelievable degree of eagerness among Shi'ites to strive toward reaching 
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Karbala in spite of the hardship, difficulties and the danger associated with 
traveling in those days. As a result, Karbala during the khilafah of Banu 
Umayyah and that of Banu Al-Abbas used to witness massive Shi'ite rallies 
in the months of Muharram and Safar, particularly on the 10th of Muharram 
which is the day Al-Hussain was killed. 

Those who were present used to gather quietly in front of the grave 
of Al-Hussain and unite their ranks in reading the visiting statements, an 
educational method which people of leadership and knowledge planned and 
used to unite the Shi'ites along one line with inseparable units. Indeed, 
those who planned those visits must have been geniuses. They had a 
perfect understanding of the Shi'ite psychology in the eras of Banu- 
Umayyah and Banu-Abbas. So these visits, their general use and their 
popularity, especially during the Shi'ites special occasions, came to serve 
as an on-going, organized struggle against the khilafah. 

That is how educating people in the Shi'ite school of thought became 
general, widespread and complete during these visits, in spite of the will of 
the ruling power. All of this happened at a time when journalism, public 
schools, mass media, mass publication and organized political parties were 
unknown. Therefore, we should not be surprised to know that Al-Muta- 
wakkil, the Abbasi khalifah, did not allow people to visit the grave site of Al- 
Hussain, and he ordered it to be tilled so people would not be able to 
recognize it. 

Today, after all that has been done, there is no trace of the khilafah 
of Banu-Umayyah or of Banu Al Abbas in the Islamic world any more than 
there is any trace of the severe ideological conflict about khilafah and 
khalifahs. Do we the Shi'ites want to march on the same road which we 
have marched on for over 13 centuries, and stand in front of the graves of 
the imams and repeat statements which we have repeated for centuries and 
centuries without any benefit or any evidence of change? 

However, there is the exception of a very few sincere supplications 
which make up a very small portion of these visits. Until when are we going 
to continue to prefer the words of the created over the words of the Creator. 
And what is the benefit derived by the imams themselves from these 
echoing speeches delivered in front of their graves? Is it not truly better to 
take the teachings of the noble Prophet (pbuh) and recite the verse of the 
Message of Wisdom (The Qur'an) in front of the graves of our imams? In 
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doing so, we get the reward, the mercy, the light and guidance, not only for 
the visitor but also for him who is being visited, whether he is a prophet or 
an imam. 


The Reform 

Based on all that we have mentioned, it becomes obvious that the 
purpose of the visiting statements which fill the books of visits and which 
every Shi'ite keeps in his house and reads from whenever he/she enters the 
grave site of any of the family of the Prophet is an educational purpose. 
Those statements were introduced at a time the Shi'ites were in need of 
educating the masses in the Shi'ite school of thought. I have no doubt at all 
that if Imam Ali (R) were to listen to some of the paragraphs written in some 
of the statements of the visit (in which they attribute to the imams character¬ 
istics surpassing those of humans and closer to the characteristics of God, 
thereby associating them with God), he would apply the Islamic law on both 
those who wrote these statements and those who read them. 

I would like to ask the Shi’ites in all parts of the world to think deeply 
about the statements they read in their visits to the grave sites of the imams, 
those statements which have no benefit to them or to the imams. Once 
more, I would like to hold the Shi’ah religious leadership responsible for 
leading the Shi’ites down this road. Until this day, I have not been able to 
find one book of reference among the Shi'ah books that suggests reading 
the noble Qur'an instead of those statements when visiting the grave sites 
of the imams. 

I do not know why the Shi’ites ignore the words of Allah and depend 
on the words of people. Even though supposedly these words could have 
been the authentic words of an imam, why do we prefer his words to those 
of Allah? If the purpose of the visit is to gain reward in the hereafter, reading 
the noble Qur’an guarantees that reward. And if the purpose is to honor the 
imam, reading the Qur’an guarantees this as well. 

I am fully aware and certain that the theory of reform will face the 
classical answer which we hear too often from our fuqaha, may God forgive 
them, which is these visits (statements) came from our imams. Undoubtedly 
they know better than we do regarding this matter. Even though I cannot 
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discuss these matters with our imams, because the barrier of life and death 
separates us, however, if I were living in the time of Imam Ali Ibn Muham¬ 
mad and if I entered with him to the grave site of Imam Al-Hussain and if I 
heard him read the visits of Al-Warith and Al-Jamiah in front of the grave, I 
would have had the following conversation with him. 

I. Oh, Messenger of Allah, is this recitation the words of Allah, or 
is it the words of the created? 

Imam: The words of a created. 

I: Are the words of the created better than the words of Allah? 

Imam: The words of Allah are better. 

I: Then why did you prefer the words of the created (man) over 

the words of Allah and not read the noble Qur'an? 

I do not know what the answer of the imam would have been when we 
reached this point. 

To describe such a conversation does not mean that I believe those 
statements of visits originated from the Shi'ite imams; however I went so far 
as to assume the most remote possibility in order to block the way in front 
of those who use the imams as a pretext in everything. 

I finish this chapter with a statement narrated in the book of Ah 
Sahah . in which it is reported that the Messenger of Allah (pbuh) said: 

I left with you the two most important things: the Book 
of Allah and my teachings. If you abide by them, you 
shall never be misled after me. 

But in Shi'ite books it is narrated that: 
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I left with you the two most important things: the Book 
of Allah and my family, the Ahl Al-Bayt. If you abide by 
them, you shall never be misled by them . 3 

How wonderful and great it would be to see the Shi'ites obey the 
Messenger of Allah (pbuh). But here they put the Book of Allah and the 
descendants of the Prophet in the same rank according to the narrations 
they attributed to the Messenger of Allah (pbuh). 

l> - 

Turn your back in repentance to Him , and fear 
Him: establish regular prayers , and be not you among 
those who join gods with Allah. Those who split up their 
religion, and become (mere) sects (Shi ah)-each party 
rejoicing in that which is with itself. (30:31-32) 


i o-1 It j ' is J•j£' j 


3 Some Al-Sihah books, such as Tirmidhi, also narrate the version narrated in the Shi’ah 
books. 
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CHAPTER 6: ASHURA'AND 
SELF-FLAGELLATION 


Introduction 

There has not been a holy revolution which was distorted as much 
as the Shi'ites distorted the revolution of Al-Hussain in the pretext of loving 
him. 

Necessity demands that I allocate a special chapter concerning 
hitting the shoulders with chains, cleaving the heads with swords, and 
striking the bodies on the Tenth of Muharram as a show of mourning for 
Imam Hussain (R). This loathsome tradition is still a part of the ceremonies 
of the martyrdom of Imam Al-Hussain which are held annually in Iran, 
Pakistan, India and in the town of Al-Nabateyah in Lebanon. Furthermore, 
these ceremonies are the cause of bloody conflicts between the Shi'ites and 
the Sunnis of Pakistan, where hundreds of innocent people from both sides 
have been killed. I feel it is very important to talk about it in an independent 
chapter. 


Discussion 

As we mentioned in a previous chapter the Shi'ites have celebrated 
the day of ’Ashura' for many centuries. In addition to the statements of 
visitation, which we have talked about in detail, the poets used to recite their 
poetry in front of the graves of the imams. One day, the Arabian poet. Al- 
Sharif Al-Radi recited a well-known poem of his in front of the grave of Al- 
Hussain. He began that poem by saying: 

Karbala! You are still grief and an affliction. 
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Then he reached the part where he said: 


Oh, how many were killed on your soil (Karbala) and 
how much blood has been shed and flows because of 
these murders. 

Then he cried so much he became unconscious. What is clear and 
confirmed is that the Shi'ah imams used to celebrate the Tenth of Muharram 
by staying in their homes to receive condolences from their visitors and offer 
them food. Poems and speeches used to be recited in front of them in 
memory of the martyrdom of Al-Hussain and about the family of the 
Messenger of Allah (pbuh) and their excellent qualities. 

In Karbala and around the grave site of Al-Hussain, the visitors pass 
by in groups or individually while reading the statements of visitation, which 
we pointed out earlier. They combine this with loud weeping as a con¬ 
cluding part of the ceremony and visit. This tradition is still common in the 
gatherings held for Imam Hussain in the Shi'ite world. It is imperative to end 
these gatherings by weeping for Al-Hussain because: 

He who cries or tries to cry for Al-Hussain, heaven be¬ 
comes obligatory for him. 

This is a statement which is found in the books of narrations and is 
attributed to the imams. But God forbid that such a statement should have 
come from an imam. The Shi'ites also wear black clothes in the months of 
Muharram and Safar as a sign of mourning for Al-Hussain. This tradition 
started to spread in the first era of the conflict between the Shi'ites and their 
beliefs, and at the time when the Shi'ites appeared on the theater of the 
Islamic and political events as a force wanting to overthrow the ruling 
khilafah. 

The Boyheys, who ruled Iran and Iraq in the name of protecting the 
khilafah of Banu-AI-Abbas, played a vital role in strengthening the tradition 
of celebrating the day of' Ashura'. However, celebrating the day of Ashura' 
became a general tradition and a part of the Shi'ites' existence during the 
time of Shah Ismail Al-Safawi. He forced Iran into Shi'aism and created in 
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it a denominational unity to squelch the desires of the neighboring Ottoman 
khilafah, as we indicated earlier. 

In the Safawi palace, every year the first ten days of Muharram used 
to be declared as days of mourning and the Shah used to receive the 
mourners on the day of 'Ashura'. On that day a special celebration used to 
be held in the royal palace. Many people used to gather for those celebra¬ 
tions, and the Shah himself used to attend them. Also, Shah Abbas Al- 
Safawi, whose rule lasted for fifty years and who was the shrewdest, most 
powerful and most cruel of the Safawi Shahs, used to wear black on the day 
of 'Ashura' and put mud on his face as a sign of mourning for Al-Hussain. 
He used to lead the marchers in the streets, repeating poems praising Imam 
Hussain and condemning his assassination. 

We do not know for sure when the tradition of striking the shoulders 
with chains on the day of "Ashura' came into existence. This tradition 
spread into Shi'ite areas such as Iran and Iraq, and other regions as well. 
However, there is no doubt that striking the heads with swords and causing 
blood to gush out as an act of mourning for Al-Hussain on the day of 
'Ashura' came to Iran and Iraq from India during the British occupation of 
those countries. 

The British exploited the ignorance, simplicity and the great love the 
Shi'ites had for Al-Hussain. They even taught them to hit their heads with 
sharp objects. Until very recently, the British embassies in both Tehran and 
Baghdad used to finance the demonstrations for Al-Hussain. This 
demonstration portrayed an ugly image in the streets and neighborhoods. 
The purpose behind the British colonial policies in their support for this ugly 
tradition, which has been grossly exploited by them, was to provide an 
acceptable justification to the British people to counteract the opposition by 
some independent newspapers and by some countries against the British 
occupation of India. 

The people of these countries were made to appear as savages who 
needed a civilizing force like the British to teach them human values and 
liberate them from ignorance and savagery. British and European newspa¬ 
pers used to publish pictures of the demonstrators marching in the streets 
on the day of 'Ashura' with thousands of people hitting their shoulders with 
chains until they bled, and striking their heads with swords and other sharp 
objects until blood gushed out. The policy makers of the colonial powers 
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used to use these pictures to justify the colonization of these countries 
under the pretext of wanting to educate the people of these countries and 
bring them toward civilization and progress, as dictated by their feelings of 
moral obligation toward their fellow human beings. 

It is said that once Yasin Al-Hashimi, the prime minister of Iraq 
during the British occupation of that country, visited London to negotiate with 
the British to end their occupation of his country. The British said to him: 

We are in Iraq to help the Iraqi people achieve happi¬ 
ness and give up savagery. 

This statement caused the prime minister to become angry and he left the 
room where they were holding the negotiations. The British politely 
apologized to him and respectfully asked him to see a documentary film 
about Iraq. When he watched the film, it turned out to be a film of the 
demonstration held on the day of 'Ashura' in the streets of Al-Najaf, Karbala 
and Al-Kazimiyah. The film was full of horrible and sickening scenes which 
included striking the bodies with chains. The British, by showing that film to 
the prime minister, were asking him whether a cultured nation even with this 
degree of civilization would do this to itself. 

Here I want to mention something amusing, yet full of wisdom and 
bright ideas. I heard it from one of the Shi'ite scholars and religious leaders 
about thirty years ago. This elderly and respected man was standing beside 
me, the day was the tenth of Muharram and the time was noon and the 
place was the Rawdah of Imam Al-Hussain in Karbala. Then a demonstra¬ 
tion of those who strike their heads with swords and cause blood to gush out 
of their heads as a sign of grief and mourning for the death of Al-Hussain 
entered in great numbers to the grave site of Al-Hussain. 

Their blood flowing down their foreheads and the sides of their 
bodies in a sickening way caused one's body to shiver. Then another large 
group of people who were hitting their backs with chains until they bled 
came in after the other group. That is when the old man, an independent 
scholar, asked me: 

What is the matter with these people who have inflicted 
this disaster and pain on themselves? 
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I said: 


You have asked this question as if you are not listening 
to what they are saying, which is, 'O Hussain,' express¬ 
ing their grief for him. 


Then he asked again: 

Isn't Al-Hussain now 'firmly established in the favor of 
a Mighty King.' 

I said yes. Then he asked me again: 

Is not Al-Hussain now at this moment in a 'garden 
whereof the breadth is as the breadth of the heavens 
and the earth, which is the reward for those who ward 
off evil’? 

I said yes. Then he asked: 

Aren't there in Paradise fair ones with wide, lovely 
eyes, like unto hidden pearls'? 

I said yes. Then he took a deep breath and said in a forceful way with pain 
and sadness: 

Woe to them, stupid, ignorant, for what they do to them¬ 
selves, for an imam who is now in the gardens of 
delights, there wait on them immortal youths with bowls 
and ewers and a cup from a pure spring.' 

In the year 1352 A.H., when the leading scholar of the Shi'ites of 
Syria, Hassan Al-Amin Al-Ameli, declared such acts to be forbidden, which 
was an unmatched demonstration of courage on his part in stating his 
opinion and by asking the Shi'ites to stop these practices, he was faced with 
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strong opposition from within the ranks of the Shi'ah scholars, religious 
leaders and those who followed them, the kind of people described by Imam 
Ali (R) as "rag-tag and bobtailed." 

This step of the reform almost failed had it not been adopted by our 
grandfather Abu-AI-Hassan, who was the supreme leader of the Shi’ite 
denomination. Abu-AI-Hassan had the same view as Al-Amim, and he 
declared his full support for him and his ruling concerning that issue. The 
stand taken by our grandfather gave great strength to the reform movement 
of Al-Amin. Even though many of the fuqaha and mujtahedeen opposed 
Abu-AI-Hassan's views as they had opposed those of Al-Amim before him, 
at the end Abu-AI-Hassan was able to defeat all who opposed him due to his 
great status and perseverance. 

The public started to listen to the ruling of the great leader concern¬ 
ing religious matters, and their accustomed practice during the day of 
'Ashura' started to diminish little by little and began to disappear from the 
Shi'ites' lives. However, these practices did not completely vanish and weak 
traces of them remained until the death of our grandfather in the year 1365 
A.H. (may Allah's Mercy be upon him). After his death, the new Shi'ah 
authorities started to urge people to practice these traditions again. These 
traditions made a comeback in the Shi'ite world; however, they did not 
reappear to the same level as in the era prior to 1352 A.H. 

After the Islamic republic was declared in Iran and the concept of 
Walavet Al-Faaeeh became the basis of power, orders were given to revive 
those traditions as part of the policies of the Shi'ite denomination. Further¬ 
more, the young Islamic republic began helping the Shi'ite groups in all parts 
of earth, both financially and spiritually. It urged them to revive that 
invention which was brought into the Shi'ite Muslim world about 200 years 
ago by the policies of the colonizing British, in order to give Islam and 
Muslims the worst image and to justify their occupation of the Muslim 
countries, as we mentioned earlier. 

As I am writing these lines, the cities of Iran, Pakistan, India and 
Lebanon unfortunately witness on the tenth of Muharram every year a 
procession of people marching in their streets in the image we drew. Before 
the end of that day, many pictures of that human savagery and terrifying 
foolishness are shown on the T.V. screens in both the east and the west to 
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give strength to the enemies of Islam and to those who wish ill toward Islam 
and Muslims. 


The Reform 

It is a duty upon the educated class of the Shi'ah Imamah to utilize 
the maximum amount of energy to prevent the ignorant from doing the kinds 
of things which tarnished and defamed the revolution of Imam Al-Hussain. 
The exhorters and preachers must play a clearer role and have a better 
vision. 

There is one fact I frankly and clearly want to mention, which is the 
reason for the martyrdom of Al-Hussain on the day of' Ashura’, which was 
higher and nobler than what the Shi'ites portrayed. Al-Hussain did not 
become a martyr so people would weep for him and hit their own cheeks 
and portray themselves miserable and indignant. Rather, he wanted to give 
an effective lesson of self-denial (preferring others over himself), determina¬ 
tion, persistence, and courage in fighting injustice and tyranny. 

Therefore, the celebration of the martyrdom of Imam Al-Hussain 
must be one which is fitting to the status of Al-Hussain, free from riff-raff. 
The ignorance of such behavior causes one to laugh and to cry at the same 
time. How beautiful are the educational celebrations, where speeches and 
moving poems are delivered and the stories of the lives of the Messenger, 
his family and his companions and the examples they set in Jihad and their 
sacrifices for the cause of Allah are told. Therefore, we must enrich 
ourselves in memory of Al-Hussain rather than destroying ourselves. We 
must give to Al-Hussain his respected place in the arena of 
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struggle instead of tarnishing and defaming his status. We must do this if 
we are truly among the supporters of Al-Hussain and those who love him. 
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fF/i^/i /ie (Moosa) reached his full age, and was 
firmly established in life, we bestowed on him wisdom 
and knowledge: for those who do good. And he entered 
the city at a time when its people were not watching: and 
he found there two men fighting-one of his own people 
(Shi ah), and the other, of his foes. Now the man of his 
own people (Shi ah), appealed to him against his foe, 
and Moses struck him with his fist and made an end of 
him. He said: ‘This is a work of evil (Satan): for he is an 
enemy that manifestly misleads'. (28:14-17) 
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CHAPTER 7: AL-SHAHADAH AL-THALITHAH 
(The Third Creed) 


Introduction 

The Shi'ite fuqaha' are unanimous in their stand that whoever says 
the third Shahadah, claiming that' it was part of the original Shahadah, has 
committed a forbidden act. Al-Murtada, who was among the greatest of the 
Shi’ah Imamah scholars of the fifth century, said: 

Whoever uttered in the call to prayer (adhan), 'Ashhadu- 

Anna Aliyan Waliyullah' (I bear witness that Ali is the 

defender for Allah), he has committed a forbidden deed. 

Based on this opinion, it seems to me that the third Shahadah was 
introduced to the call to prayer after the era of the great disappearance; 
however, it was not officially introduced to the theater of events of the 
denomination until the time when Shah Ismail Al-Safawi forced Iran into 
Shi'aism and ordered the callers to prayers to say the third Shahadah in 
their call to prayer from the tops of the minarets. 

That is how Imam Ali (R) was given his clear status as the deserved 
khalifah after the Messenger (pbuh). Since then the Shi'ah mosques have 
followed the way introduced and spread by Shah Al-Safawi. The Shi’ites do 
that in all of their mosques, without any exception, around the world. 
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The Problem 


What is strange about this issue is that our fuqaha', May God forgive 
them, are in absolute and perfect unanimity that this Shahadah was 
introduced to the call to prayer at a later time and was unknown until the 
fourth century A.H. They also fully agree on the fact that if Ali (R) were still 
alive and heard his name mentioned in the call to prayer, he would have 
applied the Islamic law on whoever said that. 

In spite of all of this, none of our fuqaha’ tried to stop the third 
shahadah; rather they opposed the very few fuqaha' who refuted this 
invention and accused them of deviation from Shi’aism and disconnection 
from Ali (R) and his children. They overpowered those few fuqaha' with a 
humiliating defeat, which caused them to be ridiculed by the masses and the 
ignorant. This shows the blind prejudice which dominates the hearts of 
some of the fuqaha' and the ignorant, and therefore you find them support¬ 
ing each other. 

I am truly weary of discussing this issue with our fuqaha', since they 
have been used to their answers for centuries, and there is nothing new 
about that. They say the third Shahadah is not part of the prayer so it does 
not negate it, and as such, there is no harm in introducing the third 
Shahadah to the creed. I told them the issue is not whether the third 
Shahadah is a part of the prayer or not. It is a lot more dangerous than that, 
because the call to prayers is a statement confirmed by the Prophet (pbuh) 
and it became part of the obligatory sunnah, where it is unlawful to take 
away any part of it or to add anything to it, even if the added words are 
accurate, truthful and factual. 

Then they said that the third Shahadah had become an emblem for 
the Shi'ites. I told them the emblem of Islam is more important than the 
emblem of Shi'aism, and is Shi’aism one thing and Islam something else? 
Does Shi'aism need to have its own emblem? Here they wanted to put the 
blame on others, so they said: 

We cannot ask the Shi'ites to reject the third Shahadah 

in the call to prayer because it has become a part of the 

Shi'ite identity, and is as attached to it as the baby is 
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attached to his mother's breast. If we request them to 
do so, our request will be in vain. 

Then I said to them: 

if you agree on one opinion and clearly and coura¬ 
geously manifest the laws of Allah, not even two people 
will refuse to listen. 

More important, I said to them: 

Your duty is to make manifest the laws of Allah, and it 
is up to the people whether to follow them or not. 

They furthermore said that Khalifah Umar Ibn Al-Khattab had changed the 
statement, Come to the best of deeds' (Hayya ala khair al-amal), and put 
instead, prayer is better than sleep' (Al salatu khairun min al-nawm). I 
told them that a response containing a criticism does not change the facts 
about this issue, and if what they said was true, Ali (R) would have refused 
to follow the same call for prayers during his khilafah, and he would have 
ordered that sentence to be substituted with another one. 

I said: 

And, according to your logic, whatever the Imam does 
is proof of the legitimacy of that deed. 

Then I said to them: 

You are also unanimous about the fact that the third 
Shahadah did not exist in the time of the Messenger 
(pbuh) nor in the time of the imams; rather, it was added 
to the call to prayer (Adhan) at a later time. 

However, the statement Prayer is better than sleep’ is a disputed 
issue. Other Muslim groups, with the exception of the Shi'ites, are 
unanimous in their opinion that this statement came about in the lifetime of 
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the Messenger himself, which is in contradiction to the Shi’ites, who attribute 
that statement to the Khalifah Umar Ibn Al-Khattab. The difference is vast 
between an issue about which there is a complete unanimity of opinion, 
where not even two persons dispute about it, and a disputed issue where 
there are different and conflicting opinions. 


The Reform 

I have no doubt that the third Shahadah, which by now has become 
a part of the call to prayer in the Shi’ah mosques, has passed beyond the 
deeds of individuals and has taken on an emotional, social and denomina¬ 
tional nature. It is not easy to change this, especially when we know that 
there is a country which encourages denominational emotions and exploits 
those emotions in its political conflicts with its neighboring countries who 
have a population with Sunnis being in the majority. 

Therefore, the campaign of reform inside Iran is faced with difficulties 
as the other steps of reform we called for. One day, the radical regime of 
the Islamic republic in Iran might be changed with a moderate government 
and its principles being Muslim unity and the interest of Islam. Then 
responding to the calls of reform, even regarding the issue of the third 
Shahadah, will be very natural. But, in the meantime, we must ask the 
Shi’ites who receive the call of reform in all other parts of the world to strive 
for returning the call to prayer known during the time of the Messenger 
(pbuh), Imam Ali (R) and the Shi'ite imams. 

The responsibility lies on the aware and educated classes of the 
Shi'ites to exercise their role of reform and to correct the practices of the 
denomination to which they belong. Again, I feel a loss of hope and despair 
about our fuqaha' coming forth and saying the truth and standing on our 
side. They are among the strongest supporters of this invention and want 
to continue to practice it in their mosques. By Allah, I say that if Imam Ali 
(R) were alive and heard his name being mentioned on top of minarets 
during the call to prayer, he would have applied the Islamic law on whoever 
caused this to happen and on whoever did it as well. How can we do 
something for the sake of Ali (R), when he himself would not have accepted 
it? 
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Once again, we ask the Shi'ites in our Movement of Reform to go 
back to the Adhan (call for the prayer) as it was done by Bilal Al-Habashi in 
the mosque of the Messenger (pbuh) and in his presence and in the pres¬ 
ence of his companions, including Ali (R). The Shi'ites also must ask those 
who make the call to prayer in the Shi'ah mosques to abide by the original 
Adhan . Once this is done, it will lead the way beyond the mosques and it 
will enter the Shi'ites' homes as it entered the home of Ali (R) and his wife, 
Fatimah Al-Zahra', before. 
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...And when you ask his ladies for anything you 
want, ask them from before a screen , that makes for 
greater purity for your hearts and for theirs. Nor is it 
right for you that you should annoy Allah f s Messenger , 
or that you should marry his widows after him at any 
time. Truly such a thing is in Allah f s sight an enormity. 
(33:53) 
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CHAPTER 8: MUT'AH 
(Temporary Marriage) 


Introduction 

How can a nation respect the honor of mothers, for whom Allah 
made heaven beneath their feet, while they allow relationship for enjoyment 
mut'ah (temporary marriage)? Temporary marriage refers to the relation¬ 
ship, or enjoyment (mut'ah), which is practiced by the Shi’ites in Iran and by 
the Shi’ites in other areas whenever they find it possible. Here I must say 
that to get into the futile doctrinal argument, over which centuries have 
passed, concerning a dispute which is kept in the books of jurisprudence 
and interpretations, and in other books, will be useless and will not produce 
any benefit. 

However, in spite of that I want to briefly draw a picture for the 
readers about this jurisprudence conflict. Then I will talk about the great 
danger awaiting the Shi'ites, socially, morally and in the humanitarian sense, 
if they do not remove this harmful concept from its origins. I put the blame 
first and last on the fuqaha’ (jurisprudents) for leading the young among the 
Shi'ites on this thorny and shameful road. On them falls the total respon¬ 
sibility. 


The Problem 

The Shi'ah fuqaha', May God forgive them, say that enjoyment 
(temporary marriage) was allowed during the time of the noble Messenger 
(pbuh), Khalifah Abu Bakr (R) and in part of the era of Khalifah Umar Ibn Al- 
Khattab (R). It was he who forbade it and ordered Muslims to stop that 


133 


practice. They base their claims on many narrations narrated in the books 
of the Shi'ites and in a few of the Sunnis' books. 

The other Muslim groups say that this was a practice of the era of 
ignorance (Al-Jahiliyah), and that people practiced it in the first few years of 
the Message until the Prophet (pbuh) declared it forbidden on the day of 
Khaibar and on the farewell pilgrimage. Its situation is similar to that of 
drinking alcoholic beverages, which was forbidden several years after the 
beginning of the Prophethood of the noble Prophet, when noble verses 
declared its prohibition. This is, in brief, the jurisprudence conflict and 
argument which has surrounded the issue of mut'ah for more than one 
thousand years. 

It is quite disturbing that some of the Shi'ah scholars have devoted 
themselves to defending temporary marriage and have written several 
books about it, and they are proud of that and they hold their heads high. 

I believe that I do not need to exert much effort to clarify the true picture of 
this invention, which defies good taste and dignity. But first I want to refute 
the jurisprudence theory which claims the lawfulness of mut’ah (temporary 
marriage). Then I will go further by demonstrating to the Shi'ites the 
dreadfulness of this matter and how great the subsequent disaster. 

Temporary marriage (mut'ah), or enjoyment, according to the 
Shi'ites' tradition and as outlined by our fuqaha' is nothing more than 
allowing sex with one condition, which is the woman must not be married. 
Once this condition is met, then to have sex with her is allowed after stating 
the interest for marriage by the man, which can be done in two words, 
without the need for witnesses, and the man is not obliged to spend 
anything on that woman. He can keep her as long as he wishes and he has 
the absolute right to have as many as a thousand of these "wives" under 
one roof. 

The jurisprudence theory claiming that mut'ah became forbidden by 
orders from Khalifah Umar Ibn Al-Khattab is refuted by the deeds of Imam 
Ali (R), who confirmed the prohibition during his khilafah. He did not allow 
it as practiced by the Shi'ites, and according to our fuqaha', the deeds of the 
Imam are an argument which must be followed, especially if the Imam is 
under no pressure and is able to express his opinion in declaring what Allah 
made lawful and what He made forbidden. As we know, Imam Ali (R) 
refused to accept the khilafah until he put as a condition for accepting it the 


134 


right to apply his ijtihad in administering the state. Therefore, the confirma¬ 
tion by Imam Ali (R) of the prohibition means it was a forbidden practice 
since the time of the Messenger (pbuh); otherwise he would have objected 
to it and pointed out the rules of God about it. 

The deeds of the Imam are obligations on the Shi'ites to follow. I do 
not know how ourfuqaha' ignored his deeds. As I mentioned earlier, I am 
not going to get into the ideological argument. I am going to put that aside, 
so I can shed a critical light on the temporary marriage (mut'ah) issue from 
different angles, which is of great importance. Then I will put the complete 
picture in front of the educated, aware and just people among the Shi'ahs 
of the Imamah school on whom I depend to carry out the reform, and in 
them lies the hope and the expectation to lead the march of correction and 
reform. Islam came to honor the human race, as mentioned in this verse: 

We have honored the children of Adam... (17:70) 

And the Messenger of Islam (pbuh) said: 

/ was sent fo perfect the moral values. 

Will such a religion legislate a law in which it allows sex and the 
degrading of the dignity of women in such a way that is not found even in 
the societies which have no moral values, either in ancient or modern 
history? Even Louis XIV in his palace at Versailles, the Turkish sultans, and 
the Persian kings in their palaces did not dare to rule by such laws. The 
children of Adam in the noble verse include men and women alike. The 
moral values the Messenger of Allah (pbuh) was sent to perfect were for 
both sexes. 

Then what is the status of woman, where is her dignity, and how can 
she preserve her moral value under the law of enjoyment (mut'ah)? The 
woman's status under this law is one of humiliation and lack of dignity. She 
is treated as a product which a man can stock one over the other, without 
limits of quantity or any other limits. Allah (swt) honored woman to be the 
mother of future generations, to give birth and to raise the greatest of men 
and women alike. He gave her a rank never given to others, which is, he 
made heaven beneath her feet, as the noble Messenger (pbuh) said: 
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Heaven is beneath the feet of mothers. 


Then, is it fitting for her to spend her time in the arms of men, one after the 
other, in the name of the laws (Shariah) of Prophet Muhammad? 

Some of our fuqaha’, May God forgive them, wanted to portray 
enjoyment (mut'ah) as a favor from Allah (swt), by which Allah legislated a 
law to prevent men from falling into adultery. But it escaped them that Islam 
is not a religion for men only; rather it was revealed for all human beings, 
including women. The divine laws and the heavenly legislation were not 
revealed to please the desires of humans and to satisfy their physical 
instincts under the cover of legitimacy. Islam came to raise people up from 
the lack of moral values of the era of ignorance and to guide them toward 
righteousness and morality, and not to give the era of ignorance and its 
practices the sanction of divine legislation and the law of God. Islam 
prohibited having more than four wives and put the toughest condition on 
polygamy, as declared by this noble verse: 

...But if you fear that you shall not be able to deal justly 

(with them) then only one. (4:3) 

To deal justly between wives is a very difficult task, and sometimes 
almost impossible. Imposing such conditions serves as a limit to men so 
they do not walk too freely on the road of polygamy, and drift into the stream 
of desires beyond what is required by human nature and human needs, and 
it serves for forming a family and offspring and preserving the interest of the 
nation. From this came the great restraint on divorce, as stated by the 
Messenger of Allah (pbuh): 

The most hated thing by Allah among the lawful things 

is divorce. 

Divorce is restricted by so many limits and tough conditions, among 
which is the presence of two just witnesses in order for the divorce to be 
valid. Is it possible for a divine religion, with this clear and confirmed stand 
toward marriage and the conditions related to it, to contradict its marriage 
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laws by enacting another law which absolutely frees men from all moral 
values to the point of causing the earth and heavens to violently shake and 
then gives the people the right to choose between the two laws? 


Forms of Marriage and Divorce 

Here I present to the reader two forms of marriage. One of them is 
agreed upon by all Muslims, including the Shi'ites, and that is permanent 
marriage. The other is temporary marriage, or relationship for enjoyment 
(mut'ah), which is considered to be lawful only by the fuqaha of the Shi'ite 
Imamah. I ask the Shi'ites to express their opinion regarding it. 

Conditions of Temporary Marriage 

The following are conditions of temporary marriage (agreed upon by 
the Shi'ite Imamah only): 

1. The marriage is consummated by stating the contents of the contract, 
without witness(es). 

2. The man is free from the obligation to spend on his wife. 

3. The man can have an unlimited number of wives without any conditions. 

4. The wife cannot inherit from her husband after death. 

5. The approval of the father is not necessary for the marriage in all cases. 

6. The time of the temporary marriage could be for 15 minutes, for one 
day, or it could even be for 90 years. It is according to whatever the 
man suggests and is accepted by the woman. 


Conditions of Permanent Marriage 

The following are conditions of permanent marriage (agreed upon 
by all Muslims): 

1. The marriage is consummated by stating the contents of the contract, 
with the presence of two witnesses. 

2. The man must spend on his wife, including a place to live and clothing. 

3. The man can only have up to four wives at one time, with strict 
conditions applied to this situation. 

4. The wife will inherit from her husband after his death. 
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5. The approval of the father is necessary for the marriage of a minor girl. 

6. The time of a permanent marriage is as long as the two individuals are 
alive and agree to remain married. 

Conditions for Divorce (Temporary Marriage) 

The following are conditions for divorce in temporary marriage: 

1. Divorce, which is called contract voiding (or canceling), happens without 
the presence of two witnesses, by stating the words, ’I cancel or I 
completed the time'. 

2. The waiting period for a woman whose temporary marriage contract is 
canceled is the same as that of a slave after she is liberated, which is 
half the time of the free woman (one month and 20 days). 

3. Cancellation (divorce) can happen in all cases, whether the woman is 
pregnant or not. 

4. The man is not obligated to take care of any of his wife's expenses 
during her waiting period (one month and 20 days). 

Conditions for Divorce (Permanent Marriage) 

The following are conditions for divorce in permanent marriage: 

1. Divorce happens if two just witnesses are present and the divorce 
pronouncement is made. 

2. The period for a divorced woman to wait before remarrying is three 
months and ten days. 

3. Divorce cannot happen if the woman is pregnant. 

4. The husband is obligated to take care of his wife's expenses until the 
end of the waiting period (three months and ten days). 

Examining the above comparison which we drew will be sufficient 
not to necessitate our dwelling much on the issue of enjoyment (mut'ah) and 
the corruption and the social danger it causes. I firmly believe that the call 
to reform will gather around it from among the Shi'ites everyone who has a 
heart or a mind which enables him to understand the full scope of this 
matter, the humiliation and the degradation of this issue which is clearer 
than the sun at noontime. 


The Reform 
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This issue is so very dangerous that it needs more than only reform. 

It is an astonishingly repugnant idea which entered the Shi'ites' beliefs. The 
narrations mentioned in the Shi'ites' books or other books which suggest the 
lawfulness of that practice, until it became forbidden by orders from Khalifah 
Umar Ibn Al-Khattab, I consider to be tarnishing to the bright image of Islam. 
The other Muslim groups realized the potential danger contained in that 
practice and its great social and moral evil, so they took toward it a truthful, 
just and righteous stand. 

But our fuqaha' did not realize the danger of that practice, or perhaps 
they did realize it but wanted to continue the tradition of doing the opposite 
of the other Muslims, so they allowed that cursed and detestable practice. 
They based their reasoning for such a ruling on a fabricated and false state¬ 
ment. They attributed to Imam Al-Sadiq the saying, "guidance is in 
disagreeing with them," meaning to disagree with Sunnis, the majority. 

To top off this unsolvable problem suffered by our fuqaha' in their 
ways of deriving conclusions and enacting religious laws, the idea of mut'ah 
(temporary marriage), it seems to me, was used to urge the Shi'ites, the 
young in particular, to come closer to this school of thought which gives 
them certain rights not accepted by the other schools of thought. There is 
no doubt that the permissibility of acting on sexual temptation in the name 
of religion arouses the attention of the young and those who lack self-control 
in all times and in all places. Therefore, I am not at all surprised when I read 
in our books of narrations stories attributed to our imams in favor of mut'ah 
and its rewards and urging people to practice it. My opinion regarding these 
stories is clear and frank. I point it out in several places in this book. All of 
my attention is devoted to the liberation of the Shi'ite nation from this 
practice, God willing and with His help. 

As I am writing these lines, I do not have, even for one moment, a 
feeling of despair about the future of the Shi’ites and their reaction to the 
reform and their absolute acceptance of its principles. Yet, it is true that 
reform might be faced with some difficulties at the beginning. However, 
truth finds its way at the end. The adoption of reform by the aware and 
educated classes, which can purify them from the ideological dregs taught 
to them by their fathers, mothers, fuqaha and shaikhs, will be the best 
guarantee for the future of the Shi'ites in the world. 
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Once again, I go back to the issue of temporary marriage and I ask 
the fuqaha', who ruled it lawful and that it is preferable to practice it, will they 
accept this practice for their daughters, sisters and their relatives, or do 
they, when they hear it was done by any of the above, feel shame. Do their 
jugular veins swell with rage and do they not hide their outrage? 

The great scholar Muhsin Al-Ameen Al-Amel wanted to defend the 
opinion of a close relative of his when I went and asked him about mut'ah. 
He said: 

If mufah is allowed, it does not mean everyone must 
practice it. There are many allowed things that are not 
practiced by some people due to their integrity and 
because they are above these things. 

However, I want to say that it is clear that this is not the issue here, and that 
those who do not accept (mut'ah) enjoyment for their daughters, sisters and 
relatives do not do so because they are above that practice and due to their 
integrity; they reject this practice, rather, because they see in it a humiliation 
and shame which conflicts with the dignity and the honor of the family. In 
some cases, blood might be shed in some of the Shi'ite areas if somebody 
asked the faqeeh, who is the leader of his people, for temporary marriage. 
Even in Iran, where this practice is common in some of its cities, there are 
places where no one dares talk about mut'ah. 

In areas other than Iran, and in the Arab states in particular where 
Shi’ites are found, to talk about this temporary marriage could be deadly and 
might be the cause of bloodshed. I do not know the details about what is 
the case in Pakistan, India and Africa. But in all these places, the Shi’ah 
faqeeh has not changed his opinion about temporary marriage, and if he is 
asked, he will say it is allowed. However, he will submit to the social 
environment in which he lives. 

He would become extremely angry, in fact furious, if somebody 
asked for the hand of his daughter for temporary marriage. That is how we 
can see clearly that the blame for practicing this hated practice falls on the 
shoulders of those who violated the honor of the Muslim women, but 
protected their own honor, and wasted the virtue of the believing women, but 
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protected the virtue of their own daughters. In all of this there is a lesson to 
whosoever has a heart. 
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CHAPTER 9: PROSTRATION ON 
HUSSAIN'S SOIL 


Introduction 

The practice of prostrating on the soil of Al-Hussain came to 
existence in the second era of conflict between Shi'ites and Shi’aism, then 
it expanded to new horizons to include all the Shi'ites. 

One seldom finds a Shi’ite's home that does not have a piece of clay 
they use to prostrate on in their prayers, which was brought from the soil of 
Karbala, the city where Al-Hussain became a martyr and where his pure 
body is buried. I know very well what our fuqaha say about prostrating on 
the soil of Al-Hussain. They have made a distinction between what the 
prostrating is for and what the prostration is on. They also said that to 
prostrate on the soil of Al-Hussain is not a prostration for it; it is, rather, a 
prostration on it because prostration in the Shi'ite school of thought can only 
be done on soil or its derivatives, and it is not accepted if it is done on cloth 
or on what can be sewn or on what is eatable. 

Prostration on the soil of Al-Hussain, as we know it or as it is known 
by the Shi'ites themselves, does not stop at that jurisprudence limit, or it 
would only be a matter of prostrating on soil; rather, the matter goes much 
deeper than that. Many of those who prostrate on the soil of Al-Hussain kiss 
it and touch it to get blessing from it, and, in some cases, they eat a little of 
the soil of Karbala in the belief they will be cured from illness, even though 
eating dirt is forbidden by the Shi'ah laws. 

They have also classified soil into various categories. They carry 
some of it in their pockets, and take it with them on their journeys, and treat 
it as a holy and noble object. At the time these lines are being written, there 
are millions of Shi'ites in the east and the west who abide by the practice of 
prostration on the Karbala soil, and their mosques are full of this practice. 
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The Problem 


Shi'ites practice al-tuqaya when they pray in the mosques of the 
other Muslim groups by not showing the Karbala soil to others, fearing that 
they might object to it. This practice brought with it confusion to some 
people other than the Shi'ites. They thought the pieces of soil were idols the 
Shi’ites prostrated on, and severe problems were about to occur in many of 
the mosques of the places where people did not know anything about the 
soil of Al-Hussain and how it was used. 

I do not know when this practice entered the lives of the Shi'ites. 
The noble Messenger (pbuh) never prostrated on the soil of Karbala, nor did 
Imam Ali (R), nor did any of the imams after him make a prostration on 
anything called the soil of Karbala. To glorify dirt is something that was 
unfamiliar to Muslims. It is possible that this phenomenon started to spread 
during the time of Al-Safawis, when caravans began visiting Karbala on 
special occasions and returned carrying reminders from the site of Al- 
Hussain's grave. 

There is a new doctrine which has been added to the usage of the 
soil, and it has surpassed all the other doctrines, which is the verdict of the 
fuqaha stating that it is permissible for a person who is on a journey to pray 
a complete prayer instead of cutting short the prayer as long as he/she is 
within 15 yards of the grave site of Al-Hussain. Our fuqaha are unanimous 
about the fact that it is an obligation upon the person who is on a journey to 
shorten his/her prayer; however, they excluded the place housing the grave 
site of Al-Hussain from that general rule. 

I do not know how our fuqaha, may God forgive them, were able to 
do ijtihad on a matter which had no trace whatsoever in the time of the noble 
Messenger (pbuh), and they did that long after the Islamic laws were 
completed, after the death of the Messenger (pbuh) and long after the 
revelations had stopped. Could it be that the Messenger (pbuh) allowed 
persons on a journey to choose between a complete prayer and a shortened 
prayer in the place housing the grave of Al-Hussain long before there was 
any place with that name? Or was it a divine law revealed allowing this 
practice when visiting that place long before that place even existed? 

Yes, there are narrations attributed to the Shi'ite imams indicating 
the existence of this choice for traveling persons and our fuqaha based their 
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verdict on these narrations. This dangerous idea means that the imams, 
according to our fuqaha, are the sources of jurisprudence, which was not 
the common belief of the early Shi'ites, who favored the family of the 
Prophet. In fact, prior to the era of conflict between Shi’ites (the people) and 
Shi'ah (the belief), teshyi meant that the imams of the family of the Prophet 
were more knowledgeable in Islamic laws than others, because it was in 
their family where the Book was revealed, as we mentioned more than once. 

It is quite saddening to know that such an idea can find its way to the 
hearts of many of our fuqaha, even though they do not admit it publicly. 
Otherwise, what is the meaning of the verdict allowing a traveling person a 
choice between a complete or shortened prayer whenever he/she is in the 
place housing the grave of Al-Hussain? On what basis or legal argument 
does the place housing the grave of Al-Hussain get such special and 
exclusive treatment? Furthermore, was a divine revealed law concerning 
that matter sent down fifty years before that place even existed? 

Once more I repeat what I said before, and that is the only way out 
of this deep ideological backwardness which has dominated us for many 
centuries and from all sides until this day, is to purify our books from such 
narrations attributed to our imams who were guided and trying to guide 
others. They are innocent of these kinds of narrations. Then it is necessary 
to purify the fuqaha themselves, as many of them are behind these new 
doctrines and as they have helped to spread them. 

The imams did not enact any new laws, nor did they come with any 
rules that were not mentioned in the Book of Allah (swt) and in the traditions 
of His Messenger (pbuh). They never claimed the right to introduce a new 
law or doctrine. However, they were more knowledgeable than others about 
the Book of Allah and the traditions of the Messenger of Allah (pbuh). And 
they received their education in the house of the Messenger and the place 
of inspiration, and they learned jurisprudence generation after generation. 


The Reform 

If the Shi'ites abided by the religious rule adopted by our fuqaha, 
which calls for prostration only on soil and its derivatives, and if our fuqaha 
also abided by that verdict, the problem would not have been so great and 
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other Muslim groups would view such a rule with respect and approval 
However, the Shi'ites, as usual, based on the advice of our fuqaha, 
exceeded this religious rule and made out of it a special doctrine, which is 
to prostrate on a special piece of clay which is the soil of Karbala, and they 
made out of it different shapes - squares, circles, and oblongs - that they 
carry with them in their travels as well as keep in their homes to prostrate 
on whenever it is time to pray. 

The Shi'ites are used to hiding the Karbala soil whenever they pray 
in the mosques of other Muslim groups, going by the practice of al-tuqaya, 
or out of fear it might cause problems, or to avoid embarrassment which 
would be caused by the looks of shock and disapproval of the majority. 
Indeed, it is lamentable, painful and sad to see the Shi'ites bring themselves 
down to such a level by practicing this doctrine which was never called for 
by Allah (swt). 

There is not anything in Allah's sight worse than this two-faced 
practice in His worship. If the Shi'ites think that they are right about 
prostrating on the soil of Karbala, why then do they fear to practice this 
openly in front of their brethren who share the same Holy Book, the same 
Prophet, and who pray toward the same place and perform the same 
prayer? And if they are wrong about it, then why this insistence on using it? 
Why are they ashamed and fearful to show it? 

As we said, the fuqaha and the scholars of the Shi’ah denomination 
had the greatest role in promoting and establishing this abnormal phenome¬ 
non and causing the Shi’ites to get used to it, so they still practice it until 
now. The movement toward reform which we are calling for does not mean 
that we are urging the Shi’ites not to prostrate on soil, for the Messenger of 
Allah (pbuh) said: 


I made earth a mosque for me and it is pure. 

The Messenger of Allah (pbuh) used to prostrate on soil in his 
mosque in Al-Madinah. But I say again that preferring one land over the 
other, even if it is declared by the religion, does mean that our prostration 
is for the soil of that land; otherwise, Muslims would be carrying with them 
soil from Makkah, Madinah and Jerusalem to prostrate on. 
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Upon the Shi'ites falls the responsibility of breaking the chains of 
ideological dependency (blind obedience) in issues which have been 
imposed on them, while they can see the falsehood of these issues as 
clearly as they can see the sun. In order to be able to join the wide Islamic 
ranks, to join on equal terms, with their heads held high, they should take a 
strong stand rather than yielding to the humiliation of al-tuqaya and a dual 
personality, and sacrificing their dignity for the cause of inventions (new 
doctrines) when they know the falsehood of these doctrines more than the 
others do. 

Once again, I must say that we are not asking the Shi'ites to do more 
than what has been agreed upon by the fuqaha of the Muslims, including 
those of the Shi'ites, concerning the prostration on soil and its derivatives, 
such as wood, stones and bamboo. Let them prostrate on any of these or 
whatever is lawful to be prostrated on. By doing so they will be following the 
example of the Messenger of Allah (pbuh) and that of Imam Ali (R) and the 
other imams who never prostrated on soil called Karbala soil. 

Let the Shi’ites desist from abiding by such a practice which contains 
all the elements of disputes and innovations as well. I have no doubt that 
the other Muslim groups, if they go by this religious theory which is originat¬ 
ed by ijtihad, will put in their mosques rugs made from the derivatives of soil 
and from trees and similar objects to accommodate their brethren (the 
Shi’ites) and to make things easy for them. 


Ul J d J *Cai (jjj 


And this brotherhood of yours is a single 
brotherhood. And I am your Lord and Cherisher: 
therefore fear Me (and no other). (23:52) 
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CHAPTER 10: IRHAB 
(Terrorism) 

Introduction 

Shi'ah is the only Islamic school of thought which submitted itself 
fully to its religious leadership unconditionally, to be pushed around by 
tumult on one side and by deceit and terrorism on the other. 


The Problem 

The religious leadership has exploited the poor Shi'ite masses 
throughout their history and has made out of them a denomination carried 
by the winds of innovations in all directions, taking advantage of their 
simplicity and their faith in religious sources. Up to this moment, Shi'ites are 
the only Islamic denomination which submitted themselves to their religious 
leadership unconditionally and without any questions asked, to be pushed 
around by terrorism and deception. 

That is why human society in recent years has started to view the 
Shi'ite denomination as if it is the school of thought which orders its followers 
to wage wars and spread terrorism and assassinations. Often the news 
published about the Shi'ites in the newspapers and other branches of the 
world's media go beyond covering a group, and causes Islam great harm 
because of the lack of distinction made by the media between such Shi'ite 
groups and the other Islamic groups. As a result, the acts of terrorism 
committed have been blamed on Islam and Muslims all together. 

The history of deceit and terrorism goes back many centuries, and 
it is not new to our contemporary history; however, its appearance in the 
Shi'ite states and in the name of Shi'ites goes back to a little less than one 
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hundred years ago. But what is distressing and a cause of sadness is that 
deceit, ever since it existed in the Shi’ite world, and terrorism which has 
been added to it in recent years, were all done in the name of the denomina¬ 
tion and behind that were a great number of fuqaha, scholars and Mujta- 
hideen. For example, Mirza-Rida-AI-Karmani assassinated Shah Masi- 
ruddin in 1311 A.H., based on orders from his master Sayyid Jamaluddin Al- 
Afgani, and since that time and until this day Iran in particular has witnessed 
religious assassinations and interrupted periods of terrorism according to 
the political circumstances and the situation behind which were Mujtahideen 
and fuqaha. 

But what is worth noting is that divine justice was manifested in this 
world to teach a lesson to those who planted this idea in the hearts in the 
name of religion. Terrorism was turned against those who were behind its 
advocation. The enemies of the fuqaha adopted the same tactics in their 
opposition to the fuqaha, so they assassinated a number of scholars and 
fuqaha of the denomination in a matter of six years from 1400 to 1406 A.H., 
far exceeding in number several times more than those victims of deceit, 
terrorism and religious verdicts for a full hundred years. That shows how 
the evil consequences of terrorism turned against those who were behind 
its advocation and turned their lives into an unbearable hell. All this 
happened after those fuqaha of the denomination who approved of terrorism 
and were its main supporters were in power in Iran. 

To make things clear, I want to say, quite frankly, that when I saw 
the new postal stamps issued by the Iranian Islamic Republic, on which 
were the pictures of terrorists such as Mirza Al-Karmani, and Mujtabi Nawab 
Safadi, the leader of the group known as Fedaiyan Islam, who assassinated 
a number of prime ministers and others based on a verdict from one of the 
Mujtahideen, I felt sorry for the Shi'ite Imamah and even for the state which 
professes Shi'aism and sees itself as its protector. 

Here I want to declare, without any fear or apprehension, that this 
book of ours is not a political book. The purpose behind it is not to cause a 
conflict with any state or political group, nor is it meant to initiate a confronta¬ 
tion with the Islamic Republic of Iran or its ruling power. Therefore, I say, 
and I ask Allah to be witness, that I do not intend with this message anything 
except reform in the Shi'ah beliefs, both those which were introduced in the 
past and those being introduced now. That is why I tried to avoid a 
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confrontation with names and individuals. However, necessity in some 
cases dictates that I state the truth and words of advice, and direct that even 
to a state or government. They might respond to the call for reform and they 
might not. But at any rate, the truth must be directed to all people, as stated 
by the noble Messenger (pbuh): 

He who conceals truth is a silent Satan. 

Then how is it possible for a state to gain international respect, world 
trust and the respect of the free world when it presents itself with a religious 
image, chooses the Shi'ite school of thought as its emblem, and is proud of 
terrorists and makes their picture a symbol (emblem) of its regime? 
Furthermore, this emblem might be a very bitter pill for millions of Shi’ites 
around the world who do not associate themselves with that state nor 
believe in its policies. How can the Shi’ites defend their beliefs and 
disassociate themselves from terrorism when the state speaking on their 
behalf has chosen terrorism as its emblem? 

I hope that the rules of Iran will hear these words of mine, and I want 
them to know very well that the Shi’ites of Iran do not constitute more than 
one-third of the population of Shi'ites of the world. The remaining two-thirds 
are spread all over the earth, to each group of them their own identity, 
nationality and language. The Shi'ite Iranian state does not represent nor 
can they speak for all the world's Shi'ites, not even all the Shi’ites of Iran. 
Therefore, they must not commit injurious acts which will hurt the reputation 
of the majority of this denomination, as they have done already, and they 
should not tarnish the reputation of this denomination more than what they 
have already done. 

I call upon the leaders of Iran not to cause any more damage to the 
Shi'ites than they have already done. They have caused enough humiliation 
to the Shi'ites. I am hoping that the Shi'ites will come out and defend 
themselves and their dignity before other human societies, and declare their 
innocence from terrorism practiced by a few against innocent people in the 
name of Shi'ites. Sometimes I talk to myself and I say: 

Does not the idea of terrorism, which surfaced in Iran about a hundred years 
ago and was blessed by some of our fuqaha, remind one of the remains of 
the castle of death which Hassan Al-Sabah took as his headquarters in the 
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6th century A.H. to spread the Ismaili school of thought by using force 
sometimes and using Hashish and its derivatives at other times? And was 
it not an extension of the assassination groups which used to infiltrate the 
Muslim countries to kill the enemies of the Ismailis? We all know that the 
ruler Nizam Al-Mulk was killed as a result of stabbing by a terrorist of that 
group, who was following direct orders from the leader of his group, Hassan 
Al-Sabah. There is a great similarity between the tactics used by the 
assassination squads of Al-Sabah and some of the extremist groups of the 
Shi'ites of today. 

Here I address the Shi'ites once again, and I say to them: The 
hallucinations of Al-Sabah and the deeds which accompanied them, 
committed by some hashish addicts who were members of his group in the 
middle of the 6th Century A.H., were the cause of a great deal of corruption 
and evil in the Muslim society. That was a very sad story of the gross 
exploitation done by a few people taking advantage of the simplicity of some 
people and their ignorance of Islam and its principles. But at a time in which 
giant leaps are being made toward knowledge and the high values of Islam 
are becoming known to everybody, the argument will be held against the 
Shi'ites until they walk on the path of truth and logic and do not abide by 
orders in which lies the anger of Allah (swt) and His Messenger (pbuh). 

If terrorism is good, then why do those who advocate it not accept 
it for themselves and their families? And whenever their deeds are 
revealed, they dissociate themselves from those deeds. Islam is innocent 
of terrorism and the teachings of Islam conflict with terrorism. If the 
terrorists and those behind them have a political goal they want to achieve, 
then let them not use the name of religion and the school of thought. They 
should have enough courage to accept the consequences of their deeds 
instead of putting the responsibility on their religion and their denomination. 
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The Reform 


The Qur'an, in its everlasting constitution, forbids terrorism in all of 
its forms and methods, particularly when innocent people have to pay for the 
crimes of the guilty. The Qur'an states: 

...No bearer of burdens can bear the burden of another... 

(39:7) 

This eloquent statement gives light and shines on everyone who 
takes the Qur'an as an example and a guidance. If we look to the lives and 
deeds of the Shi'ite imams, we find that they were further than anybody from 
terrorism and they hated it more than anyone else. For example, Imam 
Hussain, addressing the group which attacked the camp of his wife and his 
family on the day of Ashura, used words which history did not forget, saying: 

O, supporters of Abu-Sufyan, if you do not have a 
religion and you do not fear the day of judgment, then 
you are free in this world. Women are not to be at¬ 
tacked. 

This is how Imam Al-Hussain, who is the master of the martyrs and 
the Imam for whom the Shi’ites are known to have a massive love, drew the 
line between courage and cowardice, and between human dignity, in which 
there is the pleasure of Allah, and hated deeds, which are the cause for 
Allah's wrath. With these eloquent and frank words, Al-Hussain ordered 
Muslims whether Shi'ite or not, to walk on the path of dignity, even in 
treating the enemy, prisoners of war, and not to harm children and women 
even if the Muslims were at war with their men. Muslim Ibn Ugayl, the 
messenger of Al-Hussain to the people of Al-Kufah, refused to kill Ubay- 
dullah Ibn Zeyad by entrapment after Hani Ibn Urwah made all the 
necessary preparations for him. He said to him: 

We are the family of the house. We do not behave 
treacherously. 
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Ubaydullah Ubn Zeyad came to Kufah after its people made the 
pledge to Muslim Ibn Ugayl as a Messenger of Al-Hussain. However, they 
abandoned him and joined the new governor and Muslim Ibn Ugayl was left 
with no choice except to fight until he either died or killed Ibn Zeyad and took 
back the power. However, he refused to do something which would be 
against dignity and courage, even if that meant his death or the failure of the 
mission he was to achieve. 

Therefore, we can see that however great the ends we are trying to 
achieve may be, that does not justify the use of vile methods such as 
treachery and deceit, according to the everlasting constitution of Islam and 
according to the values of the family of the Messenger of Allah (pbuh). 

Let us once more refer to the deeds of Imam Ali (R), whose example 
the Shi'ites claim to follow. Some of our fuqaha, specifically those who 
support terrorism, believe that his deeds are an example to be followed. I 
say to them that Imam Ali (R) made it forbidden for his companions to do 
anything in conflict with human dignity. He even ordered the removal of the 
barriers which his army put on the Euphrates during the war of Siffiyn to 
prevent the army of Syria from getting to the water. 

He also prohibited his troops from doing anything conflicting with the 
Prophet’s traditions of wars between men. When the rebellious people killed 
Khalifah Uthman, Ibn Affan and the Imam learned of the news of the 
khalifah’s murder, and they hit Al-Hassan and Al-Hussain on their cheeks 
for failing to stop those rebellious people from getting close to the khalifah 
to achieve their ill deed. As we know, Al-Hassan and Al-Hussain occupied 
a special place in the heart of Imam Ali (R). For example, in one of his 
battles when they were at the front rows of the fighters, he said: 

Protect these two sons for me, for I fear if they die the 

progeny of the Messenger of Allah will be cut off. 

Whenever we take an analytical look at the era of the noble 
Messenger (pbuh), we know for certain that terrorism was not known to 
them. And when Abu Lu'lu threatened the Khalifah Umar Ibn Al-Khattab, he 
said: 
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/ am going to make the place of battle for you, so the 

Arabs will talk about it. 

The khalifah responded: 

The son of a magus woman threatened me. 

However, the khalifah did nothing to him. He neither gave orders to detain 
him nor to exile him. 

This is why it is possible to say that the idea of assassination did not 
come across the minds of the Muslims during the era of the Message and 
that of the pious khalifahs. It was unknown to them, and as a result, the 
Muslims did not view it seriously or decisively. Subsequent to the assassi¬ 
nation of the Khalifah Uman Ibn Al-Khattab (R) by Abu Lu'lu, his successors 
Uthman and Ali did not take precautions against what had happened to the 
Khalifah Umar (R). Then came the assassination of Uthman, which was 
very similar to an act of deceit, and Imam Ali was killed during the Fajr 
prayer by a Khariji man, whose name was Ibn Muljam. The khalifah was 
advised more than once to take precautions against the Khariji, but he 
refused to heed that advice, saying: 

Death is enough as a guard. 

Therefore, we can see from these examples that the true Islamic 
environment used to refuse to associate itself with anything carrying the 
name of assassination or terrorism and as a result to take precautions 
against those two things was not given a high jurisdictional priority, and 
those two things were treated as signs of a passing criminal movement from 
which Islam is innocent, and Muslims hate such acts. They viewed this 
behavior as deeds which could only be committed by Abu Lu’lu, the magus 
and Ibn Muljam. The Khariji and men like them are rare and few. 

Once again, I return to the subject of terrorism, and I say that behind 
acts of terrorism there are planners who know the insecure personality 
which is common in those who volunteer themselves to commit a terrorists 
act. They (the planners) exploit these personalities with lessons of courage 
and heroism with its everlasting place in history. To take revenge, that is 
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how they send their victims to commit terrorist activities while they sit far 
away from the arena of the conflict to reap the fruits of the results achieved 
by those whom they have thrown into the arena. They spent their time in 
protected, safe strongholds, while their followers were out in the field of 
suicide, inflicting destruction, even on the innocent, and their properties in 
the name of Allah, his Messenger and Imam Ali. 



And hold fast, all together, by the rope which Allah 
(stretches out for you, and be not divided among 
yourselves; and remember with gratitude Allah’s favor 
on you; for you were enemies and He joined your hearts 
in love, so that by His Grace, you became brethen; and 
you were on the brink of the pit of fire, and He saved 
you from it. Thus does Allah make His signs clear to 
you: that you may be guided. (3:103) 
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CHAPTER 11: SALATUL JUMU'AH 
(Friday Prayer) 


Introduction 

I firmly believe that our fuqaha made ijtihad over the clear message 
in the following verse from the Qur'an for one reason, which was to create 
a dispute among the great ranks of Muslims and to cause the Shi’ites to 
reject unity with other Muslim groups in the Friday prayer. 

O you who believe! When the call to prayer is pro¬ 
claimed on Friday (the day of assembly), hasten ear¬ 
nestly to the remembrance of God, and leave off busi¬ 
ness and traffic; that is best for you if you but knew! 

(62:9) 


The Problem 

With this frank and clear-cut verse, Islam legislated congregational 
Friday prayer and made it obligatory on each and every one who believes 
in Allah, His Messenger and His Book. But the majority of the Shi ite fuqaha, 
may God forgive them, made ijtihad over this clear verse and ruled that 
Muslims have a choice between the congregational Friday prayer and the 
noon prayer (Salat Al-Zuhr). They furthermore added that the condition to 
be met for having a congregational Friday prayer is the presence of an 
imam, that is, Imam Al-Mahdi, and that during the era of the great disap¬ 
pearance the congregational prayer is no longer obligatory; and, therefore, 
Muslims have a choice as to whether to attend it or to do the noon (Zuhr) 
prayer. 
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Another group of our fuqaha said it is unlawful to have a congrega¬ 
tional Friday prayer in the era of disappearance, and the noon prayer must 
be done in its place. There are a few of our fuqaha, and some of them are 
in the top ranks, such as Shaikh Hur Al-Amili who wrote the book, Wasail Al 
Shi'ah . who ruled that congregational prayer is obligatory during the era of 
disappearance. 

I do not want to become involved again in a useless religious 
argument about an issue which has not been resolved by our Muslim fuqaha 
for over a thousand years; and it will not be solved if we want to talk about 
it in the language of the narrations on which the Shi'ah fuqaha base their 
argument. All that has been said and still is being said regarding the 
abrogation of the congregational Friday prayer as an obligation during the 
era of the Imam's disappearance contradicts a clear verse in the Qur'an 
which does not need ijtihad. 

If we are abiding by the constitution of Islam, we are dealing with a 
firm, frank and clear constitution that never was limited by certain limits or 
conditions. I do not know how our fuqaha were able to make ijtihad on a 
clear and eloquent Qur'anic verse by going back to narrations attributed to 
the Shi'ah imams. My stand toward all these narrations is the same as my 
stand toward all the fabricated narrations. I have no doubt at all that many 
of these narrations were introduced during the first era of conflict between 
Shi’ites and Shi’aism, and that was done to prevent the Shi'ites from 
attending the congregational prayer, which is, in essence, a great Islamic 
gathering, and to cause the Shi'ites not to come in contact with the other 
Muslim groups and not to participate with them in the great unifying force of 
Islam. 

There is clear proof, in my opinion, which I gave. However, this 
proof escaped those who wrote about the Friday prayer and hence 
weakened its importance. That proof is that the Safawi kings, when they 
became the protectors of Shi'aism in Iran, caused many of the new 
innovations to be attached to Shi'aism with their blessing and for the support 
of their policies; yet they were among the strongest supporters of the 
congregational Friday prayer. 

The greatest and largest Iranian mosques were built during the era 
of the Safawi kings. The main mosque used to be called the Mosque of 
Friday (Masjid Al-Jumu'ah), and there was not a sizeable city in Iran that did 


156 




not have a mosque of that kind. The imam of that mosque used to be called 
Imam of Friday (Imam Al-Jumu'ah) and used to be appointed by special 
order from the Shah. That position was a respected position which, in most 
cases, used to be given to the master scholar or to the shaikh of the fuqaha. 
The position was an official position which existed in the traditions of the 
royal family until the time when the monarchy became extinct in Iran a few 
years back. 

This means that the idea of prohibition of the congregational Friday 
prayer during the era of disappearance was introduced only in countries 
where contacts between the Shi'ites and other Islamic groups were very 
strong. This was done to prevent the Shi'ites from joining the united Islamic 
procession. But in Iran, where the majority of the people are Shi'ites, the 
fuqaha did not object to congregational Friday prayer and it used to be held 

in the mosques all over the country. 

However, the idea of having a choice between congregational Friday 
prayer and zuhr prayer existed in their jurisprudence and there are some 
mosques in Iranian cities where they hold Friday prayer while they hold Zuhr 
prayer in other mosques. Even up to the moment in which I am writing 
these lines, there are some Shi’ite fuqaha who uphold the obligation of 
having congregational Friday prayer and the falsehood of abandoning it 
during the era of disappearance. However, the number of these fuqaha 
does not exceed the number of the fingers on one hand, and throughout the 
history of fiqh, they represented a slim minority. 

Since the fuqaha took power in Iran, Friday prayer became one of 
the essential policies of the state and the Welayah Al-faqih (supreme 
religious leader) appointed an imam for every city. He is called Imam Al- 
Jumu'ah (the Friday’s Imam), as he was called in the days of the Shah, and 
they have added a new name, which is AI-Salatul-lbadi-AI-Siyas j (the 
political prayer of worship). 

The khutaba (speakers) in the khutba (speech) of Salatul-Jumuah 
speak about the events of the hour, politics, the problems of the country, 
and other issues. It does not concern me at all what has been said in the 
khutab (speeches) of Friday prayer, because what matters is to abide by 
what is prescribed by Allah and His Messenger, and whatever the khutaba 
say goes back to them. But what concerns me is that the Friday prayer is 
still not being performed in many areas inhabited by the Shi ites outside Iran 
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who do not pray the Friday prayer in their mosques. Based on this, I would 
like to ask for reform and the abolition of this phenomenon, which conflicts 
with the spirit of Islam and its goals and the message of the glorious Qur'an. 


The Reform 

If fulfilling the obligation of the Friday prayer is left to the imams of 
the mosques in the areas inhabited by the Shi'ites, then this obligation will 
remain abandoned for centuries to come. This is because in most cases the 
imams of mosques abide by the orders of a faqih (religious leader) or one 
of the Shi'ite references. Such imams cannot violate the verdicts of the 
reference which appointed them to their positions, especially if their financial 
security is dependent on the position and their obedience is to their faqih. 

Therefore, the Shi'ite masses must impose on the imams of their 
mosques the congregational Friday prayer, and they must demand that they 
fulfill this obligation prescribed by Allah, which cannot be abandoned in any 
situation and must be done in all circumstances. I do not have any doubts 
at all that the aware and educated classes of Shi'ites, by abiding by this 
great Islamic feature, will abolish another great cause for the disunity of 
Muslims which Allah (swt) and His Messenger (pbuh) made forbidden for us. 
By doing that, they will be renewing the era of the great Islamic unity and 
they will be among the protectors of that unity. 


lJL ajj jj - ^ jjv l> U!j 

Among those who followed his (Nooh) way was 
Abraham. Behold, he approached his lord with a sound 
heart. (37:83-84) 
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CHAPTER 12: TAHRIF AL-QUR'AN 
(Slanting of Qur'an) 


Introduction 

To declare the Qur'an has undergone some changes contradicts 
belief in it. I do not know how a person can say that the Qur’an underwent 
some changes while being faced with a frank statement which refutes all 
accusations of slanting. Neither do I know how a person can believe in the 
Qur'an and at the same time give an opinion contradicting what is mentioned 
in it. 


We have, without doubt, sent down the Message; and 
We will assuredly guard it (from corruption). (15:9) 


The Problem 

This noble verse is sufficient to prove that the Qur'an, which was 
revealed to Muhammad, the Messenger of Allah (pbuh), did not undergo any 
changes. The divine promise is frank, which is that Allah (swt) will preserve 
the wise Message (the Qur'an) from any changes, slanting or additions. 
Those who claim that changes have been made in the Qur'an are a group 
of scholars from all the Muslim groups; however, the Shi'ite scholars and 
speakers make up the absolute majority of those people. 

A group of the Shi'ite scholars argued that the Qur'an did not 
undergo any changes and they based their argument on the above noble 
verse. But others insisted with stubbornness on the slanting issue, among 
them Al-Nuri, who wrote a book which he called Faslul-Khitab-Fi-Tahrif Al- 
Kitab (The Decisive Words in the Slanting of the Book). He mentioned in 
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that book a statement which he claimed to be verses from the Qur’an that 
underwent some changes. He who follows the events and who is a just 
person will have no doubt that the reason which led the Shi’ite narrators to 
claim the slanting of the Qur'an was to prove that Ali was the right choice for 
the khilafah, according to some ayat (verses) and surahs (chapters) which 
later underwent some changes, as they claim. 

That is why some of the Shi'ite scholars put up a defense against the 
argument of the non-existence of a divine order for Ali's khilafah by quoting 
those verses which they claimed had undergone some changes. The 
slanting of the Qur'an issue presents a great obstacle which is facing the 
Shi'ite scholars, by the fact that Imam Ali (R), during the days of his khilafah, 
accepted the Qur'an which exists in the hands of the Muslims. If there were 
surahs or ayats which underwent some changes, the Imam would have 
talked about it and confirmed it in the Qur'an. 

The idea of the slanting of the Qur'an is not one of the ideas which 
appears among the Shi'ites as a generally accepted idea with its subse¬ 
quently dangerous dimensions. The reason for that is that the massive 
majority of the Shi'ites did not come close to this subject nor did they believe 
in the slanting. This is due to the stand of many of our fuqaha on the non¬ 
existence of any changes in the Qur'an. 

However, this idea makes a sad impression when the publishers 
publish a book written by some of our scholars concerning the slanting, then 
this book is distributed to people, certain excerpts from this book are quoted 
in other books, and all Muslims become exposed to it. For that we send the 
call for reform to all the publishers of the Shi'ite countries so they should 
refrain from publishing such books, because these books come in conflict 
with the Book of Allah (swt) and its messages and will harm the reputation 
of Islam and its noble Book, which is the everlasting constitution of the 
Muslims, which if it is weakened, they will be weakened and if it is streng¬ 
thened, they will be strengthened. 

As we said, the opinion of the majority of the Shi'ite fuqaha is on the 
side of non-existence of slanting. But this opinion is followed by another 
opinion, which is so peculiar and has no proof except in the narrations 
narrated by the Shi'ite narrators. We in our movement of reform cannot 
ignore such ill-found, odd opinions. We must point them out so the reform 
will be complete and fortified. Here I offer the opinion of the greatest of the 
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Shi'ite scholars, Imam Al-Khu'i, who says in his interpretation, Al-Bavan , 
page 259, after having reviewed the opinions of the fuqaha and speakers of 
the Muslims, including the Shi'ites, regarding the issue of whether the 
Qur'an did undergo some changes or not: 

Based on what we mentioned, it is obvious to the reader 
that the talks about the slanting of the Qur'an are 
nothing but superstitious kinds of talks and no one 
believes in them unless he/she has a weakness in 
his/her mind or he/she did not look into the Qur'an 
deeply and justly. He who seeks answers in the Qur'an 
will never believe those talks. Those who believe and 
talk about slanting are among those who love to talk 
about that subject and the love of something might lead 
to blindness and deafness toward the truth. However, 
the just, rational person who is in command of himself 
will not have any doubt about the falsehood and the 
superstition of such talks. 

The second opinion which we pointed out is on page 222 of the book 
mentioned above. It says: 

There is a mushaf (bound sheets) which belonged to 
Amir Al-Mu'minin (peace be upon him). It differs with 
the Qur'an in the order of the surahs, and there is no 
doubt about it. The scholars and men of knowledge 
have agreed on the existence of that mushaf, and that is 
enough reason to prevent us from having to prove its 
existence. The additions which are included in Ali's 
Qur'an, even though they are accurate, do not exist in 
the existing Qur'an, but there is no proof that those 
additions are a part of the Qur'an and also there is no 
proof that they were removed from it as a result of 
slanting. The truth of the matter is that those additions 
were interpretations with the title of explanation and the 
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meaning of the words, or with the title of the revelation 
from Allah explaining what is desired to be achieved. 

With these statements our faqih wants to confirm the mushaf of 
Imam Ali (R), which does not differ from the Qur'an. But at the same time, 
he adds a perplexing phrase, which is: 

... or with the title on the revelation from Allah explain¬ 
ing what is desired to be achieved. 

I do not understand why this insistence on calling an explanation of the 
Qur'an or an interpretation of it Mushaf and what unanimity Imam Al-Khu'i 
is talking about when he said: 

The scholars and men of knowledge agreed on the exis¬ 
tence of that and that is enough reason to prevent us 
from having to prove its existence. 

When did the scholars become unanimous on that subject, except 
for perhaps a few of them who based their argument on the statements 
attributed to Imam Ali (R) in the book of Al-lhtiiai . written by Al-Tabrasi? He 
who thoroughly follows the statements and the deeds of Imam Ali (R) will 
have doubts about such statements said to have come from Imam Ali (R) 
because of the peculiarities contained in these statements. Also, what does 
this perplexing sentence mean? Does the Qur'an have a divine explanation 
revealed by Allah, yet it is not a part of the Qur'an? So this way the Qur'an 
revealed by Allah is consisting of parts and portions, parts of it in the hands 
of all people and portions of it in the hands of Ali (R) only. 

If my memory does not fail me, I remember once I discussed the 
subject of this Mushaf with the great scholar Al-Khu'i. He did not bring 
anything into the discussion except the narration of Al-Tabrasi. The debate 
ended as a sharp and stubborn argument. I asked Allah to forgive me in 
case I exceeded the limits and violated the honor of a teacher who taught 
me the laws of religion and jurisprudence for some time during my school 
days while I was in Al-Najaf. 
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Our fuqaha and scholars refer to the narration mentioned by Al- 
Tabrasi in his book, Al-lhtiiai . as a proof of the existence of the Mushaf of Ali 
(R). Al-Tabrasi narrates that Imam Ali (R) said: 

O Talha, every verse Allah (swt) revealed to Muhammad 
(pbuh), I have with me in my handwriting and as dic¬ 
tated by the Messenger of Allah. I also have the inter¬ 
pretation of each verse Allah (swt) revealed to Muham¬ 
mad (pbuh). Every lawful or forbidden thing, or any 
verdict the nation needs until the day of judgment is 
with me written as dictated by the Messenger of Allah 
and in my handwriting, including the compensation to 
be paid for even a scratch mark. 

As we said, in this narration is a clear weakness and a stunning 
peculiarity, which invites endless and countless questions. But before all 
things, why would the noble Messenger (pbuh) choose Imam Ali (R) and 
teach only him laws which his ummah (followers) would need until the day 
of judgment? And why would the Prophet not tell his ummah about these 
laws, and why would he conceal these laws from his nation? The noble 
Qur'an says: 

And We have not sent you (O Muhammad) save as a 
bringer of good tidings and warner unto all mankind, 
but most of mankind know not. (34:28) 

And in another surah, the Qur'an says: 

... This day I have perfected your religion for you and 
completed My favor unto you, and have chosen for you 
as religion Al-lslam... (5:3) 

Why did Imam Ali (R) not talk about those laws during the khilafah of the 
khulafah who preceded him? Or during his khilafah? And why did he 
conceal laws which the Ummah (nation) would need until the day of 
judgment, in which there is what Allah made lawful and what Allah made 
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forbidden, even the compensation for a scratch mark. Indeed, this is a 
confusion defying logic, which we read in the minds of those who wrote 
narrations of that kind and attributed them to Imam Ali (R). What is even 
worse is that our fuqaha, may God forgive them, based their argument on 
these narrations and ruled these narrations as incontestable. 


The Reform 

All that has been said and is being mentioned in the Shi'ites' books 
regarding the Mushaf of Imam Ali (R) is nothing more than a case of 
exaggeration (Ghuluw) regarding the personality of the Imam. According to 
the claims made by those who were behind those legends, Ali (R) used to 
have a personal Mushaf, which no other person had. This was in order to 
confirm that Ali (R) was the rightful successor and that he was more entitled 
to the khilafah of the Messenger (pbuh) than the others. 

This was the outer manifestation of the issue, but the truth of the 
matter was that they caused damage to the image of Ali (R). They defended 
him as someone who concealed divine laws, which included the limits 
imposed by God on what was lawful and what was not and all that the 
Muslim nation needed until the day of judgment. He did not share the 
knowledge of these laws except with his children who were the imams, and 
they, in turn, concealed these laws from the rest of the Muslims, including 
their Shi’ite followers, which led to the disappearance of that knowledge with 
the disappearance of the twelfth imam. 

This way we can see how when a massive love exceeds its limits, 
it leads to absolute harm, as the proverb says: 

When something exceeds its limits, it turns against 
itself. From here once again we march toward the idea 
of reform and struggling against the illusions fabricated 
around Imam Ali (R) and the rest of the Shi'ite imams. 
Indeed, they put dim stars around the sun and they 
claimed that those stars exceeded the sun in bright¬ 
ness, so their example was like those which Allah 
described by saying, 'those whose effort goes astray in 
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the life of the world, and yet they reckon that they do 
good work.' (18:104) 

I believe that most of the narrations about the imams were intro¬ 
duced after the great disappearance, which is the time we called as the first 
era of conflict between Shi'ites and Shi’aism. However, an aware follower 
of the events surrounding the imams would have to say that during the times 
of the Shi'ah imams, some narrations said by them were written, as was the 
case with the Muslims who were busy writing hadith reported from the noble 
Messenger (pbuh) after the life of the Messenger. However, the written 
narrations which were attributed to the Shi'ah imams during their lives did 
not have any dangerous dimensions due to the fact that the imams were 
there among the people, and therefore people were able to go to them and 
ask about these narrations. Imam Al-Sadiq reported that the Messenger of 
Allah (pbuh) said: 

Upon every truth there is a fact, and upon every correct 
thing a light (guidance). Therefore, whatever agrees 
with the Book of Allah take it, and what disagrees with 
the Book of Allah leave it. 

Ibn Abi Ya'fur said that he asked Imam Al-Sadiq about the different 
hadiths, which ones to accept: 

Some are reported by people we trust and some are 
reported by those whom we do not trust! 

The Imam responded by saying: 

If a hadith is passed on to you and you found what con¬ 
firms it in the Book of Allah or in the sayings of the Mes¬ 
senger of Allah (pubh), then accept it. Otherwise, he 
who brought it to you is more deserving of keeping it 
for himself. 

Ibn Abu Umayr reported from Imam Al-Sadiq, also saying: 
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He who disobeys the Book of Allah and the tradition of 
Muhammad (pbuh) is a disbeliever. 

The Imam says in another place: 

Everything is referred back to the Book (the Qur'an) and 
the sunnah (the traditions of the Prophet), and every 
hadith that disagrees with the Book of Allah is a fabrica¬ 
tion. 

This is how Imam Al-Sadiq shows us the clear path which separates the 
authentic hadiths from the fabricated hadiths. And by that there is a 
separation between the authentic narrations and the false narrations, which 
will shut the door to new inventions of doctrines which enter into religion in 
the name of religion. 

Before we end the discussion on this subject, I would like to also 
point out that some of the Shi'ite scholars wrote in their books about the 
Mushaf of Fatimah in addition to the Mushaf of Ali (R). My stand toward the 
opinion of those scholars is the same as the stand I have toward the claim 
concerning the Mushaf of Ali (R), and what I wrote about that issue should 
be enough. 


Uajj ^ u! 


As for those who divide their religion and break up 
into sects (Shi'ah), you have no part in them in the 
least: their affair is with Allah: He will in the end tell 
them the truth of all that they did. (6:159) 
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CHAPTER 13: JAMA’OF SALAT 
(Combining Prayers) 


Performing the prayers on time is following the example set by the 
tradition of the Messenger of Allah (pbuh). The noble Qur'an says: 

Verily in the Messenger of Allah you have a good 
example for him who looks unto Allah and Last Day, and 
remembers Allah much. (33:21) 

Allah the Greatest speaks the Truth. 

The Shi'ites are the only Muslim group who combine the zuhr and 
asr prayers, and the maghrib and isha prayers even when they are not on 
a journey. My stand toward this religious difference is quite different from 
the stand I take toward the other jurisprudence matters. However, this 
practice, which is exclusive to the Shi’ites, might damage the chances for 
Muslim unity. Even though the majority of the Shi'ite fuqaha ruled in favor 
of performing prayers at their designated times, in practice they combine the 
prayers. 

The tradition in the Shi'ite mosques has been to combine the 
prayers. The five prayers were ordered to be done at fixed times, and the 
prayers were named after those times. Asr time is different from zuhr time, 
and isha is different in terms of time from maghrib. There is no doubt that 
there must be great divine wisdom behind making the prayers obligatory at 
these five times and making prayer the pillar of religion and among the most 
important of the Islamic religious duties. The Messenger of Allah (pbuh) 
used to pray the five daily prayers in his mosque in Al-Madinah at their 
designated times, and so did the khalifahs after him, including Imam Ali (R). 
This was the tradition of the Shi'ite imams as well. And if the Messenger 
(pbuh) combined two prayers, he did that while traveling or maybe once or 
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twice for a very special occasion as tarkhis (granting permission) for those 
who are ill, for example. But his practice (pbuh) was to abide by the five 
prayers at their designated times. 

I wish to know if there is any benefit to appearing different from the 
overwhelming majority of Muslims by upholding this practice, or is it the work 
of people whose goal is to isolate the Shi'ites from all that unite the 
Muslims? Then this practice was followed by the fuqaha and the imams of 
the mosques knowingly or unknowingly. 

We in the reform movement are concerned with bringing all Muslims 
together, both theoretically and in practice. Our intention is to abolish 
forever all the signs of disputes, both ideological and in practice, and all that 
is related to these disputes. And this can only be done by going back to the 
tradition of the era of the message and to firmly hold to the teaching of the 
Messenger of Allah (pbuh), and do what he did and the way he did it. I do 
not think there is among the Muslims one person who prefers the work or 
the opinion of any individual over the deeds and the traditions of the 
Messenger of Allah (pbuh). 

Therefore, we call on and we urge the imams of the Shi'ah mosques 
and the Shi'ites themselves to abide by the performance of the prayers at 
their designated times and to direct their attention to the five prayers which 
the Messenger of Allah (pbuh) used to perform with his companions of Al- 
Muhajereen and Al-Ansar in his mosque in Al-Madinah. They should not 
deviate from the path drawn for the Muslims by the Prophet of Islam. In 
following his example and his traditions lies their honor, dignity and power. 
Imam Ali (R), writing to the governors of the Muslim lands about the prayers 
and their times, said: 

After greeting, I ask you to lead the people in the zuhr 
prayer after the sun passes the meridian and pray with 
them the asr prayer while the sun is still visible and 
clear, and pray with them the maghrib prayer when the 
person who is fasting would break his fast. Pray with 
them the isha prayer during the times when evening 
twilight disappears, and anytime before the first one- 
third of the night. Pray with them the gadat (early 
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morning prayer) when a man can identify the face of his 
friend and before the sunrise. (Nahj Al-Balaghati, 3:82) 
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CHAPTER 14: AL-RAJ'AH 
(The Return) 

Introduction 

When legends are mixed with faith and when illusions are mixed with 
facts, new innovations in faith start to appear, which might be the cause of 
both laughter and crying at the same time. 


The Problem 

There are two subjects which occupy a very small place in the 
Shi'ite's iman (faith) and they have no trace in the Shi’ite's social and 
ideological life, except they can stir an argument when someone studies in 
detail everything about the Shi'ite school of thought. Those two subjects are 
al-raj'ah (the return) and al-bada (the change in the sequence of imamah). 

I was planning to ignore these two subjects and not to include them in this 
book of reform; however, I thought it was better to write about each one of 
these two subjects, summarized in a special chapter, especially since there 
have been many books written and publications published in recent years 
about the Shi'ite denomination, and many pens and newspapers have 
focused their light on the Shi'ite school of thought and what is related to it. 

As I said, the subjects of al-raj'ah and al-bada do not occupy a 
significant or essential place in the Shi'ites' beliefs, so much so that even 
some Shi'ite scholars have refuted those two doctrines, and the massive 
majority of the Shi'ites know nothing about them and do not understand their 
purpose, especially that of al-bada. The logical argument surrounding it (al- 
bada) was provoked by some of the Shi'ite scholars in the books they wrote. 
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However, there are books written by some scholars about these two 
subjects which have been adopted by them. 

What is even worse is the fact that the ideas of al-raj'ah and al-bada 
are mentioned in the statement of visits read by the Shi'ite visitors in front 
of the graves of their imams every morning and evening. The high Shi’ah 
religious authorities, who control the hearts and the minds of the Shi'ites, 
have never opposed these statements and sentences, nor have those 
authorities requested the removal of such statements from the visits, nor 
have they tried to refute the meaning of those statements. In spite of the 
fact that some of these authorities showed some displeasure and disap¬ 
proval toward the ideas of al-raj'ah and al-bada in their private gatherings, 
they did not declare their opinion regarding those issues publicly. Therefore, 
I felt it was my obligation to complete my book of reform by talking about al- 
raj’ah and al-bada, and I shall start with the first one. 


Discussion 

Al-raj'ah (return) means, according to the Shi’ite school of thought, 
that the Shi'ite imams, beginning with Imam Ali (R) and ending with the 
eleventh imam (Al-Hassan Al-Askari) of the Shi’ite imamah, will come back 
to this world to lead the society, the foundation of which Imam Al-Mahdi laid 
on justice and equity. Furthermore, he prepared the way for the return of his 
grandfathers to rule. 

Each one of the imams, according to the order of their imamah, will 
rule the earth for a period of time, then die once again, to be succeeded by 
his son who will rule after him until Imam Al-Hassan Al-Askari, who will be 
the last one to rule; and after that the day of judgment will occur. This will 
happen as a compensation to them for the legal right of khilafah and 
government, which they were unable to exercise during their lives prior to 
the return. Those scholars among the Shi'ites who wrote about al-raj'ah (the 
return) interpreted it from this noble verse: 

And verily we have written in the Scripture, after the 

Reminder, My righteous slaves will inherit the earth. 

(21:105) 
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What is referred to as the "righteous slaves" are none other than the Shi'ite 
imams, they explain. 

This is, in brief, a general view of the idea of return. Furthermore, 
it is necessary to add that those who wrote books about al-raj'ah (the return) 
cited as proof of its occurrence some of the books of narrations attributed 
to the Shi'ite imams. They did not stop at saying the Shi'ite imams would 
come back. They continued to add new ideas to that concept, all of which 
are inspired from the same fabricated narrations, which we pointed out more 
than once. They said the return does not include only the Shi'ite imams, but 
it also includes others. They mentioned the names of a number of the 
companions of the Messenger of Allah (pbuh) and they claimed those were 
the enemies of the imams, the enemies who prevented the imams from 
attaining their right to khilafah (to govern). Thus, the imams will have the 
chance to take revenge against them in this world. 

It seems to me that those who were behind the concept of return, 
and introduced narrations to confirm it, were not so much interested in the 
return of the imams as they were interested in bringing the so-called 
enemies, so the imams could take revenge against them. Furthermore, this 
idea strengthened the basis of dispute between Shi'ites and other Muslim 
groups, and makes it a dispute following which Muslims will find no common 
ground for reunion. 

If those who were behind the idea of al-raj'ah (the return) were loyal 
to the Shi’ite imams, they would not have portrayed them as people who 
were so eager to rule that Allah brought them to this vanishing world once 
again to rule in it for some time. They are the imams for whom there is "a 
Garden of Bliss whose width is that of the heavens and of the earth 
prepared for the righteous." Imam Ali (R) said: 

By Allah! This world of yours is less important to me 

than a leaf being chewed in the mouth of a locust. 

Regardless of the situation, we are unfortunately faced with the 
concept of transmigrationism, which was introduced by Pythagoras, though 
there is one significant difference between the concept of al-raj’ah (the 
return) and transmigrationism. The latter, which was adopted by the 


172 


Pythagorists and has supporters up till this day, appeared in various forms 
and with differing interpretations, and entered into some of the primitive 
religions as well as other religions, and is basically the belief of transmigra¬ 
tion of the soul from one body to another. 

However, the Pythagoras concept does not accept the unity of the 
object; that is, it does not accept the return of a man to live again as a man 
after he dies; it rather accepts the multitude of life and death in different 
forms and natures. On the other hand, the concept of return introduced by 
those who tried to classify the return of the Shi'ite imams did not use the 
same principles claimed by the Pythagorists. They believed in the unity of 
the subject, that it occurs only once and that it cannot be repeated. After the 
return is the second death, and after that is resurrection and judgment. 

Based on these notions, I would like to say that those who were 
behind the idea of return might have been influenced by the philosophy of 
Pythagoras. They introduced this idea to the Shi'ite school of thought after 
making some modifications to make it appear Islamic, by following the 
examples of all the innovators of new doctrines in all the beliefs and schools 
of thought. Furthermore, I do not know exactly when the idea of al-raj'ah 
was combined with other imaginary thoughts, and, thereafter, books being 
written about it. 

There is no doubt that such an idea, which is far from logical, could 
only have appeared during the first era of conflict between Shi'ite and 
Shi'aism, during which time simplicity was the prevalent feature of people's 
mentality. To market such extreme ideas which are far from logical was 
quite possible during this time. This new fabrication was different from the 
other inventions added to the Shi'ites' thoughts in one way, and that is there 
was not any political, practical, social or economical system built on it. 

Perhaps, the only reason behind the fabrication of the concept of 
return, as we indicated, was to add to the animosity and to break up the 
Islamic unity with such cock and bull stories, which were written and 
presented in the name of revenge of the imams on the Messenger's 
companions who disobeyed the divine order regarding Ali's imamah and 
khilafah. Every subject of that nature was and still is a cause of increasing 
the fire of discord and harming Islamic unity. It demolishes every single 
impulse toward loving and getting closer to one another. 
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Now I want to relate an incident which happened to me several years 
ago while I was living in Al-Najaf. One of the Shi'ite shaikhs once came to 
me to sell me a book he had just finished writing and had printed. It was 
called The Shi'ites and The Return . I asked him what was it about? 
He answered: 

It proves the return of the imams to this world. 

I then asked him: 

When will that happen? 

He said: 

After the appearance ofAI-Mahdi who will spread justice 
and equity over all the earth. 

Then I asked him: 

Then what is the benefit of their return since justice and 
equity will have been established and the imams are 
higher in values and greater in honor than asking to 
govern just for the sake of governing? 

And Imam Ali (R) said: 

To me this world of yours has less value than a female 
goat, except when justice is established and falsehood 
is abolished. 

The shaikh, full of astonishment, responded: 

But in our books there are narrations which prove the 
return of the imams. 

Then I exclaimed vehemently to him: 
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Isn't it better if this matter was left for Al-Mahdi to give what his 
opinion is regarding it? 

Then the shaikh ran away, saying: 

Oh, my religion! 


The Reform 

Previously, I stated the idea of al-raj’ah (the return) does not occupy 
an important segment of the Shi’ites’ imamiyah beliefs. However, many of 
the Shi'ites read the lengthy, comprehensive visitation, Zeyarat-AI-Jameah- 
Al-Kabera, which is one of the most important "visits" and is considered 
reliable by the Shi'ites. In it are clear statements about the return. It never 
happened that one of our fuqaha or one of our religious leaders tried to 
refute those statements in a direct and clear declaration and with the 
courage required, nor did any one of them ask for the removal of those 
statements, nor did they come with an explanation which would be 
acceptable by logic, that is, if there is any room for an explanation. 

The comprehensive visit, from which we brought selected excerpts 
in the chapter of visiting the grave sites of the imams, is the one being read 
by the Shi’ites in front of the grave sites of their imams whenever they go to 
greet them. In one of the paragraphs of that visit exists this statement: 

Believing in your departure, confirming your return, 

waiting for your orders, anticipating your statehood. 

There is no doubt the reference of "your return" here is not to that of 
resurrection and judgment because people are all equal in that issue 
according to the Islamic faith, and to believe that we will all return for 
resurrection and judgment is the third most important article of faith in Islam, 
after believing in only one God, that is Allah, and the Prophethood of 
Muhammad (pbuh). Therefore, the reference of return here is to the second 
return to this world. Many of the scholars of the Shi'ite denomination relied 
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on the above statement to prove the return. Their example in doing so was 
like the example of one who built on fabricated narrations or statements a 
high structure of illusion. Here I have to quote a statement made by 
Aristotle, making fun of the theory of similarity preached for by his teacher, 
Plato. 


The example of Plato with his theory of similarity is like 
he who found it difficult to count a few things, so he 
doubled them in order to make counting them easier for 
himself. 

That is how our fuqaha, whenever they find it difficult to comprehend 
a sentence or to understand its purpose because it conflicts with the beliefs 
of Islam and logic, instead of throwing it away to prevent the masses from 
its ill effects, they multiply its explanation. By doing that they add a newer 
invention over a new invention and misguidance upon misguidance, which 
make things worse, and the ill consequences affect everybody. 

Purifying the books of visits from those statements and whatever 
they include which contradicts and conflicts with sound logic and the spirit 
of Islam, especially purifying them from statements which discredit, insult 
and slander the pious khalifahs and other companions of the Messenger, 
falls into the center of practical reform. The Shi'ites in every land must fully 
understand what they are reading and should not repeat what is put in front 
of them, whether printed or written, in the name that it came from one of the 
Shi'ite imams. I have no doubt that many of the visitations which are 
attributed to our imams, if they (the imams) knew of it, they would apply the 
laws of lying and falsifying against those who introduced those narrations. 
On the day of judgment, the most painful punishment will be inflicted on the 
falsifiers. 

... Woe to you! Forge not you a lie against God, lest He 
destroy you (at once) utterly by chastisement. The 
forger must suffer frustration. (20:61) 
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CHAPTER 15: AL-BADA' 
(The Starting) 


Introduction 

The concept of al-bada' (the change in the sequence of imamah) 
contradicts those words of Allah: 

In Whatever business you may be, and whatever 
portion you may be reciting from the Qur'an, and 
whatever deed you (mankind) may be doing, We are 
witnesses of you when you are deeply engrossed 
therein. Nor is hidden from your Lord (so much as) the 
weight of an atom on the earth or in heaven and not the 
least and not the greatest of these things but are 
recorded in a clear record. (10:61) 


The Problem 

To interpret a wrong thing by a wrong interpretation means the 
continuation of doing that wrong thing and not getting rid of it until the day 
of judgment. Therefore, I want to say that had some of our scholars had the 
courage to express the facts, the sincerity of intention, the purity of thoughts 
and the clarity of mind, they would not have chosen to follow such a thorny 
road of interpreting fabricated statements, made up sentences or ideas 
which conflict with both the principles of the faith and logical axioms. 

To believe in al-bada' and to insist on its truth and to keep it in the 
book of visits and narrations is a perfect example of insisting on taking pride 
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in sin. As long as this is the situation, then liberation from illusions will be 
very difficult. Divine protection will not include those about whom Allah said: 

... Yet there are among men those who dispute about 
God, without knowledge and without guidance, and 
without a Book to enlighten them. (31:20) 

As was mentioned previously in the chapter of al-raj'ah (the return), 
al-bada 1 is a very vague concept to the massive majority of the followers of 
the Shi'ites of Imamiyah School. It is completely unknown to them as well 
as what its purpose is. Whenever you ask them about the meaning of the 
word, al-bada', they become confused about what answer to give. 
However, in spite of all this, what is very unfortunate and a cause of deep 
sorrow is that the Shi’ites, with the help of their religious leadership, reached 
a level where tens of thousands of the Shi'ites, or even hundreds of 
thousands, if you will, repeat this sentence whenever visiting the mausole¬ 
ums to greet the two Askari imams, the tenth and eleventh imams of the 
Shi'ites: 


Peace be upon you both for whom Allah made bada'. 

The Shi'ites repeat this sentence whenever they enter as individuals 
or in a group to the mausoleums of Imam Ali Al-Naqi and Hassan Al-Askari, 
while in fact they do not know what is meant by al-bada’ nor what is meant 
by the statement, "For whom Allah made bada'. Furthermore, they do not 
know the reasons behind the fabrication of this sentence, nor do they know 
the seriousness of these words which undermine the sovereignty of Allah, 
His knowledge, His will and His wisdom. But what is even worse is that until 
this day not even one of our scholars devoted himself to having this 
sentence removed from the visits, or tried to outlaw reading it or the 
hundreds of other statements and sentences which have filled the books of 
visits and narrations, all of which contradict the basis of faith and the spirit 
of Islam, as we have mentioned more than once. 

The meaning of al-bada', the concept it includes, as well as the 
purpose of visiting the two Askari imams is that imamah, according to the 
sequence existing in the Shi'ite beliefs, must transfer from the father to the 
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oldest son, with the exception of Al-Hassan and Al-Hussain. Imamah after 
Imam Al-Hassan was transferred to Al-Hussain and did not go to the oldest 
son of Al-Hassan, and that is because of a statement made by the Messen¬ 
ger of Allah (pbuh). In it, he said: 

Al-Hassan and Al-Hussain are two imams whether they 

are appointed as imams or not. 

It so happened that Ismail, who was the oldest son of Imam Jaffar 
Al-Sadiq, the sixth imam of the Shi’ites, died during the life of his father. 
Therefore, imamah was transferred to his brother, Musa Bin Ja'far, the 
younger son of Al-Sadiq. This change of the sequence in imamah, which 
was a divinely ordained position named Bada', was made to happen by 
Allah (swt). That necessitated the transfer of imamah from Ismail to Musa 
Bin Ja’far and then to his children. Therefore, imamah did not take its 
natural path, which is the transfer of imamah from the father to his oldest 
son. 

However, a perplexing question arises here, which is why would a 
change in the sequence of imamah be called bada' and then be attributed 
to Allah (swt) to prove a point, a proof for which one does not need to 
undermine the sovereignty of Allah? The answer to this question lies in the 
conjunctures and the circumstances which occurred during the era of the 
first conflict between Shi’ites and Shi’aism. 

If imamah is a divine position, then it does not fall under the laws of 
a direct election, nor can its sequence change by the death of the legal 
imam. If the legal imam dies, then, according to the unchanging laws of 
God, imamah will transfer to the son. That is why imamah was considered 
takwiniyah (unchanging), which means that it is not affected by time or 
place. Its similitude is like that of an illness and an ill person, which means 
you cannot have one without having the other. This means that the father 
who is an imam has no power over who should be the imam to succeed him, 
because Allah is the One Who appoints the imams. 

This ideological conflict happened among the Shi’ites themselves 
prior to extending to further horizons, and immediately before the era of the 
great disappearance, when the Ismaili school of thought appeared in the 
theater of the Islamic thoughts and began to threaten the Shi’ites’ unity with 
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fragmentation from within. The Ismaili school of thought saw that the divine 
imamah was continuing as Allah wanted it ever since he established 
imamah, and that it was to remain in the offspring of Ali and his sons 
according to the order of their age, which meant that the father who is an 
imam does not have the authority to appoint the imam who must succeed 
him because Allah is the One Who appoints the imams. If the person who 
has the right to be the next imam dies, then his father, Al-Sadiq, does not 
have the right to appoint his younger son, Musa. Rather, imamah transfers 
to the oldest son, Ismail. Since the Shi'ites also adopted the concept of 
divine imamah the same way as the Ismailis, in order to get out of this 
predicament they invented the concept of Bada' to put the responsibility of 
the transfer of imamah from Ismail Ibn Ja'far to Musa Ibn Ja'far on Allah and 
not on imam Al-Sadiq and to be able to refute the Ismailis’ beliefs. 

As everyone knows, imamah is still continuing, according to the 
Ismailis, until this day. They have an imam who is alive and present and 
from the offspring of Ismail. They have not deviated from this ideological 
path which is dictated to them by their school of thought, not even by as 
much as the step of an ant. 

When we go back to the concept of al-bada' . we say it came about 
during the rise of the Ismailis, who started to oppose the Shi'ites and 
threaten their unity. That is why we do not find a trace of the idea of al- 
bada' until the beginning of the third century A.H. The first imam to have 
been the subject of al-bada' was the tenth imam of the Shi’ites and the 
eleventh imam after him, even though it is more fitting and appropriate to 
consider Imam Musa Ibn Ja'far to be the beginning of al-bada', for he was 
its subject. Imam Musa, his son, Ali Al-Rida, his grandson, Muhammad Al- 
Jawad, none of them was addressed by any word referring to the occur¬ 
rence of al-bada' in regard to his right of imamah. This confirms for us that 
the adoption of the concept of al-bada’ was resorted to during the time when 
the Ismaili stream started to open its way toward existence and appeared 
in the beginning of the third century A. H., which is the time of the tenth and 
eleventh imams of the Shi'ites. 

The Shi'ite scholars resorted to the concept of al-bada'to prove the 
change of the sequence of imamah from Ismail to Musa Ibn Ja'far, while 
imamah and its transfer from a father to his oldest son in the way described 
by the Shi'ites prior to the era of conflict between Shi'ites and Shi'aism was 
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above the need to adopt the concept of al-bada' and to claim a change in 
the will of God. As a result of the death of the candidate for imamah, the 
imamah transfers to the second candidate in line, according to the advice 
of Imam Al-Sadiq, who witnessed the death of his son, who was the first 
candidate for imamah. There is no doubt that he (Al-Sadiq) made his 
opinion known to those on whom would fall the responsibility of making new 
laws and jurisprudence after him. The word of that imam, by which he 
appointed his legal successor, was the decisive statement. 

The subject of al-bada' occupied parts of the Shi'ites' books. Some 
scholars devoted chapters or small books to defending the meaning of al- 
bada’ and its purpose. The arguments about that subject led to philosoph¬ 
ical and theological research, which occupied many parts of the theological 
books and debates about divine will, predestination, and about fate that can 
be avoided by precaution and disaster that can be prevented by charity, and 
so on. These were the kinds of words known to men of knowledge and 
righteousness and to all those who know about the ideological conflict 
between Al-Ash'ariyah and Al-Mu’tazilah and other Muslim thinkers. 

However, some of the Shi'ah scholars found a way out of the 
predicament of al-bada’ by making a distinction between change in 
jurisprudence and change in God's intentions or plans, and claimed al-bada’ 
to be a change in God's plans. I do not know whether those who wrote 
about al-bada' found a solution to this dilemma, or whether it is a dilemma 
or not? 


God does blot out or confirm what He pleases; with Him 
is the Mother of the Book. (13:39) 

Whatever the case is, those who wrote about al-bada' have done 
nothing except add illusions over the existing illusions and sophistry over the 
existing sophistry. Had they found a solution to their dilemma in the verse 
we mentioned above, it would have been the best way for them out of the 
predicament they put themselves into, and they would not have been led, 
in their attempts to get out of that predicament, to slander the sovereignty 
of Allah (swt) Who chose to do something and then it occurred to Him to do 
something else, as they claimed. 
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The Reform 


We said and we stressed on the fact that the Shi'ite masses do not 
face an ideological dilemma called al-bada', even though they read the 
sentence which we pointed out, because they pass over it so very casually 
and without paying much attention to it for the extreme lack of clarity and 
ambiguity of that sentence. Without a doubt, the main point about it is that 
the idea of al-bada' is mentioned in more than one place, and the Shi’ites 
use the sentence of al-bada’ every morning and evening when they go to 
visit the sites belonging to the two imams, as reported by those who have 
gone there. 

There is no doubt either that ever since the invention of that concept 
until this day not even one of the Shi’ah sources or any one of the Shi’ah 
scholars ordered the removal of that sentence from the books of visits, 
which exceeds in number tens of volumes. Also there is not any group of 
our scholars who rejected this sentence entirely or in its particulars, secretly 
or openly. Furthermore, there is no doubt that the concept of al-bada' is 
among the innovated ideas and that sentence is also among the fabrications 
attributed to the imams, and was introduced to the other statements recited 
in front of the graves of the tenth and eleventh imams. The time of the 
introduction of that concept goes back for sure to the era of the first conflict 
between Shi'ites and Shi'aism, as we proved a little earlier. Based on that, 
once more we want to stress the importance of purifying all that we have 
inherited from the past and which was introduced to the Shi'ah beliefs, 
regardless of whether it violates the sovereignty of Allah (swt), the right of 
the Messenger (pbuh), his khulafa, or the Shi'ah imams, who are the imams 
of all Muslims also. 

Here we also come to a very important conclusion, which is those 
who were behind the conflict between Shi'ites and Shi'aism, in the pursuit 
of their goals and intentions, were not even cautious about respecting the 
limitlessness of Allah’s power or His attributes. They did this in order to 
achieve goals which contradicted the foundation of faith, mind and logic. My 
hope in Allah is great, and I ask Him faithfully to let this night of darkness go 
away and let the sun of truth shine over the pure hearts, which are ever 
ready to accept the truth and then to strive hard to establish the goals of 
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reform, each according to his/her power and ability. This way the Shi'ites 
can go back to the teachings of the era of the Message and enjoy a new life. 
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Say: “He has power to send calamities on you, from 
above and below, or to cover you with confusion in party 
strife, giving you a taste of mutual vengeance each from 
the other.” See how We explain the signs by various 
(symbols); that they may understand. (6:65) 
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CHAPTER 16: TASSHIH-QABOOL VS. RAFD 
(Correction: Between Acceptance 
and Refusal) 


Reforming destructive and wrong opinions and alien ideas is made 
obligatory by the Noble Qur'an and the teachings of the Messenger of Allah 
(pbuh), as well as by logic and pure nature. There is no doubt the effective 
admonishment derived from these sources will attract the pure hearts and 
souls which are ready to listen and send their owners in great numbers 
toward truth. 

It is first the idea of reform which we are calling for, for the first time 
in the history of Shi'ites and Shi'aism. Without a doubt, it will face different 
kinds of reactions within the Shi'ite world, in accordance with the environ¬ 
ment reached by the call for reform. It is natural for some of the clergymen 
and the promoters of denominational separation, a list which includes at the 
top some of the religious leaders, to fight the idea of reform with all they 
have in terms of power and energy. 

We can excuse those for whatever reaction comes from them, even 
though some of those reactions might be violent, because reform contains 
a danger which threatens their glory, power and status which they built on 
great and endless hopes for centuries upon centuries. But the thing which 
I do not doubt is that the great majority of the educated and aware classes 
among the Shi’ites will respond to the call for reform and stand behind it as 
a fortified structure, because in the reform lies the honor of both this world 
and the next world. 

Here I would like to issue some advice to that aware class on whom 
we have built our hopes for reform, and I want to say to them that the word 
of truth supports itself by itself and it does not need violence or cruelty when 
inviting people to it. In our Messenger (pbuh) there is a great example for 
us when Allah (swt) addresses him by saying: 
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... Were you severe or harsh-hearted, they would have 
broken away from about thee... (3:159) 

In another place, He addresses him by saying: 

Invite (all) to the Way of your Lord with wisdom and 
beautiful preaching; and argue with them in ways that 
are best and most gracious... (16:125) 

Therefore, every individual who wants to assume the responsibility 
of preaching the message of reform should go about it in the best way and 
not use cruelty or violence when speaking to others, especially to the elderly 
and very aged people. The reason for that is it is quite difficult for someone 
who is very old to give up a habit, whether a statement or a deed, which 
he/she got used to saying or doing since his/her youth and was trained to 
practice it. For the sake of example: Is it possible for someone who since 
his/her early childhood has been used to seeking help from other than Allah 
by calling on him from whom he seeks help, be he a Prophet, an imam or 
a wali, to stop this practice and this belief overnight? 

Many of the Shi'ites call on someone other than Allah for help. I do 
not know why we the Shi'ites leave Allah, Who is capable of all things, and 
seek help from other than Him, and He is the One who ordered us to seek 
help in Him: 

You do we worship, and Your aid we seek. (1:5) 

And it is He (swt) Who addresses His bondman by 
saying: ...'Call on me, I will answer your prayer'... 

(40:60) 

In another place, He (swt) says: 

... For We are nearer to him than (his) jugular vein. 

(50:16) 
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Again, for an example: Is it going to be easy for the Shi’ites to give up 
prostrating on the soil of Al-Hussain (from Karbala), which they made into 
various shapes, as we pointed out, while they see their religious leaders 
prostrate on it in their prayers and while their mosques are full of it? And is 
it going to be easy to steer the Shi'ites away from naming their children with 
names showing submission to someone other than Allah, a phenomenon 
which does not exist in any other Muslim group, not even in a non-Muslim 
group? Shi'ites are the only group of people who show submission to other 
than Allah, even in naming their children. 

If we look into the pages of the history of the Shi'ah imams, 
beginning with Imam Ali (R) until the last of their imams, we will not find even 
one of them who names his son as a sign of submission to any other than 
Allah. I do not know since when Shi'ites began naming their children with 
these names, which contradicts the spirit of Islam. Submission is to Allah 
and none other than Him. A human is not a slave to another human, 
regardless of what the status of that human is in the sight of God. 

Once more I return to the group of people who want to invite others 
toward reform, and stress on the fact that change in this ideological 
deviation in the Shi'ites of the Imamiyah School cannot occur overnight; 
rather it needs time, persistence, patience and educating others until the 
message of reform enters their hearts. Therefore, this is a very weighty 
task. It must be done one step at a time, especially since the idea of reform 
is faced with severe resistance by those whom we pointed out in the 
introduction to this chapter. 

Also, we must not be ignorant of the colonizing powers which still 
plot against the Muslims and do not want their unity, and strive to spread 
division. They try very hard by using some bought writers who make a living 
by spreading division and stirring hatred to fight the movement of reform, 
and they do not spare any effort in their fight against reform. There are 
some foolish groups whom Imam Ali (R) described by saying: 

Senseless crowds, they turn with every wind, they 
follow every caller. They do not find light (guidance) in 
the Light of Allah. 
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They follow the caravans of their religious leadership and obey their 
orders, and they have carried out all the new inventions attached to the 
Shi’ite school of thought throughout the centuries All of these forces will get 
together and be as one to try to destroy the movement of reform. However, 

I want to say ahead of time that the reform is much stronger than all of them, 
and at the end it will be victorious, insha-Allah. 

The reason for that is the fight against reform and the opposition to 
it will collide with a strong and great wall through which no power, however 
strong, is able to penetrate. That is because we based the foundations of 
reform on the Book of Allah (swt), the traditions of His Messenger (pbuh), 
and on the deeds and sayings of Imam Ali (R), which the Shi’ah fuqaha held 
as an argument for themselves. In addition, we have used logical proof, 
which the Shi’ah scholars considered to be the fourth method of deriving 
religious laws. These four foundations are an argument against the Shi'ah 
scholars. They can never escape from it nor can they fight it. 

Here I feel it is necessary to return to the issue of the Shi’ah books 
of narrations, especially those considered by our fuqaha to be accurate and 
reliable. These books include narrations attributed to our imams, while, in 
fact, these narrations conflict with the requirements of Islam and its 
principles and contradict the four methods which the Shi’ah fuqaha consider 
the basis for deriving religious laws. Such fabricated narrations introduced 
in those books and attributed to the Shi’ah imams, who, in fact, ordered the 
rejection of any narration attributed to them if it contradicted the Book of 
Allah and the teaching of his Messenger, might be taken as an excuse for 
defense against reform and its goals. 

That is why we urge the understanding and educated people whom 
we consider the first and last defense line for the movement of reform, to 
use as a judge the Book of Allah, His Messenger, and logic in studying 
every narration that some of our fuqaha and scholars relied on to confirm a 
new invention (doctrine) which had been attached to the Shi'ah school of 
thought. Furthermore, every individual should be the judge and draw his 
own conclusions about whatever is thrown at him, whether it is empty or full, 
good or bad, in the name of narrations reported from the Shi'ah imams. 
This is the only way to get rid of the chains which tied down the minds and 
the hearts of the Shi'ites for centuries. The world heard a little over a year 
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ago a leader among the leaders of the Shi'ah denomination speaking to the 
Shi'ah public in Tehran, and his words were broadcast. He said: 

Gabriel used to descend to Fatima Al-Zahra after her 
father's death and speak to her about many subjects. 

Muslims believe these words contradict the precepts of Islam and its 
basic beliefs. Wahy (communication via the angel Gabriel) ceased after the 
death of the Messenger of Allah (pbuh). However, those words were 
uttered by that faqih based on fabricated narrations and we have for so long 
requested the purification of the Shi'ites' books from such narrations. But 
what is even worse than that is such words did not face a resistance from 
the other fuqaha and their associates. Rather, their reaction to those 
narrations was silence, which is a sign of approval. That is why we always 
put the greatest blame on some of the leaders of the denomination and its 
scholars for attaching these inventions to the Shi'ah school of thought, while 
they either supported these inventions or did nothing to stop them. Imam 
Ali (R) said the following words to the Messenger (pbuh) while he was 
washing his body and preparing him for burial: 

By my father and my mother, with your death an end 
has been put to what has not been ended with the death 
of the others, the Prophethood, the messages and the 
revelations from heaven. 

In view of all this, what will be the way followed by those who reject 
reform while evidence has failed them and the arguments are against them? 
There is one way the people with sick souls and those who have been 
bought and those who are ignorant usually follow: it is the road of slander¬ 
ing and insulting the personalities and opinions of those who invite them 
toward reform. Their example is like those whom Allah (swt) mentioned in 
His precise Book, by saying: 

And be not like a woman who breaks into untwisted 
strands the yarn which has spun, after it has become 
strong. Nor take your oaths to practice deception 
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between yourselves lest one party should be more 
numerous than another, for God will test you by this. 
And on the day of judgment He will certainly make clear 
to you (the truth of) that wherein you disagree. (16:92) 

Yet there is among men such a one as disputes about 
God without knowledge, without guidance, and without 
a Book of Enlightenment, (disdainfully) bending his 
side, in order to lead (men) astray from the Path of God. 
For him there is disgrace in this life, and on the Day of 
Judgment, We shall make him taste the penalty of 
burning (fire). (22:8-9) 

Allah the Greatest speaks the Truth. 
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The Prophet is closer to the Believers than their 
oyvn selves and His wives are their mothers. Blood 
relations among each other have closer personal ties in 
the Book of Allah than the brotherhood of believers and 
muhajirs: nevertheless do what is just to your closest 
friends: such is the writing in the Book of Allah. (33:6) 
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IMPORTANT NOTICE 


In order for the message of reform to continue to make progress, the 
Supreme Islamic Council accepted the responsibility of publishing a monthly 
magazine concerned with the issues of reform, its goals and principles. The 
magazine will publish the articles and statements sent to its publishers 
regarding the reform, regardless of the directions taken by the writers of 
those statements or articles, though with one condition, which is that those 
writers must be specialized in the matters of religion, jurisprudence and 
Islamic knowledge. The scholars in charge of the magazine will answer all 
the questions sent to them regarding the reform, though the questions must 
be brief. 

Letters must be sent to: 

The Supreme Islamic Council 
10025 Governor Warfield Pky. 

Suite 304 

Columbia, Maryland 21044 USA 

Ps. This book was translated during the life of the author. Since 
The Imam is now in the Hands of Allah (swt) we do pray for his 
Maghfirah and for all those who are with Allah (swt). 

To obtain this book you can write to: 

F. I. A. 

P.O. Box 471 

Dearborn Hts. Ml 48127-0471 
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